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PREFACE 

The Mahabharata constitutes a veritable euaaaiee house 
of Indian lore, both secular and religious. Perhaps, there . 
4s no other’ single work which gives an insight into the 
.inner most depth of the soul of the people as it does. It 
may be regarded as an Ssveiopedia of ancient Indian culture 
as it presents a variegated view of life for us. There is 
hardly any work whose influence on all aspects of life has 
been so profound, lasting and continuous as that of this 
epic. That is why it is considered as the fifth Veda 
-representing literary sceindey of Indian mind covering a 
vast period of about eight centuries. It has been a good 
source for poets, play writers, historians, sociologists, 
economists and theologians. | 

Highlighting the importance of women's study, Altekar 
_viewed that the conditions of any society can be correctly 
judged by the position it gives to the women. He further 
asserted chat the best way to understand the spirit of 
civilization and to appreciate its excellences and realise 
its limitation is to study the history of the position and 
status of women in it. 

Herbert Spencer expressed almost the similar views that 


the position of women supplies a good test of the 


Civilization of a race. 
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In this regard, the Mahabharata wrovides a detailed 
account of all aspects of ancient Indian life with rich data. 
about women. It has been observed that there is no other 
book in which the psychological development of the womenhood 
can be so clearly shown with such profusion concerning women 
of all stages of life. There is a discussion of about 140 
women characters in this epic. Some of them are of very 
hoary antiquity and others are contemporary to the epic 
story. Of these, sixty belonged to royal ‘class while forty 
seven are from various brahmana families. Besides, some 
other’ characters are from the common class like slave women 
and prostitutes. The epic embodies some superhuman female 
characters such as goddesses, gandharva ladies, yaksinis, 
apsaras, rivers, and even the femaie side: 

‘After analysing the data, we can get a fair idea of the 
position of women in the epic: society. Hopkins pointed out 
‘that the epic enablesus to see how the position of women had 
‘Glanged or was in the process of change during the growth of 
the Mahabharata itself. There are many determining factors 
for such changes. Firstly, human ideas are not static but 
are relative and dynamic too due to natural evolution of 
thoughts. Secondly, due to. changes in mode of production, 
urbanisation, new settlements and increase in number of 


classes, the position of women also began to _ change. 
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Thirdly, in absence of a central power, entry of foreigners, 
diffusion of various cultures dich the aryanisation of the 
country etc. contributed a lot towards the change in the 
position of women. | | 

Fourthly, the desire of intellectual class for 
supremacy in all the fields mingled with the desire of man 
power Over women created an atmosphere of contusion full of 
drastic actions, reactions and’ counter reactions. Such state © 
“of affairs generated controversial ideas about the women. 
Hence we can find change in all aspects of life of the women 
in this epic. It is rather curious to know and explore the 
role of women in the social, cultural, political and 
economic conditions of the society simultaneously with the 
effects experienced by the women. Since women have shared 
with men not only in making of civilization but also in 
growth and furtherance of the social milieu. 

The position of women has been soagtane iy analysed and 
probed by many erudite scholars of India and abroad in their 
own historical framework. Before further discussion, it will 
‘be proper here to mention some of the significant. works 
which speak a lot about different aspects of the. women in 
Indian society. Some of them are as follows: Women in Rgveda 
by B.S. Upadhyaya, Women in Manu by R.M.Das, Smrtiyon mein 
Nari by A. Ghiljiyal, Vedic avam Dharmagastriya Sahitya mein 


Nari by S. Kuzur, Women in Ancient India by C. Badar, Hindu 
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Woman by P. Mukherji, The Status of Women in Ancient India 
by Indra. 

Similarly, an immense literature has come out’ on 
various aspects of the Mahabharata dealing with its 
meaning, scope, dating, authorship and other aspects like 
political, religious: economic and social conditions as 
revealed in the epic. However,not much work has been done 
regarding the status and position of women as gleaned from 
the epic. Mary Alice rightly pointed out that while a number 
of good works have been published in the field of heroic 
literature but no specific vesearch has been conducted 
towards the role of women whose presence in the legends is 
not merely accidental or ornamental. 

However, heke are few works which are related 
indirectly to the topic of my research such as The Social 
and Military Position of the Ruling Caste in Ancient India 
by E.W. Hopkins. This work contains an appendix on the 
position of women but it does not cover all aspects of their 
state of affairs. The entamnal work of A.S. Altekar, The 
Position and Status of Women in Hindu Civilization has some 
references of the epic. However, it does not provide a 

comprehensive study regarding the position of women in the 
‘eae Another work Mahabharata mein Nari by Vanamala 
Bhuvalkar’ is little more than a compendium of nearly all 


references about women in th: Mahabharata. It lacks in the 


proper discussion of historical pevapectives.s’ Yee another 
work Status of Women in Epics by Jayal Shakambhari remains 
-essentially the work of a Sanskritist and its explanations 
are stereotyped and traditional as well. 

A recent monograph has come out under the title of The 
Making of Womenhood: Gender relations in the Mahabharata by 
Shalini Shah which deals with the topic with a new angle 
based on production relations and productive forces. But 
after studying the work it seems that it is unbalanced and 

emphasises the oppression of women in the epic. Hence, there 

4s a need of a balanced work. Moreover, the’ present 
researcher in his M.Phil. dissertation had already made an 
effort to highlight the position of women as depicted in the 
_Santiparva of the Mahabharata. Now to make an elaborate 
comprehensive study on Women in Mahabharata, this sogie is 
selected. 

A verse to verse study has. been made in this regard. 
The material related to women is eo laceeea and classified 
under different headings. For a comparative study, the pre- 
epic literature like Vedas, Upanisads and Brahmanas have 
also been consulted. The contemporary sources like Ramayana, 
Arthasastra , Smrtis, etc. have been fully utilised in the 
present research eae Whenever there was neccessity of 
eeataie and corroborating the archaeological sources like 


coins, sculptures and inscriptions are also taken in 
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account. Its different publications ‘and editions have 
generated some sort of controversy but the Pune edition of 
the Mahabharata published under the auspices of Bhandarkar 
Oriental Research Institute is more reliable and authentic. 
All these publications and. editions have duly quoted 
‘separately in this work. 

“In spite of the best efforts, the work has some 
limitations. The researcher is not a student of Sanskrit 
literature and hence, has to depend and rely mostly on the 
translated works-of the epic available in Hindi and English. 
This study is based on Hindi translation of the critical 
edition of B.O.R. I Pune , published .by Swadhyaya Mandal 
Pardi. Moreover, the epic itself, being a heroic poetry, 
includes the elite culture in details while references of 
commoners are comparatively less in amber in it. The 
Buddhist and java. sources have not been consulted at large 
because sufficient data is available from other sources. 

’ For the convenience of the study, the present research 
work has been divided into six chapters excluding - 
conclusion. The first chapter: Introduction deals with the 
meaning, importance, enlargement, authorship and dating of 
the great epic. It shows how and why the war poem was 
changed into the great ee The contribution of different 
persons, ir. a long time bracket, made the epic to have 


different set of cultural trends. 
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The second chapter: Social Status highlights the status 
and position of maiden, wife, moEhee and widow alongwith 
some social institutions like niyoga, sati and purdah. How 
the position of women was changed and what role they played 
is discussed here at length. How the changes occurred in the 
social institutions are also highlighted in a detailed way. 

The third chapter: Marital Status csaatiees different 
.forms and types of meets age alongwith their limitations and 
“quaiteications of the partners. The custom of dowry is also 
taken in discussion. Various experiments done by the ‘society 
in this institution are discussed with the changes 
experienced by it. 

The fourth chapter: Cultural Status embodies the 
cultural attainments of ‘the women. Their ability “to 
participate in religious activities and how the gradual ban 
imposed on such activities affected her overall position is 
discussed in detail in this chapter. The material aspect 
such as means of recreation, dress, ornaments and general 
standard of living is a part: of the discussion here. How 
“women contributed to the rich cultural heritage is a6 
Poaieed here. | 

ane. fifth chapter: Economic Status deals with the 
ability of women to inherit the family property as wife, 
mother, dow ane daughter with or without brothers is 


discussed. The concept of stridhana its development, 
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dominion and succession rights are also included heres The 
role of women in different productive activities, 
professions and right on the wages is a part of discussion 
in this chapter. | 

The sixth chapter Political and Military Status, 
highlights the participation of women in political and 
adlivary> activities. The possibility “of her becoming a 
ruler, her role as regent and counsellor to her husband or 
in the case of her minor son are the basic points of 
discussion in this chapter . How the participation of iene 
in war activities saw a path of gradual decline, is also 
- mentioned in this chapter. | | | 

In the last paragraphs, the conclusion of the present 
research work is being given. A moderate attempt has been 
made to discuss the difference of opinion about women in the 
epic and reasons for her relatively lower position than the 
Vedic age has been givén due consideration ‘in the 
peroration. The conclusion is followed by the bibliography 
at the ena: . 
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CHAPTER 1 
INTRODUCTION 


A bulk of ancient Indian Literature is of religious 
nature which is very much useful in writing a true history 
of Indian people. Its critical study is the need of the time 
to differentiate the reality from the myth. In this context 
the great epic Mahabharata has been drawing attention of 
scholars, foreign and indigenous from long long ago. It | is 
like a deep ocean for those who want to collect the pearls 
of historical truth. It has attracted scholars of different 
schools who were interested in knowing the life of ancient 
Indians. The historians, political thinkers, sociologists, 
philosophers, ‘¢heologises, -and even scientists find some 
thing of their taste in this compendium of Indian history 
from at least a century or even more but this treasure is 
ever unfinished. _ | . 

2. Meaning of the Mahabharata: 

Scholars have different .views about the meaning of 
‘Mahabharata. They take it as history, epic poem; social 
science, smrti, kdmasastra and purana according to their own 
interpretations and understanding. According to the ‘epic 
itself, it is the story of the great birth of the Bharatas, 


and therefore, it is called Mahabharata.1 It is also said 


that being voluminous (mahat) work and heavy (Bharvat) to 
lift and carry, ene great epic is. called Mahabharata.* In 
knowledge, depth and even in weight, it ie heavier than the 
 £our Vedas .3 
The epic itself declares it EG be a history of Bharata 
race, told and written by Vyasa and many other poets.*- This 
view is endorsed by Macdonell? when he Says that there can 
be little doubt that the original kernel of the a has as 
a historical ‘background an ancient conflict § between the two 
-neighbouring tribes of the’ Kunis and the pafichalas.. But in 
the modern sense of the word, we can not cae de as true 
history. . 
It is primarily taken as a kavya because it has nearly 

all the qualities of a kavya. Moreover, Vyasa himself 
described it as a Kavya and Brahma also appreciated this 
nomenclature.© Bhattacharya states that the Mahabharata is 


not just a poem, but the inspired utterance of the kavi, the 


vates, the seer and Vyasa becomes equal to the Vedic seer 


2. Mbh. (GP), 1.1.274. 

3. Mbh., 1.1.272. 

“4. Ibid., 1.1.24; 1.13.6-7.— 

5 A-A. Macdonell, History. of Sanskrit -Literature, p. 239. 


6. Mbh. (GP), 1.1.72. 


who have not composed Vedas but had seen them. 7 Sukthankar 
called it a dateless and deathless poem which forms the 
strongest link between old and new India. 8 | 
Modern scholars? take it as a social science because it 
practically covers all aspects of social life. The real 
picture of the society has been visualized in it with minute 
_ details. The social problems relating to morality, ethics, 
educational _ and vocational outlooks, sexual and 
"psychological views eave Been ai eeudaed Stanovarely in it. 
Being a work of sacred tradition of vaisnuite cult, it is 
also known as a smrti. 
It expounds the whole duty of man and is intended for 
‘the religious jasenictions of* all Hindus. Vaienuite 
doctrines are found throughout the work which proves it to 
have been a smrti of che: ancient vaisnvite sect of the 
Bhagavats x0 
Because of the religious tone, the epic is also known 
as dharma sastra, a compendium teaching jn Goebrdanes with 
the vedas .114 In its commentaries yoga phiosophy is preached 
7.  P. Bhattacharya, The Secret of the Mahabharata, p. 3. 
8. V.S. Sukthankar, The Mahabharata: Prolegomina, p. 3. 
9. A.N. Bhattacharya, ee ee in Mahabharata, bs 47. 
10. A.A. Macdonell, op.cit, p. 239. _ 


cie- + Lpid: 


by Yajnavalkya and Vyasa. The sankhya philosophy of Kapil is 
also discussed at a great length. The principles of saivism 
also find place in the epic. A seeraue. against animal . 
sacrifice by Vasistha and Kapil is also there. They strove 
it to replace the true absence of the Vedic religion. It 
contains a lively teaching of morals anaee a glorious 
garment of poetry. It works as a guide to study and 
understand the Vedas.13 
. - me -ebie 46 sido stake as Rithasiated- because: 4b Had 
' much to say about economic activities of the people. It is 
“also treated as a Kamasastra because of its rich treatises 
on sex problems. Broadly speaking, the epic has much to say 
about the four human goals i.e. dharma, artha kama and 
moksa . , | 
The key to the universal popularity of the epic seems 
to live in the fact that it has invaluable treasures to 
offer on three planes the Mundane, the’ Ethical and the 
Metaphysical.14 However, the. epic throws light on many _ 
aspects but main emphasis of the epic is on peace, and 
heroism is a part theirof.+° The epic declares itself that 
-12. Sadhu Ram, Essays on Sanskrit pipesar gee. Pp. 135. 
13. Mbh. (GP), 1.1.267. 
‘ties. V.S. Sun ehenkek: Op.cit.47p “324. 


15. B. Upadhayaya, Sanskrit Sahitya Ka Itihasa, p. 71. 


he who wants peace, i.e. salvation or moksa should study 
it.16 Moreover, what is not here about religion, wealth, 
‘pleasure and peace is no where.17 Next to the Vedas. it is 
the spe valuable product of the entire literature of 
ancient India, so rich in notable works, remarkable for its 
very antiquity, it is one of the most inspiring monuments of 
the world and an inexhaustible mine for the investigation of 
the eeiigion. mytiolesy; legend, philosophy, law, custom; 

 DOLitieE and sacdar dnettcutians of ancient India.18— 

-B. Influence of the Mahabharata: . 

The Mahabharata forms a basement’ on which the 
magnificent edifice of Indian religion and thought, culture 
and literature stands. The epic has became the real Vedas 

. for the masses and moulded their life and character for the 
last two thousand years. There is hardly any other work 
whose influence on all aspects of life in India has beén so 
profound, lasting and continuous as that of the 


Mahabharata’? 


16. Mbh. .(GP), 1.62.45. 

G72 Moby A es6 5337 Deo U88 

18. V.S. Sukthankar, op.cit, p. 3. 

19 x Syanaeanay Sen, ~The Influcence of the Epic oa Tnaian 


Life and Literature', The Cultural Heritage of India, 
vol. II, p. 95. 


i Influence on Literature. 
The strength of the Mahabharata as literature lays 
both, in its principal narrative and inthe: tegends. It isa 
unique phenomenon in the literary history not only of India 
but of the whole world being biggest single literary work 
known to mankind.29 It represents literary activities of 
cere mind covering a vast period of about - eight 
centuries .21 It has inspired from its beginning, the 
‘Literature of all the Aryan and non-Aryan languages of | 
India. 
A large number of classical Sanskrit works based mostly 


on various episodes; and a few on the entire story of the 


Mahabharata were written from the’ early centuries of 


Christian era. Of these some important works are 
Kiratarjuniyabr - Bharvi, Sisupala-vadha of Magha, 
Mahabharata-manjari of Ksemendra, Bharata-Champu of 


Anantabhatta, Yudhisthira-vijaya of Vasudeva, Bala-Bharata 
o£ Amarachandra Suri, Kichaka-Vadha of Nitivarmana, 
Kumarasambhava of Kalidasa, Naisadha-charit of Sriharsa, 
Nalabhyudaya of Vamanabhatta Bana, Nagaveiada: * by 
Ramachandra, Nala-charit by Nilakantha Diksita, Damayanti- 
Katha of Trivikramabhatta. 
20. A.A. Macdonell, op.cit., p. 9. 


21. The Cultural Heritage of India, p. 66. 


Nala-varnana Kavya by Laksmidhara, Raghava-Naisadhiya 
of Haradatta Suri, Abhi jnana-Sakuntalam of Kalidasa, Veni - 
Samhara by Bhattanarayana. Not -only these -but many more 
important works were written on the same line till the 19th 
century. . 

The Bhagavad Gita, a part of the epic, has inspired a 
complete literature of its own and has become the basic dune 
of Bhakti.?2 The sa has become universal because it had 
been translated in about all: ‘the major ‘languages of the 
. world starting from its first translation in Javanese in 990 
A.D. 

So far as the Buddhist and Jain literature is 
concerned, the epic also influenced the literature of both 
the sects. Many stories in this literature are based on the 
story or episodes of the Mahabharata. 

Many Pon, stories and plays based on. the epic, _have 
been translated and read in many foreign languages which 
shows a deathless influence, soutimiing: from centuries, over 
the Literary activity of the world. It is because the appeal 
of the epic is not merely Indian but essentially human or 
universal. There is hardly nae situation conceivable in 
_human life which has not been portrayed in the epic.23 

22. ce aitenen; ‘Phe Mahabharata, wou s; bs 20s 


23. A.A. Macddonell, op.cit., p. XIX. 


The epic has-.also influenced the style of writing of 
the later literature. The ssid was a favourite of the more 
esoteric poets of Sanskrit, who delighted in exploiting the 
wealth of vocabulary, multiplicity of meanings and the 
different ways in which a compound could be broken up, to 
tell two .stories at once with exactly the same words. The 
Pandaviya-Raghaviya of Kaviraja is the most celebrated 
example, here the narrative of the Mahabharata and the. 
“Ramayana are given in. identical words .24 : 
ey Influence on the Life and Culture: 

The Mahabharata influenced the art, culture and general 
texture of social life of the people. The earliest specimen 
of the influence of the epic on Indian sculptural art dates 

‘from the Gupta period. The pillars from Chandimau have 
scenes from the Kiratarjuna episode of the Mahabharata. Many 
Gupta lintels also represent the Mahabharata scenes. 
Arjuna's penance is to be found in the rock sculptures at 
Mamallapuram. | 

The episodes and stories of the Mahabharata are 
depicted even in the paintings of Rajputa, Kangra, etc. 

“schools of painting. The legend of Nala and Damayanti and 
Arjuna's adventures were the most popular subjects of phese 

: paintings. The apie portrays Sitnices: of ideal men and 


"24 Jc A By Buitenen, Op.crts; -p.. 27. 


women, and preach through a popular oiedium the qoapel of 
Bharat dharma. Yudhisthira represents an ideal upholder of 
moral -vertues, and Bhisma and Arjuna ideal heroes. The 
themes and stories of the epic were used for imparting 
wisdom and instruction to the younger generation. The themes 
“are at once appealing and entertaining and they create an 
indelible impression on the young anenaes The educative 
influence of the epic on an Indian is _further sustained. 
through all a esgan: of life by such means as mass 
recitations of the epic in the temples, in public on festive 
and other occasions and by such open-air popular. 
‘performances as the Barata-lila, dances like Pandava nrtya 
and regular dramatic performances. These are the 
entertainments which always attract vast and varied crowds, 
irrespective of creed or faith, and they are an evidence of 
the perennial and dynamic appeal of the epic to all.2> Thus, 
. the epic has played an eminent role in national integration. 
The plays, stories and songs, based upon the epic are well 
known to every corner of India crossing the language 


barriers making cultural unity throughout the country. 


25. Milmadhav Sen, “The Influcence of the ‘Epic on Indian 
Life and Literature'; The Cultural Heritage of India, 
vol. II, p. 117. : 
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Cc. Enlargement of the Epic: 

The present.text of the Mahabharata, passing through 
the stages of “Jaya' and ~Bharata' came to be developed from 
a small beginning, first incorporating the - stone ot the 
triumph of the Pandavas over the Kauravas, then the 
narrative in detail of the entire Bharata race and finally 
the present encyclopedic gatasahasri samhita. The main story 
of the Mahabharata relates to the. victory of the Pandavas | 
over the Kauravas, and as such it was called “Jaya'. It must — 
have. been the earliest recension of the epic and naturally, 
must have been in this form a small text. About the number 
ie aie eed in the “Jaya', the statement of Vyasa2® that 8800 
verses can be understood by him and his son Suka, proves 
that the original epic contained 8800 verses. This recension 
grew further into a “Bharata' with some 24000 verses. | 

Apart from the war story, there are ene stories in the 
“Bharata' which are said to be of later additions by guka or 
VaiSampayana . The enlargement of the “Jaya' must have been 
due to additions of narratives about some prominent members 
of the race with a view to magnify their greatness; 
‘description of the grandeur of personages like Bhisma; 
insertion of stories regarding the Biren oF the Pandavas and 
Kauravas. and their training explanation of the superiority 
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of one Branet over the other in qualities appropriate to 
. ksatriya race; discussion about. the question of succession 
and the methods adopted by the Kauravas to gee the Pandavas 
out of the field; and inclusion of other incidents of 
maltreatment, exile, stay at Virata's court, attempts of 
settlement and failure, Krsna's. exhortation known as the 
Bhagavad Gita, and the fratricidal war for eighteen days, 
‘and the victory for Pandavas all these might have 
constituted in a way the work called “Bhdrata’.27 0 
From time to time “Bharata' of 24000 verses also 
received additions and amplifications here and there to make 
an encyclopaedia of the stock of knowledge the Indian mind 
_ then possessed. The eniergemsat was effected by including in 
it a large number of narratives, episodes, fables, as well 
as avecoutaes on moral, philosophical, religious. and 
* political topics and finally called Satasahasri samhita or 
Mahabharata. A famenids line of the epic’ itself explains that 
everything in the world is nated in this work, and what 
is not found here will mot be found anywhere else.28 rt is 
also due to additions that the Horthesa recension of the 
epic contains 86,116 verses and southern one 95,586 verses. 


27. P.L. Vaidya, ~The Mahabharata: Its History and 
Character’, The Cultural Heritage of India, vol. fI, p. 
54. 


28. _Mbh., 1.56.33. 
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Thus the bulk of the present text is a work of centuries as 
the comparison of the northern and southern recensions 
indicate. 

Main reasons of enlargement: 

There are several reasons of enlargement of the epic 

_ which are discussed below. | 

(i) Legendary storehouse: 

| _ The tater editors of the epic wanted to make. it. an all 

embracing repository of Véqenciaty lore. 29 All the floating 
smaller legends and historical stories which existed 
independently of Bharata were brought in the book so ‘that 
they might not. be lost ana might be found eogethes: “As the 
Buddhists had such pattern of collection of stories, it 
became necessary also for, the Hindu custodians of culture 
to make their dactines safe.29 at first, legends referring 
_to the early history of the heroes came to be incorporated 
‘into it and history of famous kings and heroes of primeval 
times found:-their way into the péens3? Fox example, the 
story of Ramayana in brief is also given in the Vanaparva, 


thus enlarging the epic. 


29. C.V. Vaidya, op.cit., p. 17. 
30. J.A.B. Buitenen, op.cit., p. XXI. 


31. Sadhu Ram, op.cit., D. 136. 
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(ii) Depository of knowledge and learning: 

A conscious effort was made by the authors of the epic 
to convert it into a depository of all knowledge and wisdom 
of human race. _They duetuded topics relating 5 the 
geography, politics, economy, ethics, religion, etc. in the 
epic even breaking the context .32 For example, _in the 
Bhismaparva the author was going to start an account of the 

actual fighting but at the same time Dhrtarastra asks 

“paniava about the Saath for which they are fighting. Thus, 
here breaking the context of war a full geography of Jambu 

‘khanda and Bhikhanda is described. A similar instance in the 
beading of Sabhaparava gives a detailed picture of well- 
governed kingdom by Yudhisthira which reflects the picture 
of the science of government known at that time. 

(iii) Compendium of moral and religious teachings: 

The authors of the epic made efforts to make it a 
vehicle of moral and religious instruction and therefore it 
attained the shape of a Dharmsastra. The epic contains the 
principles: of religion, moral and ethics, laws and cannons 
of life, popular beliefs, customs and social practices, 

‘doctrines about human knowledge and gospels of life. All 
these are combined in a single text. Pandey is of the view 
that the brahnianas who were the custodians of literature 


i ee Ee i eS ge a ee ice 


32) 1esys Vaadyay (Op.CLE.;5- pe 192 
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-utiiized the epic, when it became popular for propagating 
their culture and religion. So many religious and cevemenial - 
elements which did not belong to it originally entered the 
epic.33 
(iv) Explanation of extraneous events: 

A bulk of material was added to the main body of the 
Mahabharata to explain such events and customs which were 
out of ‘practice and were even treated as _unsocial in the — 
aave when the epic was finally composed. Tne polyandry . of 
Draupadi is explained by” giving her previous birth's 
stories. There is'a reference in the Adiparva when peeole. 
were suspicious about the legitimacy of the sons of Pandu . 34 

‘Similarly, the: birth stories of Karna, Vyasa himself and 
that of Dhrtarastra, Pandu and Vidura showing them as divine 


descendants are also given . 


“a 


(v) Long and monotonous descriptions of battles: 

Another cause of inflation of the epic is long and 
Monotonous descriptions of battles. The smallest action 
which took place in the batvie. as ecoiadied with a length, 
aouevinae ai neue long intervals. Thus, it led in a potent 


Manner’ to the extension of the epic and may account for 


'33. .R.B. Pandey, Hindu Samskaras, p. 9. 


34. Mbh., 1:1.73. 
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about twenty percent of the total bulk.?°> 
(vi) Repetition: © 

There are many repetitions in the epic, which can not 
be done by a single writer. The story how Draupadi had five 
“husbands is given twice in Adiparva with a di peerance of 
‘name.2© The story of Astika is also given twice in Adiparva. 
Similarly, the stories of Kagyapa, Taksaka, Yayati, Pandu 
killing a rsi, the list of tirthas, etc. are also. repeated. 
Apart from tales, many single verses are also repeated. Some 
of such verses are exemplified by Kane. 37 
(wid) Imitation and political embellishment: 

Imitation also contributed to the epic. Under this 
style of inflation, episodes were imagined resembling to 
those already existed in the epic and then added to it. One 
of such examples is yaksa prasna episode which resembles the 
‘Nahusa episode. Similarly, Anu Gita in Asvamedhaprava is 
fashioned after Gita but proves a peor imitation of Gita.38 

The authors of the epic satisfied their desire of 
political embellishment by exhibiting it in the Mahabharata. 


35. P.L. Vaidya, “The Mahabharata: Its History and 

; Character'; The Cultural Heritage of India, vol. II, p. 
52) TF 

36. Mbh:, 1.169 (sec.); 1.197.35-41. 

37. P.V. Kane, HDS, vol. I, Part I, p. 382 


38. C.V. Vaidya, op.cit., pp. 23-24. 


16 


The battles are described with floridity, natural sceneries 
are described with fullness and widows of fallen heroes are 


‘described lamenting over their dead. bodies. Similarly, 


Aya with much 
*2) 
8Su7a5, s 


female beauties are described in the Vinatap 


more elaboration than elsewhere .?? 


‘ ceteky of 


Eg 
(viii) Didactic matter: Cy 
The didactic | Matter also helped the epic to become 
_ voluminous. It covers more than thirty percent of the total 
volume .*9 The matter such as is contained in the Bhagawad 
Gita found in the Bhismaparva. The Bhrgus, who -were 
~  gpecialized in dharma and niti developed the epic by - 
incorporating a large mass of didactic material, mostly in 
the Santiparva and Anusdsana parva. The didactic interlude 
-form an integral part of the original poem in its only form 
known to us, and the didactic and the Narrative ingredients 
represent the two aspects of one and the same central‘ idea 
of imparting the. knowledge of dharma. 

The above discussed kinds of additions are the 
principal reasons under which the epic appears to have been 
enlarged. In this context Hopkins cbaanaiiee that the epic has 
been enlarged in two ways: Firstly it. wis due to natural 


expansion of the material already extant and secondly by 


ee ee ee ee ee 


40. P.L. Vaidya, ~The Mahabharata: Its. History and 
Character', Cultural heritage of India, vol. II, p. 54. 
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“unnatural addition of new materials.4? Similarly, Buitenen 
observes that in the first phase the original story expanded 
from within, it was mytholised in the panned phase na in 
the last phase it was brahmanised.*2 
Authorship: | 

It is aeqereriy believed that the Mahabharata is not 

‘the handiwork 6F one person nor composed in a single time 

_ bracket. Scholars recognize atleast three recensions of the 
epic.43 The first recension by Vyasa is made up of 8800 
verses and called Jaya. The second recension was recited by 
‘Vaisampayana in the Sarpa-satra of Janamejaya. It is 

‘composed of 24000 verses and named Bharata samhita. The 
third recension was recited by Sauti Ugrasrva at Naimisar- 
anya in a conference of sages headed by Saunaka. It 
contained one lakh verses and was called the Mahabharata. 
Hopkins opifes that after the death of heroes the priests 
composed a metrical account of events incorporating all old 
and current songs and ballads.*4 This was most. probably done 
by Bhargavas as observed by Sukthankar. He states that 


41. E.W. Hopkins, Social and Military Position of Ruling 
Caste in Ancient India, p. 13. 


42. J.A.B. Buitenen, op.cit., p. xxii. , . ae 


43. S.P. Gupta and K.S. -Ramchandran, Mahabharata: Myth and 
é ‘Reality, p. 4. 


44. E.W. Hopkins, op.cit., p. 13. 
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Bhargavas spring into prominence all of a sudden in the epic 
sak Tt the Bhargava material is entirely foreign to the 
plane of the original sage.*> In the Mahabharata Saunaka, at 
_the time of twelve year sacrifice, asked Sauti to recite the 
epic but surprisingly he preferred to listen the historidal 
account of the Bhargava line first and then the Bharata. line 
and Sauti #epiied in affirmative.*® 
It is very clear that this reciter got the scope of 
advertising the Bhargavas magnifying their achievements and 
also to add extra credential to this interpolated section. 27 
When it was over, Saunak desired to hear the Vyasa's epic.48 
'In this way 48 chapters were directly added to the epic. 
Upadhyaya also supports this theory of Sukathankar.*? 
Secondly the names of 275 brahmanas occur nearly 8500 
times in the Mahabharata. The famous of them are as Mariachi 
175 times, Atri 60 times, Aigirasa 3200 times, Pulastya 35 
times, Pulha 20 times and Vasistha 830 times. Bhrgus who 


come 1500 times appear to have been added to this group 


45. V.S. Sukthankar, On the Meaning of Mahabharata, pp. 32- 
44. 


46. Mbh., 1+5.3-5. 

47. S. Bhattacharaji, ~Social Pressure . behind the Bhargava 
interpolation of the Mahabharata', ABORI, vol. 72-73, 
p. 470. 

48. Mbh., 1.53.28. 
— 


49. Baldev Upadhyaya, op.cit., p. 60. 
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later on.°?9 Meee aie to the epic itself, Anigira, Vasistha, 
Bhrgu and Kasyapa are the important sages.°1 out of these 
‘names, Angiras and Bhrgus who belonged to the Bhargava line, 
covered about 50 per cent of the total number of brahmanas' 
names occurred in the epic. Thus, attempt has been made to 
bring the two sages in prominence. Moreover, a-full parva 
i.e. Dronaparva is also devoted to Drona, an Angiras. 

Shende opines that a close relationship between Anigiras 
and Bhrgus is found both in the Atharveda and the 
Mahabharata.>* 

In the Mahabharata a reference of a particular ~age' is 
made when the whole world was peopled with the descendent of 
the Bhrgu afgirasas only. 53 It is also stated that _Bhrgu' s 
“son was kavi who begot Sukra. Sukra's daughter Devayani was 
the mother of Yadu. As Krsna was born in this Yadu line he 

was closely ‘related to the Bhrgus. Thus, due to this close 
relationship the Bhargavas glorified Krsna | and_ the 
vaisnavite cult. 

The above discussion clearly shows that these were the 


Bhargavas who enlarged the epic so as to suit their own 


50. N.d. Shende ~The authorship of Mahabharata', ABORI, 
vol. 24, p. 69. . 


51. Mbh, (GP),°12.296.17. 
ee Shende, op.cit., p. 70. 


53. Mbh. (GP), 13.91.1. 
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doctrines of tirthayatra and Upavas which were easier 
substitutes for very expensive and technical Vedic 
sacrifices. They were very influential and their terror was 
probably felt even by the ksatriyas.°4 Thus, it seems that 
Bhargavas were the authors of a large part of the epic 
-recited by VaiSampayana SHA Sauti but. still the epic 
retained its traditional association with Vyasa. 
C. Date of the Epic | 
Dating the ‘Mahabharata is a subject of big debate 
. because the qceat opie in its present form is the outcome of 
a long and ‘cone inudde literary activity.°> In such a 
situation we are not; in position to fix the date of its 
composition with any’ amount of certainty. Winternitz, in 
this regard, rightly Says ~one date of the Mahabharata does 
not exist at alV.°© But taking in account some evidences, an 
attempt has been made. to have an idea of chronology of the 
culture represented in the epic. To reach an upper and lower 
limit of the culture depicted in the Mahabharata the 
internal evidences of the epic and external evidences, both 
literary and archaeological, are taken in account. 
54. N.J. Shende, op.cit., p. 74. 
ee P.L. Vaidya, ~The Mahabharata: tts History and 
Character', The Cultural Heritage of India, vol. II, p..- 


56. 


56. Winternitz, History of Indian Literature, pp. 470-75. 
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1. Internal Evidences: 

The internal evidences of the epic gepsaweue the 
society of pre and pgst-Christian era. The burning of 
|" khandava forest?’ and killing of people escaped from fire, °8 
killing of nagas”” and raksasas like Baka, Kixmicha, Hidimba 
etc. show aryan expansion in seabeds, jungles and forests 
which seems an activity of hoavry past.. 


i 


Lad comments that the Mahabharata context seem to be 
set in a much earlier chronological setting when the 
physical conquest of the. forests was the more irdnent 
need. 60 The methods of fighting mentioned in the epic are 
also of primitive nature which is evident from the incidents 
of Bhima: when he tears Jarasamdha in two parts®! and takes 
the vow to drink blood Dusasana. © Moreover, the weapons 
“used in the great battle are also of primitive nature. The 
application of sheer brute strength, ‘the use of dust earth, 


branches of trees and xyudimentary implements like pieces of 


stone do not conjure up the picture of a civilized 


57.  Mbh.. 1.216.4-8. 

58. Ibid., 1.217.1-5. 

59. Ibid., 1.119 (sec.). | 

60. Grp. Lad, bieeies p. 545. 
61. Mbh., 2.22.6. 


62. Ibid., 2.61.46. 
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society. ®©3 
There are frequent examples of niyoga which was 
practised by the nobles and rulers of the epic society. 
Similarly, polyandry of Draupadi and Jatila and Gautami 
veeiechs very old society. Sharma comments that narrative 
portions of the Mahabharata look back to as early as tenth 
_century B.c.©4 The epic states that the varna of a person 
could be decided by his profession and not by birth as is 
evident from the statement of Yudhisthira .®©° Such a trend of 
change of varna was prevalent”in the later Vedic pevicd: 
Apart from the earlier references, there are several 
other references in the epic which show that the text is of 
_a very late origin. It is said that Pahlavas, Sakas, 
Pulindas, Chinese and Yavanas were — of the cow of 
Vasistha. © Moreover, Nakula_defeated Hunas in the west.®7 
Karna termed the residents of Madra, Sindhu and Sauvira as 
-malechchas. ®©8 These people and their kingdoms existed just 


63. .Bibek and Dipwali Debroy, Some Aspects of the Ramayana 
and the Mahabharata, p. 57. 


64. R.S. Sharma, Aspects of Political Ideas © and 
Institutions in Ancietn India, p. 18. 


65. Mbh., 3.177.21. 


66. Ibid., 1.65.34-36. 


— 


67. Ibid., 2.29.11. 


—_ 


68. Ibid., 8.27.5-10. 
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before the beginning of Christian era and Hunas are even of 
a later date. It is also worthy to note that the Te 
depicts the society in which women and sudras were not 
allowed to eiay vedas®? and land-grants were given to 
brahmanas. 7° Instructions against Charvakas and indirectly 
against Buddha are also found. Surprisingly, we find well 
established government bureaucracy with elaborate system of 
taxation and legal fbrmulations which were not possible 
: 

before Mauryan or even: Gupta period. As a whole the society 
seems to be fully brahmanised.- 
'2. External ayidencaas 

“There are several external evidences which help in 
dating the society of ‘the epic. These can be classified as 
literary and archaeological evidences. 
(a) Literary weldencepé 

There are some literary sources having references of 
the Mahabharata to help us in determining the period of the 
epic society. Many warriors of the Mahabharata e.g. Balhika, 
Pratipya, Dhrtrastra, Vichitravirya and Krsna Devkiputra are 
mentioned in some of the Vedic texts. The names of the four 


pupils of Vyasa stated in the Mahabharata are also find 


69. Ibid., 13.40.11. 


70. Ibid., 15.22 (sec.). 
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mention in the Asvalayana Grhyasutra.’1+ Moreover, Bharata 
and Mahabharata are also mentioned in the same text which 
shows that in the fifth century B.C. both the editions were 
well. known to the people. 7? 

Kane is of the view that from the sutras of Panini and 
from vartikas and Mahabhasya. We learn a good deal about 
some of the prominent personages of the epic, their 
associates, enemies ahd their doings. 73 It shows that the 
epic was well know in Paninis times. Kautilya (4th century 
B.C.) gives the examples of Duryodhana's foolish obstinancy 
and of the vrsnis migchievous audacity as if he is citing 
some very well known events from history. /4 Law remarks that 
the resembling portions of the epic and the Arthasastra have 
been composed in the same period. /7>— 

All the above literary evidences indicate that the 
heroes and the story of the epic were well known to the 
people before fourth century B.C. Moreover, in the 
literature, written during early centuries of Christian era, 
the epic is quoted time and again. 

71. Asvalayana Grhyasutra, 3.4.4. 

aD, V.S. Aggrawal, Panini Kalina Bharata, p.’ 332. 

73. ™P.V. Kane, HDS, vol. I, part e, p. 359. | 

74. Shyama Sastri, Arthasastra of Kautilya, oo: Le 2. 


75. N.N. Law, Aspects of Ancient Indian Polity, p. 81. 
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(b) Archaeological evidences: 

To date the epic, the archaeological sources helped us 
a lot. Recently under water excavations of the submerged 
ancient city of Dwarika, /© the kingdom of Krsna have been 
conducted by S.R. Rao which reveals the existence of a fort 
town.’’ The evidence corroborates the references of 
_waridurga and udadhimdhyasthana mentioned in the epic. /8 But 
this reference is contained in ie takes editions of the 
epic. Besanagara Gruda pillar inscription informs us that 
vaisnwite cult was well spread in the second century B.C. 
The word dama, chaga and apramada mentioned in the 


79 are also contained in this inscription which 


Udyogaparva 
shows the popularity of the parva in ‘second century B.C. 
Similarly a terracotta plaque. found from Sugh depicts Krsna 
having a plate learning Brahmi alphabets at Sandipana's 


asrama, shows the popularity of the epic heroes in second 


century B3.c_ 80 


76. .P.L. Bhargwa, “An Unnoticed Puranic Evidence for the 
date of the Bharata War , ABORI, vol. 68, p. 50. 


77. S.R. Rao, ~Excavation Dwarika to be completed in two 
years, The Hindustan Times (Feb. 17, 1987, New Delhi), 
p. 6. 


78. The Hindustan Times, (Feb. 17, 1987, New Delhi), p. 6. 


79.° R.B. Pandey, Historical and Literary Inscriptions, 
pp.43-44. ; 


80. B.C. Chhabra, “Another verracotta from Sugh (Haryana) ' 
Bulletin of National Museum, vol. 2, pp. 14-16. 
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Many stories mentioned in the Mahabharata are depicted 
at the stupas e.g. the story of Rsyasrnga is depicted at 
Sanchi®! and Bharhut8? stups. The yaksas of the Mahabharata 
are also depicted at both the stups. 

The story of Sibi is depicted at sanchi®3 and is known 
as Mahavaissantar Jataka in the Buddhist literature. The 
kalpa trees mentioned in the epic®4 found depiction at 
Bharhut . 85 All these depictions show the popularity of the 
epic barere Adcouw cence A.D. 

The Khoha inscription of King Sravanatha (5th century 
A.D.) which gives a reference of the epic is the gatasahasri 
samhita, and proves that the final composition of the.epic 
took place before or during the Gupta period. 8 

The above discussed evidences satisfactorily prove the 
popularity of the epic down to the early centuries of 
Christian era. The main arguments given for the later origin 
of the epic have no :much weight peesuee the Yavanas and 


Malechchas have come to India in fourth century B.C. The 


81. Jagdish Chander, Sanchi ke Stupa, p. 345 

82. A. Cunningham, Stupa of Bharhut, p. 59, plate15,23. 
83. Jagdish Chander, op.cit, p. 26. 

84. Mb..., 6.7.20. 

85.. A. Cunningham, op.cit., Plate 39-48. 


Soc SBLPs Roy). Pobiescal. Taeas, and’ “institucions an. tne 
Mahabharata, p. 55. 
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verses giving the names of the Hunas are a few and may be of 
later alterations. About the administrative machinery of the 
“epic, R.S. Sharma opines that it belong to the post Mauryana 
and Gupta period but, on the other pana, we can safely say 
that even in the fourth century B.C. there was a well 
established system of government. 

The strong grip of brahmanas over the society and their 
increasing importance in the rituals, as shown in the epic, 
reflects the society of Sunga-Satvahana period. These rulers 
were ardent followers of brahmanism. They reived the 
asvamedha and rajasuya scarifices which ‘are highlighted in 
the epic also. Moreover, due to foreigners, ‘entry into 
India, there was a threat to the chastity of women and 
. therefore, the custddians of the culture banned the 
education and free movements of women. Thus, religious and 
social outlook of the Mahabharata seems to belong ‘to the 
Suriga-Kanva-Satavahana period. 

It is noteworthy that different scholars have dated the 
epic in their own way. According to Macdonell,.it was 
composed between fifth century B.C. and first century A.D. 
and got its present form about 350 a.p.87 winternitz®® 
agrees with Hopkins that it was written between 400 B.C. to 
87 A.A. Macdonell, op.cit., pp. 285-287. 


B82 WAMLernLts,, OOLeTe., pp. 474-75. 
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400 a.D.89 Hopkins adds chat Bharata was compesea in 400 
B.C. and was in a stage of development from 400 B.C. to 200 
B.C. The last books, the Santi and Anusasana parvas and the 
later Dharmsastra material was added in it, between 200 B.C. 
to 200 A.D. Further occasional amplifications were made to 
the Mahabharata between 200 A.D. to 400 A.D. This chronology 
even by Hopkins is generally accepted by the scholars with 
or without reservations. The above discussion shows that the 
epic represents a long cultural span but gist of what it 


represents belongs to the period from 400 B.C. to 200 A.D. 


89. E.W. Hopkins, The Great Epic of India, pp. 386-402. 
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CHAPTER II 
SOCIAL STATUS 


Since long the women have showed with the men in making 
of civilization and preserving collective memory, and 
therefore, they can be said to have had history. They played 
a vital role in the development of the society in ancient 
times. The ansie: eyes of man's development is a result of 
relations between women and men. The Mahabharata provides 
numerous data relating to the status of women which can be 
studied by understanding their different stages of life in 
the form of daughter wife, mother, widow, etc. 

A. Daughter: 

The position of daughter in any society can be taken as 
- the base of its attitude towards the woman because today's 
daughter is tomorrow's woman. The status of daughter in the 
epic society can be determined on the basis of different 
types of attitudes, rights, duties and general outlook of 
society towards her. 

i Attitude towards Daughter: 

There were two types of attitudes were prevailing 
towards daughter in the Mahabharata times. These were 
positive and negative attitudes of the people. 

(a) Positive aLeLeuaa: 
The epic gives equal importance to the daughter as .o 


the son. In support of this view, the epic states that by 
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studying or listening the epic, one gets a brave son or 


administrator daughter. 1 


The words samtati and apatya are 
used for both, the son and the daughter. The king of Manipur 
says that his daughter is as good as a son.? The epic says 
that. under certérin circumstances she could sinesed even to 
the throne of her father.? Bhisma calls the putri as 
putravat.* Further, the epic furnished certain examples of 
educated and enlightened sections of the society where 
a ' 
daughter was considered to be the most precious and was 
preferred to more than a son. The epic tells us that 
Savitri and Damayant i were born after 2 long period of 
longing on the pape oe their parents. King Asgvapati had 
performed all the gamskacae for his daughter Savitri.> 
Similarly, the sage Bhardvaja also performed jataka samskara 
for his daughter. Chap aeeiNS the venerability and 
-auspiciousness of the daughter, the epic suggests even the 


; . 
adoption of a girl .as daughter. -Kunti, © Sakuntala and 


Pramadvara were the adopted daughters. They were brought up 


L.  Mbh. (GP), 1.62.22 

2. Mbh. (Ch.), 1.215.23 
3. Mbh. (GP), 12.33.45. 
4. Mbh., 13.45.12. 

5. Ibid., 3.277 23. 


6. Ibid., 1.104.1-3. 


31 


with great care and affection.’ All these references show 
that the daughter gained much importance in the epic 
society. She was thought to be propitious, being a 
personification of chastity. Her presence was considered 
auspicious at the time of eaconstign of the king .8 There was 
also a practice in the epic period that the heroes used to 
touch them before going to the battle field to encaue their 
_victory.? 

' From religious point of view, even the married daughter 
was important in her father's family because her son was 
considered helpful in achieving heaven for her father. In 
this regard, the: story of Yayatil® informs us that he had 
sons even then he could not get the heaven but by virtue of 
his daughter's son he could get the " same. Simi laviy, 
Gandhari wanted a daughter so that she may get the reward of 
dohitra.11 Moreover, if a father had no son, the son of his 
putrika was considered as his son for making sacrifices and 
to inherit his property. King Chitrangada, at the time of 
his daughter's marriage with Arjuna, imposed the condition 


Ws Ibid., 1.75.8. 


8. Ibid., 7.82.21. 
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10. Ibid, 5.120 (sec.). 
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of taking their first son to be his heig 2 
.(b) Negative attitude: 

In the Mahabharata, we find parents practicing 
ascetism, renunciation, fasts, vows and sacrifices to get 
sons enduced with strength and prosperity of every: kina. 13 
Vyasa himself practised many austerities to obtain son. 14 
The son was termed as putra because he was supposed to 


protect hig parents: from the hell named put.1° These 
references prove frequent longing for male child in the 
society. But the birth of a daughter was felt inauspicious. 
She was considered to be a source of constant worry. Her 
‘birth is even deprecated and has been characterized a 
misery .1& The Mahabharata?? vena her as  krichchham 
(misfortune). She wan considered to be a nyasa at her 
father's home.18 she was a cause of worry for three families 
- those of the mother, the father, and the husband. 1? These 
12. Mbh., 1.207.22. 

13. Mbh. (GP), 12.7.13-15. 

14. Ibid. (GP), 42.32.15. 

15. Mbh., 1.229.14. 

16. B.S. Upadhyaya, Women in the Rgveda, p.42. 

17. Mbh. (Ch.), 1.159.121. _ | 

18. Ibid., 1.157.35. 
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Patevenees place her in an inferior position to that of her 
brother. 
2: Rights of Daughter: 

Generally, she had the right of good nourishment, Care 
and honour. She was free to move anywhere in the society. 
She had the freedom to go aia play with her mates and to 
attend social and cultural festivals. Subhadra was attending 
such a festival at Raivataka when she was abducted by 
Arjuna .?° The selection of husband of her own choice was her 
legal right. The apie gives many examples to this effect. It 
is said that in Mahismati, a maiden could choose her husband 


without the permission of her parents .21 


The gifted maiden 
Savitri was sent to choose her husband by her father when 
‘the later could Hot find a suitable mate for her.22 Amba, 
_the daughter of king of Kasi, opted Salva as her husband. 73 
The Mahabharata declares that after three years of puberty, 
a maiden was free to choose her husband at her own if her 


marriage was not arranged by her parents. 74 


20. Mbh., 1.211 (sec.) 
21. Mbh., 2.38.33-34. 
22. Mbh., 3.277.32-40. 
23. Mbh., 1.96.48-51. 
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3. Duties of Daughter: 

She played an important role in the home management of 
her parents. Generally, her duties were milking the cows, 
preparing clarified butter and curd, washing the clothes, 
needle work and watching the aes in fields. In the epic, 

the most important duty of maiden is referred to attend and 
look after the guests. This work sdiely devolved Geen her, 
particularly when her parents were out of home . 2> Sakuntala 
performed this duty at the time when Dusyanta arrived at 
home in the absence ef her father.2© “The daughter of 
Rsyasrnga aieo did this job-by serving Narada and Parvata.?7 
Kunti was quite adept in this work.*8 She could extort 
admiration even from such a notoriously irascible guest as 
Durvasa who being pleased with her attention and devotion 
gave her a valuable boon unasked .29 
The maidens were married. at a mature stage. They had 
‘the opportunity of informal education: and as a result of 
that they became trained in all aspects of life. We find the 
real manifestivation of a learned and devoted daughter of a 
25. A.S. Altekar, op.cit., p.15. 
26. Mbh., 1.157 (sec.). 
27. Mbh. (GP), 12.30.11. 
“3 Mbh.., 4.10424: 


29. Ibid., 1.104.6. 


35 


brahmana in Eikachakranagari when she tried to sacrifice her 
life for the safety of her family from the Baka danava.?° 
The maiden had a learned discussion with her father as how 
and why she was right to sacrifice herself. Here the girl is _ 
shown as the most dutiful heroic, educated and talented. 
Moreover, the example becomes more weighted when we see that 
it was not a royal girl but from an ordinary village family. 
The evidences show that. daughters of the epic society were 
very dutiful thoughtful and talented. 
B Wife: 

This stage of womanhood is most important to decide her 
status and position in the society. The social status of a 
wife is a direct measure of the status of a woman: Hence, 
her study is of great importance. In the following pages we 
would like to evaluate the status of wife in terms of 
different attitudes, rights and duties as is discussed in 

_ the case of daughter. 
1. Attitude towards Wife: 

The Mahabharata furnishes numerous references in 
Suiport of attitude of society towards wife. These may be 
classified into two groups, viz. positive and negative, 


attitudes. 
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(a) Positive Attitude: 

Wife is described as half of the man, the best of 
friends, the root of the three ends of life and of all that 
will help him in the next world. The epic states that the 
wife is dearer than life and therefore, she re to be 
cherished .like a mother and she is to be respected like an 
elder sister. The epic shows that wife played an important 
role in the social religious activities as is discussed 
below. 

(i) Role of Wife in Social activities: . 
- The social status of wife is proved from the fact that 
“house is Ase a house, wife is house', declared by the 


epic. 31 


It is said that a householder's home, even if 
filled with sons, grandsons, daughters; etc. is regarded as 
empty if destitute of the housewife.?2 A house without wife 
is as desolate as the wilderness.?3 There is no better aliy 
in the world than the wife.?4 He that has not in house a 


wife that is chaste and of agreeable speech should go to 


woods. For such a man there is no difference between home 


“32.  Ibid., 12.45.6: 
32, ‘Ibid... 12.144,5. 
33. Ibid.,12.144.6. 


34. TIbid.,12.144.16. 
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and wilderness.?° She was considered the most reliable 
friend of her master.2© She was considered as the richest 
possession of her spouse. Damayanti called herself the 
master medicine of all sufferings of her lord.?7 Many times 
ens wife also worked as an advisor and guide to her husband. 
According to the epic, Gandhari was called in the assembly . 
for a secret meeting to discuss an important issue. 38 She 
also advised her lord not to favour his own son.?9 Draupadi 
advised and reminded her husbands of their duty. 4° 
(ii) Role of Wife in naligious activities 
Wife was very important from religious point of view. 
Manu declared that gods do not accept offerings from an 


unmarried man, #2 


and religion arises with the wife.42 The 
Mahabharata further, strengthening her religious need says 


‘that wife is helpful in achieving three purusarthas, i.e. 


35. Ibid.,12.144.17 
36. Ibid.,12.144.13. 
37. Ibid., 3.58.27. 
38. Ibid., 5.65.6. 
39. Ibid., $.127.11. 
40. Ibid.,4.15-15+27 
41. Manu, 3.30. 


42. Ibid.,9.96 
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religion, piorit and pleasure. 43 

According to rma theory a man has also to pay off the 
pitr rna which is possible only by procuring offsprings 
through his wife. It is further said that a wife is equal to 
“one's father in religious matter and like a mother for a 
frightened man.** Even in the vanaprasthasrama the wife was 
allowed to live with her husband? as Gandhari accompanies 
her husband. Moreover, the ultimate aim of life was to 
achieve moksa and all the four orders were considered as 
stairs to salvation, Hence, wife was essential for. getting 
religious ends. 

(b) Negative attitude: 

In the Mahabharata, the relationship between husband 
and wife is shown as an emotional warm saiaetonento but 
simultaneously it reveals that the wife/woman was also 
-figure of much derision and -desecration. The epic has 
generalized the nature of woman, and therefore, all women 
are condemned on account of those generalizations. The epic 
states that women are the roots of all evils and of low 
mentality. Their nature is to injure ena te They are stated 
43. Mbh. (GP), 12,144.13. 

44. Ibid., 1.74.42-50. 
45. Tbid., 12.61.7. 
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the most sinful creatures.4’ Their sinfulness is described 
equal to the instruments of death and destruction. *8 At one 
Place the Mahabharata says "a man with a hundred tonques 
even if he were to do nothing else but lecture upon the 
vilest defects of women would not finish them in a long life 
of hundred years .*? It seems that such derogatory statements 
_ about the nature of women gees given purposely. Perhaps it 
was the demand of the patriarchal society to control over 
women. | 

2. Rights of Wife: 

The authors of the Mahabharata ‘tried their best to 
explain the rights to wife in bevae of duties of husband. 
(a) Right of protection: 

The wife had the right of her protection and same was 
the duty of her husband. It is stated that a wife has no 
protector better than her husband.° the epic also mentions 
"a man who can not protect his wife is no husband" .°+ In the 


Mahabharata the husband is described as pati for he is 


47. Ibid., 13.40.4 
46. Foias 43. 38.139. 


49. cE. CLR. Deshpande, Transm=ssion of ‘Mihabharata 
Tradition, p.89. 
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protector.°? It was also the duty of the state to protect 
women. The epic states that in a kingless state wife and 
property are not safe.?? Similarly, Sharma opines that the 
protection of women was one of the reasons of the origin of 
the state in ancient India.°4 Why this protection was 
necessary, is explained by the epic when it says that in 
lack of - their (women) ‘protection hybrid generation 
(varnasamkara) originates which causes fall of ancestors. °° 
It wag ee same reason when Yudhisthira ordered his brothers 
. to protect the’ wives of the Kauravas from Gandharvas, 
although the former were enemies of Pandavas .°© 
(b) Right of economic support: 

From the dawn of civilization, due to one or the other 
reason, woman is dependent on man for economic support. She 
had no property in her own name and she. had no right in the 
income of the family. Thus, in sucha situation it was most 
pious duty of husband to support her and that is why he is 


called bharta>! (the supporter). The epic refers that if the 


52. Mbh.,1.56.2-3. 
53. Ibid., 12.68.11; 15.33.8;Ramayana, 2.67.11. 


54. R.S. Sharma, Prespectives in social and economic 
History of Ancient India, p.40. 
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husband does not support his wife, he will be. loosing his 
lordship on his wife.°8 
(c) Right of affection: 

_The wife had the moral right of being loved and 
honoured not only by her husband but also by all the elders 
of her family. In the Mahabharata, a bird begins to iadudge 
in lamentation when his wife does not Sone back to home, "If 
that dear wife of mine of sweet voice does not come back 
today, my life itself will: cease to be of any use".°? The 
above verse reflects the feelings of ‘husband towards his 

wife, in the society depicted in the epic. 
3% Duties of Wife: 
In the Mahabharata, one can see from the precepts of 
Parvati, Markandeya and Bhisma that the marital status of a 
‘woman stands out as the predominant phase in her entire life 
and nee relation with her husband ‘as the most important — 
aspect. of it.69 she is described most dutiful to her 
husband. The main duty of wife is called pativratadharma 


which is discussed in the epic many times, e.g. talks 


°58. Mbh. (GP) ,12.272.37. 
59. Ibid., 12.144.7. 


60. P. Mukherji, Hindu Women, p.i6é. 


42 


between Draupadi and Satyabhama.©! sandili and Sumana® 


63 


Kausika and Pativarta, 64 


65 


Yama and Savitri, and in Nala- 


Damayanti episodes. A woman practising her pativarta- 
dharma is considered best woman. She must be kind even to 
unkind and irate husband. She should obey his orders without 
question even if it is against law.©© she should serve him 

‘by heart, tongue and action.©” She gets the rewards of 
yajila, Sraddha and vrata by serving her husband.©8 ali the 
gods were supposed to be happy with a woman if Hee Hieband 
is happy with her.©9 the husband was regarded the highest 
deity for a wife. She will desire neither pleasure nor 
prosperity, nor heaven, she will prefer death to separation 
from her hifebanal?? Whenever her husband was abroad she 
removed her ornaments and avoided dancing, decorating 
61. Mbh., 3.222 (sec.). 

62. Ibid., 13.124 (sec.). 
63. Ibid., 3.206 (sec.). 
“64. Ibid. 3.281 (sec). 

65. Ibid., 1.74 (sec.). 

66. Ebr Led v29 713.2455. 

67. Ibid., 1.74.12. 

68. Ibid.,13.64.12. 

69. Mbh. (GP), 12.144.9. 
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herself, singing and witnessing public festivals./1 

The pativratadharma is very wuch highlighted in the 
epic and such wives who practised it with great devotion 
were highly regarded in the society. But to achieve the goal 
of this pativratadharma, she faced many hardships in her 
life. For-example, maidens like Sukanya, Jaratkaru and Renu 
naa to live with their aged husbands in the forests leaving 
the Hepaeeig life. Aughavati and Kunti had to obey their 
lords for niyoga and similarly, the wives of Vichitraviryas 
had to be united with Vyasa. Draupadi and Sita had to 
surrender their whole comfort. | 

The Aapbteneee from the epic ‘show that the .true 
pativratas (wives) acquired godly strength by practising 
their pativratadharma devotedly. A pativrata Savitri 
defeated the lord of death in arguments . 72 Damayanti cursed 
a vyaghra (hunter) to death.73 It was also the Gandhari's 


74 


pativratdadharma due to which she cursed Krsna and 


Yudhisthira. 7? It is also referred that a learned brahmana 


71. Vedic Age, p.519. 
72. Mbh., 3.281.20-51. 
73. Ibid., 3.60.38. 


74. Ibid., 11.25. 41-42. 
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could cause no harm to a pativrata. /® Mehendale is of the 
view that the strength of a virtuous wife was considered 
more. powerful even than Kali age because in Nala episode we 
find Kali burning inside the body of Nala due to Damayanti's 
curse. 77 

The household duties of a wife included cleaning the 
house, to wash the floor with cowdung, to cook the food, 
cleaning the utensils, and to take food in the last even 

f 

after the servants. She had to leave the bed first and go 
back to it in the last. Laxmi resided in that house only 
whose mistress kept it in order, was not 5 sleeping and 
was full of shyness. 78 It is her success, in the form of 
wife if she becomes a mother. The: Upanisadic idea of not 


‘cutting the thread of progeny ?? 


still persisted and a barren 
wife was taken as unrespectable. 89 Draupadi was the extreme 


example of a dutiful wife when she says to Subhadra that she 


took care of even her cowives. 81 
76. Ibid.,3.206 (sec.). 
77. M.A. Mehendale, “The Game of dice in ancient 


India',Bulletin of Deccan College Post Graduate 
Research Institute, Pune, vol. 51-52, p.156. 
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Her duty towards guests was very important . She had to 
attend them with hospitality. People and families often 
risked starvation to the point of death in order to provide 
food for their guests. 82 The brahmana guests were served 
with special devotion and concern. 

_ She was always very sincere towards the elders of the 
family like’ in-laws and grand in-laws. Draupadi obeyed 


83 and doing so she gained 


instructions of her mother-in-law 
ascetic merits and heaven for herself. According 
Youdhisthira the society expected from wives to be kind and 
considerate to their father-in-laws. 84 Accordingly . Savitri 
attended upon her parents-in-laws and accompanied her 
husband into forests with their permission. 85 
As far religious duties of wife are concerned we find 
no example of wife performing agnihotra in the sie: But she 
was allowed to perform sradddha for ancestors as were 
‘performed by widows of the war heroes.8© she could worship . 


deities and. pitrs with flowers and cooked food. But in 


_comparison to the earlier period her religious duties were 


82. Mbh., 14.90 (sec.). 


83. Mbh. (Ch.), 3.222.33. 
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restriced. 
4. Status of Wife in family: 

In the Mahabharta, the position of wife differs in 
relation with other family members. We find co-ordial 
relations between qaugneer ances and mother-in-law. There 
are many verses showing Kunti's worry about Draupadi and 
vice versa. But there is not a_ single estampree of hot 
exchanges between Draupadi and her mother-in-laws, namely 

.Kunti and Gandhart. Both of them praised her many times in 
the epic. Similarly, -relations between ‘Savitri and her in 
laws were very sweet. If the husband had any chance to 
compare wife and sister, he opted for sister's interest. 
Draupadi was manhandled by Jayadratha®7 but she was left 
alive even after such a hateful deed, only because he was 
the husband of Dugala, the cousin of Pandavas. 

As far as husband is concerned she was in a subordinate 
position. The epic society regards wives as property of 
Husband. Kunti objected the suggestion of niyoga, given by 
her husband, but in vain. 88 Aughavati was donated to a 
brahmana by her husband.®?9 Gandhari's advice was listened by 
her master. The most’ shameful ‘incident and the lowest 
87. eds, 3.252.24. 

88. Ibid.,1.114 (sec.); 6.10.27. 


89. Ibid.,13.2.55. 
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degradation of highest virtuous wife is the gambling away of 
Draupadi . 29 

A deep and critical study of the epic shows that wife 
was not always a silent spectator. After getting three sons, 
Kunti turned down the request of Pandu for further niyoga.?1 
The wife of Atri left him due to heavy household duties 
imposed on her. 24 Ropamides married to August but did not 
became his cobed until he collected material richness.? 
The question raised by Draupadi ?4 in the assembly hall, 
"whether she was staked or not", still echoes in the mind of 
intellectuals of the world. 

Apart from above mentioned specific examples of 
degradation of status of wife in royal class, the position 
of wife of common man in the society was good. The examples 
of relative position of husband and wife in the epic such as 


debate of brahmana family in Ekachakra, ?° the discussion of 


90. Ibid., 2.58.32. 

91. Ibid., 1.114.65-66. 

92. Lata Singhal, Bhartiya Samskriti mein Nari, p.50. 
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© the story of peagon couple, ?7 reflects 


a brahmana couple, ? 
a more practical life of the common people. It is found that 
the husband treated his wife well. The position of wife of a 
common man was comparatively better than the position of 
“wife in the royal class, because they were actively engaged 
in day to day life and productive activities. 

In general, with the increased importance of pativrata 
dharma the position and status of wife decreased in the 
society.?8 The were wie was a partner in the narrative parts 
of the epic became subdued in the didactic parts. The 
position and status of wife declined from sahadharmini to 
docile pativrata, and conversely the man became her master, 
her lord, her all from a simple partner. Thus, there is 
relative deprivation of status of wife in the society. 

Cc. Mother : 7 

It is the foremost venerable stage for a woman in the 
family. She strains all her nerves foe profit and pleasure 
of her offsprings. From the dawn of civilization she 
dominates all relations of a man. She is being worshipped in 
the form of mother -godness from very hoary past. For a son 
she is always infinite. 

96.-. PDL: ¢. 14.920 (sec.). 
97. Mbh. (GP), 12.144 (sec.). 
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a Importance of Mother: 

Mother is the greatest well-wisher of her sons in the 
world. She is the greatest reverence for them. Thus, she 
acquired important position in the family. Here, her 
importance is discussed in terms of hee duties under the 
following headings. if i C") 

(a) Source of birth: | 
Although father and StneE both are responsible for the 
birth of a child yet mother is given more honourable 
position because she donates her lifeblood to the’ child in 
her womb. She plays an important role in many samskaras for 
her child e.g. pumsavana, simantonayana and jatakarma.?? In 
the Mahabharata Chirakari is thinking about his birth from 
his mother and says, "of this union of five elements in me 
due to my birth as a human being, the mother is the chief 
cause is the first stick of fire".1°° 

(b) Protector and supporter: - 

From very moment of its conception the infant is in 
emotional and mental interaction with his mother. The mother 
supports him bodily, psychologically and socially. It is 


said that king brings up all his subjects and checks their 


99. J.B. Chaudhary, “The position .of mother in Vedic 
Rituals, IHQ, vol. 14, p. 827. . . 
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sorrows like a mother.?°! the son may be able or disable, 
lean or rebust he iS always protected by the mother. For him 
there is no better shelter than a mother. 
(c) Teacher and guide: 
Mother is the first teacher and quae ne her children. 
It is said that there is no teacher greater than mother. 192 
We learn first language from mother. she teaches us the 
first lesson of discipline by regulating the feeding time. 
She socialises the child and satisfies his ego. thus making 
him fit in social structure. In the Mahabharata the guidance 
of Kunti was the main aciving force for Yudhisthira and it 
“was she who made him ready to fignt.+°? It was Vidula, a 
great mother, whose advice turned a defeated son to a winner 
hero.194 the fall of Kaurvas was also due to non-obedience 
of Gandhari's advice. 
Mother is menones at first place among the three 
atigurus and this. tradition is continuing since’ the 


Upanisadic period.19> 


101. Ibid., 12.139,105. 
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(d) Source of religion: 
Order of mother is considered as religion for her 


son. 106 


Mother Kunti ordered the Pandavas to make Draupadi 
their common wife. However’ the order waS given by 
mistakably?97 even then it was obeyed by them and turned 
down the protest of king Drupada in this beard. 108 A 
brahmachari by birth and a great sage, Vyasa had to obey his 
mother and procured children by niyoga with the queens of 
his younger brother . 109 Bhisma kidnapped the daughter of 
king of Kasi ‘and offered them to his step mother.11° tt is 
also said that by serving the mother one can get the 
religion of felicity in the next world.?11 yer worship is 
regarded as the highest religion. of her son.112 
(e) Source of happiness: 

The mother is sie6 a source of happiness for her 


children. A.man feels young, even if he counts hundred 


106. Mbh (GP), 12.180.5. 
107. Mbh., 1.182.1.2. 
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years, if his mother is alive.113 rt is also said that the 
son becomes old, sticken with grief, world looks empty when 
he becomes deprived of his mother.114 the discussion shows 
that a high reverence was given to the mother. It was 
perhaps due to the fact that mother played ire important 
role in rearing the child. 
-2. Rights of Mother: . 
Mother had a moral right of her protection, especially 
‘when she iS a widow. Manu says that a women is protected by 
her father in chiiahesd! by her husband in her youth,and by 
her- son in her old age .115 He "further says that 
reprehensible is the Son who does not protect his mother 
after the death of his father .116 Similarly, Narada in the 
Mahabharata says that mother is always protected, she is the 
highest form of womanhood . 777 She can not be cast off as far 
as she is not an out caste. The offences of father as well 
as mother were treated as rabble and they here not to be 


stained for any offence .118 In the old age, she needed 


113. Mbh.(GP),12.266.27. 
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economic support for her subsistence as she becomes unable 
to procure by dint of her own labour by that time. 
3. Relative Position of Mother in Family: 

In the family her position was always higher than other 
female members because the wife having good Soeivion in 
Aryan. family reached the climax of her power when she 


becomes a mother. The mother outlived the wife.119 


i 


Similarly, Manu says: that one should behave: with elder 
sister and father's sister like a mother but the mother is 
most venerable of all these.12° the Mahabharata says that 
ns is more venerable than all persons .121 The 
relationship between mother and her daughter-in-law was very 
pleasant in the epic .which is evident from the reference 
where Kunti and Draupadi are shown praising each other. 122 
As far as the relative position of mother and father is 

concerned mother Scéupies a more honourable position then 
the father. The Mahabharata says that the msenee excels the 
father tn <evesences and in the whole universe there is no 
preceptor like her .123 Manu also declares that mother is 
119. A.3:Altekar, op.cit., pi 90, 
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thousand times more honourbale then the fathar.124 

Bhisma told Yudhisthira that one Acharya is superior to 

'ten brahmanas learned in Vedas, one upadhyaya is superior to 
ten Acharyas, father is superior to upadhyayas and mother is 

“superior ten times to the father.12> rt is also said that 
the sire is a combination of all the deities but mother .is a 

combination of all cored creatures sid all the deities.126 

The above references show relatively more venerable position 

of mother than the father. 

The “above aveciaeion shows that mother occupied the 
highest rank of the womanhood in the epic society. She was 
more respectable han “the father. After the death of the 
father, the mother hold full control over her family 

members. The sons and other family members paid a great 
respect to her like deity. 
Dd. Widow: . 

A woman whose “husband - is dead is called widow 

(vidhava). The word vidhava finds mention several times in 


127 


the Rgveda. In the Mahabharata such women are described 
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as anatha?28 


and state of widowhood was treated as the 
greatest calamity for women.129 This state was more acute if 
the widow was issueless .139 Thus, a widowed woman was a 
luckless creature and an object of pity. 

Brahmani of Ekachakra village in the Mahabharata says 
all men run after woman who had lost her husband, as birds 
“run after food let fall on the ground" .231 She further adds 
that "if women precede their husbands in death, it is good 
luck for them".132 a widow having children had to face an 
uphill task in bringing them up. Even if she was lucky 
enough to find refuse at her father's place she remained an 
object of charity and had no right .133 Thus, the widow was 
the most unhappy section of the society. . 

In the Mahabharata the state of widow is described as 
bhogarahita i.e. without any right of enj oyment and to add 
insult to injury, this state of their's is blamed for their 


‘.wrong deeds in previous life.134 The great epic compares 


128..Mbh. (Ch), 16.5.5. 
129. Ibid., 12.148.7. 
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their sorrows to the sorrow of a person who has lost his son 
and this is described with eight other types of sorrows .135 
This indicates that widowhood was not considered the 
greatest sorrow of women by the society. 136 Here the degree 
of sorrow is lowered. But whatever it has been Seated about 
the type of sorrow it is significant that the general 
position of widow in the epic society was better than that 
of the later society in Many respects. She is not included 
in the list of sinners and no vidhava dharma has been 
_ prescribed for her as in the later literature. 

-In the Mahabharata widow is not’ taken as an 
ijuanepicvous.“ereacare but she was always allowed to lead a 
responsible life. Widowed Kunti was present on the 
auspicious occasion of Marriage of ‘Draupadil37 and she 
blessed her first .238 Kunti run hey family very efficiently 
and being widow queen mother she had much say in che 
important state of affairs. Satyawati's advice and approval 
was always sought by Bhisma on important matters of family 
and the state. If thes conaividas had become worse for them 
they would have burnt. alive with their nuchandé or would 

“135. Mbh., (Ch.), 2.68.81-83. | 
136. Jayal Ghakanbnri: Status of NaneD. ah the Epics, p. 173. 
137. Mbh.., 1.194.3. | | . 


138. Ibid., 1.199.5-12. 


57 


have remarried. Their good number in the society reflects 
their honourable position in the society .139 
‘ (i) Protection of widows: 

| In a society where women had been designated or rather 
made abalal4° they were always in need of protection and 
their was no protector like a husband.141 after the death of 
husband the widowhood conjured up images of acute insecurity 
for women . 142° The epic references infer that it was the 
moral Pedponsinitiey of the society to. protect the widows. 
The widow’ was provided a protector in a -son?43 and failing 
that, in a king.144 If she had no son before the death of 
her husband, the society allowed her to beget son through 
niyoga. ierecuers, state also did, whatever it could to 
_protect the kinless widows and gave them financial support. 
The king was specially expected to do so in case of those 
widows whose husbands had lost their lives for the king. 145 
During the great war thousands of women became widows and 
139 DDIG. 7 Vol02 1) 4,60, 7278.5. Si 2737675. 186412 
140. Ibid., 13.46.7. | 
lal. Ibid, aoviee. 9. 
142. Ibid., 1.112.24. 
143. Ibid., 3.293.35. 
144. Ibid., 12.86 23. 
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therefore, it became the responsibility of the state to 
support and reestablish them. Accordingly Yudhisthira 
consoled them and gave them economic support whatever was 
possible. 146 After the death of Krsna, Arjuna went to 
Dwarika and made his best efforts to protect the widows of 
.Yadavas from the attack of Abhiras!*4’ and thereafter 
rehabilitated them.148 the widows of Bhoja family were given 
shelter in Martikavata town .149 Thus, the rehabilitation 
arrangements for thousands of widows by the state shows the 
welfare character of the state. | | 

(ii) Religious Liberty: 

The epic society tried its best to console chacwidous 
by giving them liberty of religious rites. They were allowed 
to attend funerals which Seene very strange in presént 
conditions. Generally the task of giving sacred fire to the 

_ pyre was performed by the surviving male relations -but when 
“the: whole family was wiped out by wars,-. the wives and 


daughters-in-law had to do this hard task.1°° King Draupada 


593 


was burnt by his wives and daughters-in-law.1°1 Similarly, 
the queens of Dhrstaketu are shown carrying dead body of 
their husband for funeral.1°? The widows were also allowed 
to perform water rites to the dead.153 the widows also had 
the liberty to go to forests for havd-spenances: Satyawati 
led honourable life after the death of her husband but when 
she was warned by Vyasa about coming bad days for her family 
she left for the forests with Ambika and ambalika. She died 
there performing hard austerities.154 After the war, the 
" queens of Akarura and “Krsna also went to the forests for 
hard penances .155 Similarly, Kunti and Gandhari left the 


156 and died in the forests.1°7 


kingdom with Dhrtrastra 
(iii) Social and Moral Responsibilities: 

The foremost and pious duty of the widowed women who 
had infants before the death of their husbands was to bring 
them up and marry the daughters well in time. The evcupie of 
widowed brahmani in Adiparva supports this view. She says 
151. Ibid., 11.25.17. 

152. Ibid., 11.25.18. 
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that without her husband she will not be able to bring up 
her children properly and it will be hard for her to marry 
her daughter .1°8 | 

Ambika, Ambalika and Kunti, all widows, did not go to 
forest for hard penances because they had to rear their 
children. Later when their children got settled, they went . 
to the forest .159 | 

In royal families, the widows performed the duty of. 
helping and guiding the young. princes. A direction given by 
Yudhisthira to Subhadra can be cited in this regard. He 
said, " 0, Subhadra, Priksit will govern Kurukshetra and the 
grandson of Krsna, Vajra, will govern Indraprastha, you 

-will have to protect .them".160 -this direction shows that 
Subhdra had . to look ‘after the two kingdoms as both the 
ruling princes were of young age. 

E. Widow Remarriage: 

Remarriage was also a course that could be taken by a 
widowed woman. This practice was prevalent in the Vedic 
period and cont inued in the epic period. It is argued that 
the practice came into existence to remove the insupportable 

_ torments of life-long widowhood, diminish the crimes of 
158. Ibid., 1.146.14-20. 
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prostitution and foeticide and secure all families from 
disgrace and infamy. 161 The terms punarbhu, parapurva and 
anyapurva mentioned in the Mahabharata prove the existence 
of this practice.1° Manu discussing the practice says that 
if a woman after becoming a widow or being divorced by her 
“husband Married again she is called a punarbhu and the son 
-born of her of this marriage is called a paunarbhava.1®3 
Kautilya also advocates the practive in his Apthatsstes.164 
Usually, .the first option for a widow, to remarry, was her 
devara, 165 the younger brother of her deceased husband, who 
was very often unmarried at the time. The Mahabharata also 
provides similar view that it was common for 3 widowed woman 
to marry her husband's brother . 166 The epic contains a few 
cases to prove widow’ remarriage. Satyawati was sought in 
marriage by king Ugrayudha after the death of Santanu.167 


Arjuna married Ulupi the widowed daughter of Airadwata the 


161. Ishwara Chander Vidyasagar, Marriage of Hindu Widows, 
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Naga king and had by her a son. 168 Krsna appropriated the 
pick of the harem of the slain Naraka Bhauma?®? after his 
death. A story of a brahmana Gautam who married a sudra 
widow, is also stated in the Mahdbharata.17° 

The references of widow. remarriage are meagre in the 
epic. Thousands of women became widow in the great war but 
non was remarried. The practice, though mentioned in some 
form in the great epic was gradually dying.271 _ Even the 
‘ethos of the Mahabharata not favoured the practice. The epic 
itself Says. that the daughter can be given away only 
once.172 one who gives his daughter twice in marriage is 
born as a joan in cis ewe life.173 It is also said that a 
son from a remarried widow pollutes the sraddha food, yet he 


ae ‘Duryodhana who urged to make peace on 


is called a dvija. 
the last day of the war says that he is disinclined to enjoy 
the earth’ as. a man is to marry a widow.!75 In Adiparva, 
168. Mbh. (GP), 6.90.8-10. 
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-Dirghatma who was the first to prohibit widow remarriages 
states that a woman must remain faithful to and dependent 
upon one husband only, alive or dead, and must not marry a 


second time, 176 


, These references of the Mahabharata prove that the 
practice of widow remarriage did not gain popularity. The 
widows who had sons : from their declared husbands needed 
neither remarriage nior other courses for passing their 
remaining life. Rest of the widows disliked remarriage 
bacdive thére was a legal and common custom of niyoya. Many 
of the widowed women of the Mahabharata opted the course of 

_niyoya to beget dons... Thus; it can safely be concluded that 
the custom of remarriage was becoming unpopular when the 
great epic was being written. 

FF. Niyoga: 

Niyoga was not a form of regular marriage but it was 
only a custom.by which a sonless wife or widow was allowed 
to procure Hisasneus pveterabiy sor through the agency of 
another person. If a woman's ‘husband eae dead or incapable 
of procreating children, she was allowed to have conjugal 
relations with her near relation. thus niyoga was the 
deputation of husband's conjugal rights in the person 
~appointed' for it. “The meaning of the word niyoga is 


176. Mbh., 1.99.3-4. 
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appointment i.e. the appointment of a person selected 
according to certain rules and conditions for the purpose of 
procreating a son from a wife or a widow. We find ample 
evidence of its prevalence in the Mahabharata. Kautilya, 
Manu and Yajnavalkya also allowed it in different 
circumstances .177 

The Mahabharata gives numerous references of constant 
wars which resulted into the paucity of men in the society. 
These wars Greated a problem for war widows to have heirs 
for the continuance. of the family line. The son was also 
<equiwed for the purpose of social security, security of 
family property, and for religious gains. 

The circumstances compelled the eonieee woman to beget 
son through the legal practive of niyoga. A son by niyoga 
was always preferred to a son by adoption.178 He had atleast 
‘the blood of the mother. Although he had not the blood of 
his escnee but he had the blood of the nearest person of the 
family. In comparison to an adopted son the niyoga born son 
paid the natural love and respect to the woman concerned 
being his real mother. The adopted son was a stranger or an 


undesirable person who might claimed the family property and | 


177. Arthasastra, 3.5-6; Manu, . 9.57.63; Yajnavalakya, 
2.127.128. 
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considerations. Manu insists on family authorization for 
allowing niyoga in any case and recognised the son thus 
born as a legal and spiritual heir.!79 ydjfiavalkya also 
insists on family authorization and treats the son raised 
through niyoga as equal to the aurasa son.189 the son born 
of a SGGaSHELSEOLS: resembled a real son aS much as 
possible and thus, the position of the woman waS secure in 
the family. | | 

‘The practice of niyoga was not left with the war and 
wish of the individual but was hedged round with so .many 
restrictions by the law givers to forestall indiscriminate 
sex relations.1®1 Firstly, the woman wanting niyoga should 
have no son. Secondly, the appointment. for niyoga should be 
made by the elders of the family or the husband himself in 
coverture ae The person appointed should be the younger 
brother of husband, a spinda, a sagotra, or of the same 
caste, was the third condition. Fourthly, . the person 
appointed should not have pecuniary considerations and lust 
but should have a_ sense _ of duty . 183 Fifthly, the man 
179. Manu, 9.120.121; 145-46; 162-65, 190-91. 
180. Yajfavalkya, 2.127-128. 
181. Manu, 9.59, 60,62,143-44, 147,173. 
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‘appointed should preferably an energetic person having anes 
Sixthly at least one year must elapse in the ease of widow 
after the death of her husband, before niyoga could be 
permitted, for having a tapa of strict celibacy. The women 
concerned should also be willing for the purpORe: Seventhly, 
the relations of the eens in niyoga should last till the 
birth of the son and after that they should have no contact 
and should regard as a father and daughter-in-law. The 
property considerations should not be a motive for niyoga. 
The Mahabharata provides several examples of the 
practice of niyoga in the epic society. Satyawati called on 
.Bhisma to perform niyoga with the widows of his younger 
brother Vichitraviryal®4 but Bhisma refused to budge from 
his vow of celibacy and asked his step-mother to enlist the 
services of learned brahmanas .18° Then Vyasa was called by 
Satyawati for the purpose . 186 The begot Dhrtarastra with 
Ambika, Pandu with ambalika, and Vidura with a slave 
lady .187 Yudhisthira, Bhima and Arjuna were born to Kunti by 


niyoga with Dharma, Vayu and é (Indra respectively .188 
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Similarly, Nakula and Sahadeva were begotten by niyoga of 
Madri with twin Asvins.18? Asmaka was born of: niyoga of 
Vasistha with Madayanti, the wife of king Kalmasapada. 19° It 
--is also said that when all the ksatriyas were killed by 
Parsurama there was anarchy in absence of ruling class then 
brahmanas performed niyoga with the widowed women of the 
ksatriyas and they gave birth to a powerful class of 


191 Sudesna, the queen of Balin gave birth to a 


ksatriyas. 
son by niyoga with Dirghatmas .192 These evidences show that 
the system of niyoga was permitted at the time of the great 
epic. 

The Mahabharata makes no attempt to limit the number of 
sons that might be raised by a woman through niyoga Kunti 
raised three sons by niyog but her husband wanted even more 

sons. Kunti objected and said: tie not more than three sons 
were allowed by niyoga.193 Madri had .two sons by niyoga and 
prayed for aane but Kunti did not permit her to have .more 
sons than she had herself.19* Kunti's statement to allow 
189. Ibid., 1.115.5-6,16. 

190. Ibid., 1.16.8.22,25. 
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three sons by niyoga is her personal one because her own 
husband wanted more sons. King Balin had 17 sons.195 sudesna 
the queen.of Balin instead of going herself to Dirghatamas 
for niyoga sent her dasi on whom the seer fathered eleven 
sons .196 Such niyoga which lasted so long to beget eleven 
sons was as good as marriage. 

The practice of nivogar as depicted in the epic 
sometimes deviates from the rules prescribed by the 
Dharmasitras. Uttanka refused niyoga with his preceptor's 
wife even when he was ordered by the elder femaies .197 
Similarly, Bhisma turned down the request of his step-mother. 
Satyawati for niyogo with the widows of his deceased brother 
Vichitravirya. The condition of penance for one year batore 
niyoga was not followed by Ambika and ambalika. Kunti got 
three sons instead of one and her husband wanted even more 
sons.198 ‘the persons Dharma, Vayu and Indra, who were 
appointed for niyoga with Kunti, were neither fam iy members 
nor the spinda as or sagotras of Pandu. further, Vyasa was 

“not — the younger brother of Vichitravirya. Kunti was 
unwilling for niyoga but she was peesed and uitimately 
195. Ibid., 1.127.113. 

196. Ibid., 1.98.25-26. 
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prepared by Pandu for niyoga. She Kad to surrender to the 
wishes of her husband in the interest of the Kuru dynacey: 
The sole aim of niyoga was progeny and therefore, it was to 
be performed aetosdine to the situation. 

In the above discussion, keeping in view the merits of 
the custom of niyoga, we can say that it benefited the 
sonless women and the persons who were incapable of 
procuring children. The practive when extended to a widow, 
eliminated the danger of going her astray. It helped in 
improving the economic condition of the widows. By providing 
‘sons through niyoga, the woman saved: the dynasty of her 
incapable or deceased husband from spiritual and temporal 
ruins. It also helped the woman in giving her the 
psychological satisfaction of motherhood. The niyoga born 
son gave her natural love and affection because she was his 
real mother. This way she acquired safe position in the 
family. The family property vemained in.the family. 

On the other hand the custom of niyoga represents the 
degradation of women's position. Due to procreative role she 
was considered the property of the family for producing 
progency. Her own desire was not of much consequence and the 
.unwilling women had to resort to niyoga at the command of 


their elders or husband for the benefit of the dynasty of 
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the husband. Kunt i??? and Ambalika2°° were aoe willing for 
the purpose. The queens, as was natural sometimes, did not 
-like to unite with the poor, dreadful, awful smelling and 
even blind and old brahmanas with matted toeks: 94 They had 
to bear an unwanted man like Vyasa, who himself said that he 
was ugly and the wives of Vichitravirya would not bear 
him. 292 Secondly, the married wife of the person who was 
appointed _for niyoga with another lady, was naturally 
disappointed because her feelings were. not taken into 
account by anyone. It might created interminable disputes 
between the two which disturbed the peace of the family- 
Thirdly, the practice of niyoga created class distinction 
among women. the women who produced son through their 
husbands enjoyed higher status than those who borne sons 
through niyoga. | 

In the didactic portions of the epic the opinion was 
definitely against the practice of niyoga.2*°% It hae been 


shown that even when it was prevalent the one who had to 
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perform it, did not like it.294 vidura's advice is Sie 
against this practice when he said hae anyone showing his 
seeds in the another's field is a foo1.295 Duryodhana 
refused to recognise Pandavas as heirs because they were 
borne of niyoga.29® Manu himself termed it as an animal 
practice.2°7 Thus, the _ custom was felt more and more 
“undesirable and in course of time it began to meet with 
considerable opposition. _ 
G. Sati: 

The custom to immolate herself by a wife with the 
funeral pyre of her dead husband is called sati. In ancient 
literature, the ward satfi is expressed in the form of 
sahamarana or anumarana. In the Mahabharata seme examples of 
this custo are mentioned . The First case of sati is that of 
Madri.-In this case both Madri and Kunti, the two wives of 
deceased king Pandu claimed right to become ‘sati.. They 
expressed different reasons for it. The reason given by 

‘Kunti for performing sati was of religious merit and being 
elder wife, it was her privilege. Madri had her own reasons. 


She pleaded that Pandu had approached her out of desire and 


* 
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died unsatisfied and therefore, she was duty bound to 
Satisfy his carnal desire in the next world. 298 Secondly, in 
case of her survival she would not be able to look-after 
Kunti's children as her own. 79 Therefore, she was 
determined and succeeded. | 

Another case of sati mentioned in Adipariva is that of 
a brahmani . 719 But Kane comments that the narrative part of 
the epic corresponds to the Stitra period and the Grhyasitras 
do not provide any evidence of sati. Therefore, it can be 
_ stated that this custom was not in prevalence among the 
brahmana ladies till the composition of the ‘Mahabharata .?11 
Therefore, the examples must be late interpolations. If the 
custom had been prevailed, the sages would not have insisted 
Madri against her earnest desire. Moreover, if it would have 
been a custom Kunti could have immolated herself with her 
husband. In MauSalaparva, it is stated that Devaki, Bhadra, 
Rohini and Madira the wives of Vasudeva performed sati 212 
In this case his other four wives did not become sati. 
Moreover, before they decided to do so, they had: lost their 
- 208. Mbh., 1.116.25-26. 
209. Ibid., 1.116.31. 
210. Ibid., 1.173.29. 
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husband, sons and even grandsons. So motive of their 
‘becoming sati is less religious or customary, but practical 
difficulties: in life. 7 
In the same parva it is stated that five wives of Krsna 
immolated themselves after the death of their lora.213 In 
this episode they did not burn with their husband's body. 
Moreover, many women were. looted by miscreants, 714 the 
Abhiras. Arjuna their protector could not protect them with 
their honour. Thus, it was difficult for them to live up to 
the ideal of chastity because of the sense of insecurity” 
prevailed among them. Therefore, the case of immolation’ by 
the Krsna's wives may be considered as the earliest example 
.of group suicide for protecting their honour. This may not 
be taken as an example of sati. The widows of the Kauravas 
also committed group suicide in the form of Jalasamadhi .*1° 
This incident took place after sixteen years of the great 
war. It appears that after the death of their husbands, they 
were dragging insignificant and miserable life which 


compelled them to commit such a suicide. 27+ This case has no 
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affinity with the custom of sati.217 
The satidharma is meh highlighted and given top 
veverence in the later portions of the Mahabharata. In the 
Santiparva, the example of anumarana*18 has been cited 
_ through i she-pigeon where a aeeon dies for the observance 
of the duty of hospitality and the she-pigeon dies after him 
to spurt with her husband in the heaven. This way it has 
been shown that how a woman, performing sati, wins a seat in 
heaven for herself and her husband. Thus, the writer of the 
Santiparva through this example, at vached the custom of sati 
with the funeral rewards in order to encourage it. The 
lamentations of the she-pigeon also show that practical 
difficulties of life such as support and protection were the 
driving force for becoming sati. This story in apaddharma 
section shows itself that satidharma is a practice done in 
times of apada i.e. eatamiey -and hence not a_é common 
"practice. Further, most of the scholars take dantiparva as a 
later addition. The discussion show that sati was not a 
common custom. Megasthenes and Kautilya were not aware of 
this custom. . 
‘The suchas, Se Dhaeneueese and the writers of early 

smrtis, namely Manu and Yajnavalkya have not mentioned the 
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custom of sati. According to Altekar the major portion of 
the Mahabharata, which records a few cases of sati were 
composed at about 300 B.c.219 He says that these cases of 
sati can not be considered the examples of sati custom but 
‘the instances of suicide because of their insecure position. 
He holds that even in ksatriya circles the custom was not 
prevalent inc. 500 B.C. 

Against a few cases _ of sati, there are numerous 
_ instances of widows surviving their husbands. Satyawati, 
Kunti, Ambalika, Ambika and Subhadra did not become sati. 
thousands of Yadava widows survived their husbands instead 
of opting the course of sati. They accompanied Arjuna to 
Hast inapur and lived there.229 In the Striparva we find 
hundreds and thousands of dead heroes who were burnt along 
with their costumes, weapons and chariots but there is not a 
single case of widow burning herself along with the remains 
of her husband. The above discussion makes it clear that the 
number of cases of sati, compared to the number of widows 
that survived, is insignificant and do not prove it a common 
‘practice. It is also noteworthy here to state that the 
prevalence of niyoga and widow remarriage sanctioned by the © 
then society were the easy courses for widows for their 
219. A.S. Altekar, Beek, De 120: 
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_ remaining life instead of eebalag Sati. 

‘In the Adiparva, we notice germs of the concept that 
later developed into the sati system. 221 Sati as an example 
to be followed has been cited in the later portions of the’ 
Mahabharata. It is also possible chat the practice was 
confined to the kstriyas of princely class because sometimes 
it was necessary in view of the miserable lot to which the 
wives of a slain chieftain were donsigned by the victor.222 
It was encouraged by the examples of Scythians who ruled in 
India. But so rare was the custom even among kstfriyas that 
no sati took place after the carnage of the Kuruksetra an 
which many princely states took part. The widowed women of 

‘the Kuru family are seen duly performing the sraddha 
ceremonies after the cremation of dead bodies.?273 After the 
time of Manu and Yajiivalkya, when the practice of widow 
Marriage and niyoga was abolished, the law givers found it 
difficult to prevent moral lapses in widowed women and 
thereafter they started gradually giving religious sanction 
to this horrible custom. Later on the assimilation of the 
barbaric dnvers in the Indian society into the rank of 


kstriyas, also helped as much by the circumstances of the 


221. Ibid., 1.68.45. 


222. N.K. Dutt, “Widows in Ancient India.,IHQ, vol. XIV, 
, no. 4, p. 676. 


223. Mbh., 11.27 (sec.). 


77 


time as by the continuance of this practice among them. 224 
H. Purdah: 

Purdah is a Persian word which literally means a 
curtain or ~“screen', In popular usage, it applies to the use 
of the veil and as well as seclusion. There is a divergence 
of opinion on this issue whether the purdah system was 
prevalent in India or not. From Vedic to epic period there 
is no evidence to prove the purdah system in Indian society. 
Altekar opines that in the present version of epics some 
traces Of the custom are thére specially in the Ramayana. 22° 
In the Mahabharata it is said that praupadt was unseen even 
by the sun and the wind. Her objection to go to the assembly 
hall shows that Kuru ladies were not accustomed to appear 
before an assembly .226 Similarly, in the examples of 


227 


Damayanti when left by Nala, Kuru ladies going to battle 


‘field for making funeral arrangements for their dead 


228 


relatives, and Gdandhadri and Kunti going to the forest 


229 


with Dhrtarastra, all are described as unseen even by 


224. R.C. Majumdar, The Age of Imperial Unity, p. 567. 
225. A.S. Altkear, op.cit.,.p. 167. 

226. Mbh. (GP), 2.69.4-6. 
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devas, Sun and iia 

The above evidences indirectly indicate that ladies of 
royal families used to remain well seeinided in the epic 
times. Moreover: there were separate palaces for queens and 


princesses?29 


as are mentioned for Kunti, Uttara, Damayanti 
and Sunanda the daughter of king of Chedi kingdom. There 
were separate apartments of ladies even in the houses of 
‘common: people which is evident from the reference that 
Kunti entered the inner apartment of the house of a 
brahamana in Ekachakra village.231 a king is advised to 
appoint striadhyaksa to look-after the inner apartments out 
of old men, Vedas knowing brahmanas, female guards and 
disables persons. 232 Vidura was of the view that the father 
of the king should be given charge of -inner apartments. 733 
Naturally unknown persons were not allowed to enter this 


part 34 


of the palace. Commenting on these and other such 
evidences in the epics, Altekar argues that it would appear 
that all the passages above referred to are interpolations 
of a later stage, when purdah system was introduced in a few 
230s PDE: 2 Le 89 237 ALO. eis 3252 S04 34652334 
Jal. Sora. 1145.18. 
232. Ibid., 15.9.19.; 3,150.46. 
233. Ibid., 5.38.2. | 
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royal families.?3° 


Critical examination of the situations — and 
circumstances given in above examples shows that there was 
no custom of purdah. Reluctance of Draupadi’ to go to the 
assembly was because of the fact that she was wearing single 
cloth (ekavastra) due to her menstruation period and in such 
a Situation she was not in position to go to the assembly. 
Similarly, when Damayanti ere sleeping or royal ladies 
had to make funerals of dead relatives or they had to 
proceed for forests, all were the unwanted situations. In 

_ these worst situations the ladies are mentioned as unseen 
even by the gods. The mention of inner apartment of ladies 
is not elated to seclusion but to the respectability and 
standard of living of royal ladies. These inner apartments 
were not totally banned for strangers. As in a story7?® we 
find Uttanka proceeding to the queen of the king Posya, in 
her harem in-order to beg her ear-rings for presenting phase 
to his teacher's wife. This could not have been possible if 
there would be purdah in the king's palace. 

During a weapon game, between Karna and Arjuna, the men 


and women were divided into two groups and then Kunti became 


235. A.S. Altekar, op.cit., p. 168. 
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senseless in this competition. 237 Kunti many times appeared 
in the assembly and advised the king. She once explained the 
misdeeds of her son Duryodhana in such a meeting. 738 Women 
“freely attended marriage ceremonies, tournaments and 
funeveis: The Mahabharata gives numerous perarencs to prove 
their free movements. Subhadra was abducted by Arjuna when 
she was coming back from a public festival which was 
commonly attended by Vrsni and Andhaka ladies. 239 In 
syayauvera marriage (marriage of self choice), there was no 
seclusion.279 In the epic, this system of marriage was very 
common. Pandu, Nala, Arjuna, etc. were married by this 
custom where no trace of purdah is available. Arjuna met 
Ulupi and Chitrangada freely which was not ‘possible if 
purdah would have been practised. Women could look the 
. processions freely. The evidences show that when Pandavas 
entered the city for coronation procession and when Krsna 
arrived Hastinapura2*t for his peace mission, ladies freely 
witnessed the processions. There is also an evidence in 
which a queen with her husband is dragging a chariot fora .- 
237. Ibid., 1.126.27. 

238. Ibid., 5.146.29-30. 


239. Ibid., 1.218, 219 (sec.). 


241. Tbid., 5.84.17. 
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brahmana showing her free exposure to public. 242 Satyawati, 
Ambika and Ambalika went for penances even without any aie 
protection. 244 Similarly, the Kuru isases when going to 
forest had uttariya on their heads but when they were 
introduced to the rsis, their faces are described Sieh no 
veil.#44 all these evidences show that the custom of veil 
was totally absent in the epic. 

_The archaeological evidences also corroborate our view 
point that there was no purdah system in the epic society. 
the sculptures at Sanchi in central India-show that women 
were free to see processions without any veil. Such a scene 
is depicted on the left pillar of the northern gate of 
Sanchi stupa.749 Similarly,:at Bharhut , no traces of purdah 
are there. Women are shown worshiping Buddha in presence of 
men with no veil .246 Many women terracotta figurines of 
yaksis alaskanyas and mother goddess, etc. are found from 
different Places ranging from Harappon period to early 
centuries of Christian era, also do not provide traces of 

‘purdah. Paintings and sculptures represent more reality of 
242. Ibid., 13.2.51. 

243.°Ibid., 1.128.12-13. 

244. Ibid., 15.32.9-15. 

245. Jagdish Chander. op.cit., ba. 139. 
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life than thé description given in the books. 

Altekar is of the opinion that when we see the wives of 
commoners in public without any purdah it proves that it was 
hardly in vogue even in the higher and fashionable sections 
of the society. Moreover, Manu and Yajnavalkya who laid down 
many rules regarding the life of women, nowhere mentioned 
the purdah. 247 The inner apartments mentioned at some places 
in the epic, show that royal ladies kept themselves aloof 
from the commoners, who sometimes included jiwaneed and 
uncultured persons.°Thus, this. type of seclusion was a sign 

-of respectability. After c. 200 A.D. the custom gradually 
came into existence as the later dramas like Urabhangam, 
pratima. Svapna, Vasavadatta, etc. furnish references of 


purdah system. 748 


249..,CE. A.S~ Altekar,. opicit., p.. 172. 
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CHAPTER III 
MARITAL STATUS 


The marriage is a basic institution of the society. It 

“is the legitimate form of relationship between man and 
woman, based on sex. Its roots are generally traced in 
physical attraction and mental satisfaction between the two 
opposite sexes. Particularly the western thinkers insist on 
its biological output (as a social obligation) in term of an 
offspring. So far as the contempolation of classical Indian 
thinkers is concerned, Marriage means much more.than their 
contraries. For ‘them, marriage stands for a ritual 
_(samskara) and a formality, “of course very important , 
through which aa individual has to start his ar her Life in 
the grhasthasrama (base of varnasrama system). Significantly, 
Manu recognises it as a social institution for the 
regulation of proper relationship between the poth sexes.? 
According to him "He the only is a perfect man, who consists 
of his wife, himself and his offspring". Moreover, the birth 
of a son is concieved to be contributory towards performing 
rituals by the father to execute obligations to the departed 
ancestors (pitrmna) .* Radhakrishanana has rightly observed 


that marriage evolved and developed with the socio-economic 
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progress of nani nas 
Marriage is a very important event in the life of a 
woman which affects her fate more than that of a man.* It 
not only plays the key role for the continuity of the 
society but simultaneously makes a Man or woman eéaponsibie 
member of the society. Moreover, in a traditional society 
like India where life revolves around various samskaras and 
asramas, Marriage becomes more important. It facilitates the 
entry of a person into domesticity. The four fold values 
viz. religion, profit, pleasure and finally the salvation 
“can be made possible through demesticity.5 Further, it also 
provided the opportunity for the social mibility for women 
which was otherwsie checked. Morevoer,the social protection 
as a regular requirement and especially during her 
confinement can enix be feasible in married life. Taking 
into consideration the above mentioned Mahabharata -perhaps 
made the marriage an -obligatory institution. © However, some 
rare girls like Sulabha’ preferred to remain unmarried if 


Suitable match was not available to them. 


2 S. Radhakrishana, Religion and Society, p. 156. 

4. Vidya Bhushan, The Cultural History of Northern India, 
j p. 32. 

5. Mbh., 12.12.17. 


6.  Ibid., Appendix, p. 906. 
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Alongwith the growth of religious ceremonies, marriage 
tended to be regarded itself a religious ceremony . 8 For the 
assurance of its adaptation it was asserted that the 
oblations of unmarried person would not be accepted by 
gods .? Further, the aspect of these debts was associated 
with marriage in order to make its acceptability to the 
society .19 Interestingly, the idea was very successful in 
hypnotising the epic women. They could not compromise on 
Marriage issue as testified in the case of Amba who could 
nat get married. Due”to her failure in getting her married, 
-ghe practised penances in order to obtain spiritual strength 
to kill Bhisma who was considered responsible behind her 
failure.11 another example of unmarried woman is the 
daughter of sage Kunigarga, named Subhru, who grew old while 
‘Seaebiaing penances. Narada persuaded her to get married so 
that she may be able to enter :heaven. Acting upon his adivce 
she donated half of the merit of her tapa to Srgavana who 


became her husband for one day and thus she attained her 


salvation. 14 
8. R.B. Pandey, Hindu Samskaras, p. 151. 
9. Tait. Br., 2.2.2.6. 


10. Mbh., 4.188.3-17. 
11. JIbid., 4.188.3-17. 


12. Ibid., 9.51.15-16. 
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Besides, Marriage had seehoane importance also 
especially in the families of pastoral and agricultural 
societiés. Women played an equal role also in economic 
activities. For example, the aspect of bride-price can be 
taken in hand which perhaps originated as a compensation in 
lieu of her services to her parents. So far as the aspect of 

‘stridhana is concerned she had full right over it in some 
Sone of marriage. Thus, marriage atEG proivded economic 
security to women. 

We find numerous examples in the epic as well as in 
other contemporary sources where marriage had some political 
cupsvtanee: It is well known fact that matrimonial alliances 
have been one of the important factors in political 
expansion of Kingdoms. The Mahabharata is also not devoid of 
such examples. The wives of Arjuna were from different races 
such as Ulupi (Naga girl), Draupadi (Aryan girl), 

_ Chitrangada (hill tribe girl), etc. Most of the relatives of 
.Kauravas and Pandavas helped them in the great war. The 
Marriage of Jarasamdha's daughters with Kamsa was 
politically motivated.+? Besides the epic heroes, we find 
that Udayana, the king of Vatsa, established marriage ties 
with Avanti, Magadha and Anga. Law is of the view that in 
lack of such vetations the kingdom of Jatsa had aitned 


13. Mbh., Appendix, p. 924. 
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against the power of Magadha and Avanti.14 Similarly, 
Bimbisara's matrimonial policy played as an instrument for 
the rise of Magadhan empire .1° The data discussed above 
indicates that the women married under political aspiration 
had naturally high esteem in her family circles. 

The question related to the evolution of marriage as an 
institution have been enducing the thinkers with outcomes of 
their gonevevercial views. Some of them opine that during 
the primitive stage no regular. Marriage system existed but 

- only promiscuous’ intercourse prevailed as aé_ tribal 
feature.1© further such an intercourse was not regarded as 
sinful .17 Singh intends to put forward such relations in 
favour of polyandry as a feature during Rgvedic period.18 
But the writers of Vedic Index do not accept the prevalence 
of polyandry during Vedic period.19 Kane even opposes such 
references of promiscuous relations during the same 


period.2°_ Curiously Singh observes that the Mahabharata, 


14. B.C. Law, Bhartiya nari, p. 279. 
15. H.C. Rai Chaudhary, op.cit., pp. 206-7. 


16. F. Engels,The Origin of the Family, Private Property 
and the State, p. 32. 


17. .S. Radhakrishanana, op.cit, p. 144. 
18. Sarvadaman Singh,-. Polyandry in Ancient India, p. 42. 
19.. Macdonell.and Keith, Vedic Index, vol. I, pp. 115-16. 


°20. ~P.V. Kane, HDS, vol. II, part I, p. 554. 
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Clearly visualises: free sexual relations. In this context he 
quotes a dialogue between Pdndu and Kunti where Pandu 
explains about such a time when women could freely cohabit 
with anybody without considering it as sinful .21 similarly, 
Sahadeva, one of pie Pandava heroes, talks about ete: one 
establishment of marriage as a regular practice in the area 
conqured by him. 22 Singh commenting on this verse suggests 
that generalisation regarding observation made on Mahismati 
as a central part of India _ should ‘be taken. as a 
_ characteristic of whole nation.?2 Further Karna also 
observed that women of various states like Madra, Sindhu, 
Sauvira, Gandhara and Balhika region maintained promiscuous 
relations. Such relations were not treated with hatred in 
’ these regions. 24 
"However, Altakar disagreeing with Sahadeva's 

observation opines that as a winner his comments _ looks 
proverbial travellers tale.2° Whereas Karna's observation is 

concerned, it seems that because of foreigners settlemtns 

and invasions in western parts, the inland Aryan looked down 

Zi. oMibiiey- Dwi 4eik3 Sarvadaman Singh: op.cit., ps 77. 

22. Mbh., 2.28.24. . 

23. Sarvadanan Singh; .0p:Cit., p.+81. 

24. Mbh. (Ch.), 8.27. 75-91. 
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these people with cultrual contempt. In the Mahabharata, it 
is stated’ that the institution of marriage was established 
by Svetaketu and before him there was no regular marriage. 7® 
Westermark suggests that such stories in the Mahabharata 
might allude to he laxity of morals among the non-aryans of 
India and the Himalayan region.*7 Altekar further intends to 
clarify that the institution of maces ia: well 
established during Rgvedic period and the references cited 
above seems to be pre-Vedic and pre-Indo-Iranian period. 28 
Gene historian, named Pradhana also tries to explain that 
during the compilation of the Mahabharata, Aryans were 
aryanising various aboriginal tribes, that is why the epic 
contains numerous references belonging to the tribal 
practices including promiscuity .?? 
A. Forms of marriage: 

All the eight forms of marriage are mentioned in 


30 the Mahabharata also refers to all the 


Dharmasastras. 
i ; ; Ape 
eight forms of marriage under the names of paisacha, 


‘Yaksasa, asura, gandharva, daiva, arsa, prajapatya and 


200) “Mb ACh) 25 2ko.3 F238? 
27. Westermark, History of Human Marriage, p. 106. 
28. A.S. Altekar, op.cit., p. 31. 
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90 


brahma.?1 It is noteworthy to state here that forms like 
paisacha, prajaptya and arsa were not practised in the epic 
society. Surprisingly, the approval of raksasa and gandharva 
forms at. some places. in the’ Mahabharata seems to witness the 
changing approach of thinkers with a compromise spirit.2?. 
The forms of marriage practised in the epic society are 
discussed in the following pages. 
(i) Raksasa: 
According to Manu, capture.of a girl by force while she 
‘is crying and weeping, having killed, scattered and injured 
her relatives, is called raksasa ‘marraige .33 The 
Mahabharata** also furnishes similar views. The lack of 
consent of bride or her parents and involvement of brutality 
indicate its terrible Mature, where the women were treated 
as war booties.?> various examples of this type of marriage 
found in the Mahabharata, prove the prevalence of this form 
of marriage. In this context we can quote the case of Arjuna 


who abducted Subhadra, the sister of Krsna but with his 
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consent . 36 Simlarly, Sisupala abducted Bhadra (the daughter 
of king of Visala), who wanted to marry with the king of 
Kurusa. 37 Even Bhisma also captured three daughters of the 
king of Kasi for his brother. 38 Surprisingly, Bhisma himself 
declared this form of Marriage as the most suitable for 


warrior class.?2. 


The marriage of Rukmini, Devaki and 
daughter of ‘Kalingaraja took place under bloodshed . 4° 
Similarly, Balandhara of Kasi was abducted by Bhisma in 
order to marry her with Bhima.*! Most of the examples of 

this form were from warrior class that is why it was also 
known as ksatra form. Like Bhisma, Krsna and Dusyanta also 
appreciated this form for ksatriyas .42 

There were many reasons for practising this form. 
Firstly, the conquerer abducted the. asaghter of defeated 
-king to harass him. Secondly, significance of women in 
various domestic functions and productive activities was to 
increase family property and fame. Thirdly, it seems that 
36. Mbh., 1.211 (Sec.). 
37. Ibid., 2.42.11. 
38. Ibid., 1.96.14. 
29:;, IDPs) Y. 9610. 
40. Ibid., 3.13.102; 5-.47.68; 7.111.9-10; 12.4.13. 
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the ksatriyas borrowed this form from raksasas. Further, the 
issue of uncertainty for selection during svayamvara 
ceremony also excited the kidnapper to adopt this method. In 
this context, Krsna advised Arjuna to abduct Subhadra. *2 
Gradually, the practice remained confined to the warrior 
‘Class. The original war booty grew into a knightly fashion 
a “eae a. status symbol . *4 Later parts of the epic 
condemned and Kayavya rejected this form even for the 
robbers .*° 
(ii), Gandharva: 

Where the bride and the bridegroom meet each other on 
their own accord and the meeting. is consumated in 
copulation, born of passion, that form is called gandharva 
marriage . +6 Perhaps being older than the first two forms 
viz. paisacha and raksasa, it can be considered more 
natural and innate. It is asserted that since this form of 
Marriage was a regular tradition among gandharvas who lived 


8 


in the region of Kabul*? or the lower Himalayas*® as a 


43. Ibid., 1.213.2-5. 

44.- MLR. Sharma, op.cit., ps -22; 
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result it was called gandharva marriage. We find many 
examples of this form in the epic under study. For example, 
the marriages of Dusyanta-Sakuntala, Arjuna -Ulipi and 
Tapti-Samvarana fall in. this category. 49 Surprisingly, the 
Mahabharata not only approve this form ae also declares it 
the best form.°° In some cases permission of the brides 
parents was preferably sought as we find in the marriage of 
Yayati Sarmistha, Arjuna-Chitrangada, and santanu- 
Satyawati.>1 
ss .In spite of the fact that there are numerous examples 
of this form of marriage and its approval for kstriyas, we 
also notice a discouraging tendency on religious and moral 
grounds .>2 In this regard, doubts were raised about the 
stablity of this marriage. In course of time, the scope of 
_this marriage also declined due to rising grip of religion. 
Moreover, slackness of inevitable maturity required in both 
of the parenere also adversely affected its continuty. 
(iii) Asura: 

When the husband after having ‘paid money to the 
relations of the bride and the bride herself except him out 
49. Mbh., 1:67.4,25;1.206.13-32;1.61.12-13 
50. Thid., 1.67.26;13.44-5-6; 167.4,13. 

51. -Ibid.,1.77.13-14;1.207.16. 
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of free will, it was called Asura form of marriage.>? In the 
.Mahabharata, we find that Bhisma paid rich sulka to the 
parents of Madri for her marriage with Pandu . Explaining as 
'a family custom of Madras Bhisma even ignored her brother 
Salya's unwillingness to receive the sulka.°4 GAdhi, the 
father of Satyawati, demanded one thousand special horses as 
her gulka from the sage Rchika.>9 Similarly, Madhavi was 
sold three times at a cost of _two hundred horses each 
time.>© some conditional Marriages are also witnessed in the 
Mahabharata. For example daughters of Jarasamdha who were 
Hajyasuika got married with Kamsa only after dethroning his 
father by Kamsa himself .°7 Similarly, the condition of 
Satyawati's father who wanted to enthrone her son at the 
seat’ of Hastinapur was accepted. 8 The father of Chitrangada 
received her first son in lieu of sulka from Arjuna.>? The 


didactic parts of the epic depict a disuading trend in sale 
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of girls. ©? Not only condemnation ane with a warning as 
well, writers of the epic denounced that whosoever sells his 
son or daughter will go to the hel1.®1 
In this regard Hopkins observed that the law makers 
resisted the custom sau Meu: natuS Ene fee looked upon as a 
“gift: but this kind of marriage was reckoned less worthy . ©? 
The similar approach sustained in a way that by the time of 
Manu, the thinkers began to take bride-price highly 
‘condemnable . ©3 The rising aspects of sacredness and chastily 
further accelerated its decline. Slowly, the custom was 
reversed in favour of bridegroom in terms of dowry. 
(iv) Daiva: | 
In this form the father gave away his decorated 
daughter to an officiating priest as a fee. 64 So far as the 
particular name i.e. daiva is concerned, it suggested that 
since the marriage took place during the performence of 
‘sacrifice to devas that is why it was called daiva.©> Pandey 
while treating it as a sort of esneonaisge sasoeineea with 
60. Ibid., 13.45.18; 13,78.48.; 13.80.23; 13.142.73. 
él. Thide) dasasies | 
62. E.W. Hopkins, op.cit.,.p. 289. 
63. Manu, 9.98. | 
64 AGS, 1.6. 
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polygamy took it as a feature developing among aristocratic 


66 


class. In thé Mahabharata, king Maruta married her 


daughter to sage Angira. Similarly, king Lomapada gave his 
daughter Santa to Srigarsya.°7 

Due to decline of long term sacrifices this form of 
Marriage was adversely affected. Moreover, majority of the 
society had nothing to do with such a marriage. The 
increasing sanctity of kanyadana left no scope for such 

_Marriages in which the bride was merely treated as a fee of 
the priest. | 
(v) Brahma: 

Among all the forms discussed above brahma_ was 
considered the best. According to Manu if a father gives his 
daughter with affordable ornaments to a man of character and 
learning without getting any thing in return, it was brahma 
marriage. ©8 Similar, views are also expressed by Bhisma in 
the Mahabharata.©? It was regarded as proper, praiseworthy 
and fit for brahmanas as the name suggests. It was free from 
physical force, carnel ‘of appetite, in position of 
ocnditions and greed for money, that is why the thinkers 
66. R.B. Pandey, op.cit., p. 169. 

67. Mbh. (GP), 12.234.8, 34,35. 
68. -Manu, 4.27. 
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approved it as the best form. Sharma comments that this type 
of Marriage was continous from Vedic times as revealed by 
the marraige of Surya with soma.79 The reason for its 
successful prevalence in the society is the concept of 
pativarta. Working as an instrumental it not only provided 
the training of loyalty towards her husband before marriage 
but also during her wifehood. As society was divided, the 
four approval forms were practised by the higher society in 
general and the lower society practised the unapproved ways. 
However, raksas and gandharva forms were practised by the 
worrior class also, 

(vi) Svayamvara: 

In this marriage a girl selects her husband at her own 
level. This: form of marriage does not find place in 
Dharmasastras and Smrtis because they considered this form 
and the gandharva form the same in practice. The similarity 
between the two is limited by the factor that in both the 
forms the girl had the right to select her own husband: 
According to Baudhayana and Gautama if after three years of 
attaining puberty the girl is not married, she is free to 


select her own husband.’1 similar views are expressed in the 


.70. M.R. Sharma, op.cit., p. 31. 
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Mahabharata’* and Manusmriti.73 In the Mahabharata we find 
that Asvapati could not find suitable match for Savitri. He 
sent with her a minister and a purohita to find bridegroom 
for her. She selected Satyawana as her husband. 74 Similarly, 
king Yayati sent Madhavi with her brother to find a sitable 
bridegoom for her. 7° 

It seems that both the examples quoted above were the 
old legends which were incroported in the epic later on. Now 
the kings of various states got assembled so that the maiden 
could select her husband as Kunti did in choosing Pandu. 76 
In the next stage the process became more complicated. The 
conditions began to be imposed on the suitors. As we find in 
case of Draupadi's marriagé where the suitors were asked to 
hit a mark.’7 In such conditions, the scope of brides choice 
almost vanished. As a result, they became virya sulka. 
Physical strength became the deciding factor in this form of 


Marriage as is seen in the marriages of princesses of. Kasi, 


72. Mipne4 1S. 719318. 
73. Manu, 9.90-91. 
74.  Mbh., 1.705.425. 
TS. - EBT, 1,179.16. 
76. Ibid., 1.105:1-5. 


77. Ibid., 1.180.6. 
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Rukmini, Devika and Balandhara. 78 Generally this method of 
selection was allowed for kstriyas but there was no rigidity 
as Arjuna won Draupadi in the guise of a brahmana even at 
the objection of the kings. 79 | 

This form was also prevalent among the brahamanas but 
it was based on intellectual test. The marriage of 
Suverchala can be cited as an seawre of this marriage among 
the brahmays . 8° Gradually, the practice became favourable 

“to the worriors only as declared by the Mahabharata.®1 No 
sooner did the forcebecame a deciding factor, _ the 
significance of svayamvara deteriorated rather converted 
into the form of raksasa marriage. 

B. Types of marriage: 

Apart from the eight forms of Marriage there were also 
some other types of marriage. These marriages were based on 
the njaber of spouses. Such marriage are classified as 
monogamy, polygamy and polyandry. 

(i) Monogany: 

If a man had only one wife it was called monogamy. A 

“study of the Vedic literature reveals the fact that monogomy 
78. Ibid., 1.96.3-6;3.13.102; 7.119.9-10; 1.90.84. 

79. Ibid., 1.180.6. 
80. Mbh. (GP), 12.220 (sec.). 


81. Mbh., 1.221.21-23. 
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was the ideal cherished by the Vedic Aryans. The word 
dampati meant joint ownership of the household. 82 During 
epic period also monogamy was considered as an ideal type of 
marriage in the society. Except the warrior class, monogamy 
was practised in general by the epic society. 

(ii) Polygamy: | 

If any person had more than one ayeaa spouse, the 
practice was known as polygamy. Though monogamy was the 
ideal since Vedic period yet in aristocratic families 
polygamy was also in practice. Numerous examples of polygamy 
_are found in the epic. Krsna ‘had eight wives and sixteen 
thousand other women in the harem.83 Even Yudhisthira who 
was known as dharmaraja had two wives, Draupadi. and 
Devika.®4 similarly, Arjuna had four wives. Thus, it can be 
evidently said that the custom of polygamy was commonly 
practised in royal families. 

There were many reasons which were responsible for the 
prevalence of polygamy in the epic society. Firstly, the 
brahamanas, kstriyas, vaisyas and sudras®° were allowed 
four, three, two and one wife respectively. 

82. Rgveda, 10.85.32. 
33. .Mbh., 5158.8. 
84. Ibid., 1.90.82. 
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Secondly, the ruling class used matrimonial alliances 
as a policy in order to strengthen as well as expansion of 
their political power and prestige. Especially, the case of 
Pandavas can be cited in this context who established 
matrimonial relations with Drupada, Virata, Nagas, etc. 
Thirdly, sometimes the girls of subjugated kings were also 
accepted as ‘ages as happened in the case of Arjuna. 
Fourthly, the practice had: become very common among royal 
families®® ana parents had no objection “to give their 
. daughter as second and even: as third wife. For example, 
number of already married kings like Jarasamdha and Sisupala 
were suitors in the svayamvara of Draupadi . 87 Moreover, some 
parents offered their two daughters to the same person as 
‘co-wives e.g. Jarasamdha married his two daughters to 
Karisa . 88 Similarly wives of Brahadratha were real sisters.8? 

On the other hand, in spite of the right to have four 
wives, most of the brahmanas mentioned in the epic’ were 
monogamous. We find that Drona, Krpa, Atri, Vasistha and 
Jamadagni were monogamous. The reasons for their monogamy 
were as follows. firstly, their involvement in penances 
86. Ibid., 1.89.17;1.90.8; 1.94.18;3.104.8. 

By. Ibid., 1.78 (sec.) 
88. Ibid., 2.13.29-30. 


.89. Ibid., 2.16.16. 


could be hampered due to many wives. Secondly, being social 
leaders they practised monogamy to set examples for others. 
In the lower two varnas also no case of polygamy is found in 
the epic due to their poverty. Moreover, many of them 
adopted asura form and thus could not pay for second or 
third wife. The prevalence of anuloma marriage in the royal 
families further minimised the scope of nia Ganny for lower 
varnas. The above analysis leaves no doubt to say that 
polygamy was exclusively in practice among royal families. 
It is also attested by Upadhyaya?® and Altekar.?1 

(iii) Polyandary: 

The custom in which a woman had more than one living 
husband was called polyandry. Among the divergent views on 
its prevalence in V@dic period, the writers of the Vedic 
Index do not find any evidence of polyandary . 92 Mayer 
equally joins with Macdonell's opinion. 93 So far as the 


94 


views of indian historians are concerned, Kane and 


Altekar?? . expressed similar views. Singh not_ only 
90. B.S. Upadhyaya, op.cit., pp. 109-11. 

91... AS. Altekar, ‘opecite,, : 105. 

92. Macdonell and Keith, Cee ee pp. 115-16. 

93. Mayer, axl Life in Ancient India, vol: I, p. 115. 
94. P.V. Kane, op.cit 


., vol. II, part I, p. 554. 
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emphatically agrees on its establishment in Vedic period but 
also quotes many examples in this regard. 96 However, Apte 
while opposing the views of Singh asks to deal with such 
examples ae a way that these were explained on a 
mythological basis.?/ 

So far as the period of the Mahabharata is concerned, 
polyandry was not unknown to the society. The famous example 
‘of polyandry in the epic is of Draupadi. In order to detect 
the earlier existence of polyandry, an analysis can also be 
made about the~story of alms. In this story Draupadi was 
asked by Kunti to be equally divided among five Pandvas. On 
the objection raised by king Drupada and his son, 28 
Yudhisthira while quoting .two earlier examples seems to 
justify that it was not a new case. In the same ontext, 
Vyasa even went ahead to open the mythical mystery of 
previous birth of Draupadi and the Pandavas’. ?? The statement 
of Yudhisthira shows that he was just following the path of 


100 


his ancestors, as it strengthened the view that 


- polyandry was not a newly emerged custom during epic period. 
96. Sarvadaman Singh, op.cit., pp. 76-77. 
97. R.C. Majumdar (ed.), The Vedic Age, p. 394. 
98. Mbh., 1.187.26-27. 
99. Ibid., 1.188.18. 


100. Ibid., 1.187.28-29. 
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It is also asserted that Kunti had five sons from different 
persons. The Pandavas were brought up in Himalayan areas and 
later on the rsis. brought them in the plains. So they became 
aware of the custom of polyandry as it was already prevalent 
there. Bhatt sigaieacaney adds that even today in some 
regions a maiden is married by one man and then compelled to 
Marry with his remaining brother .101 

Comment ing on the polyandry of Draupadi, Hopkins opined 
that polyandry was a non-aryan custom practised by or 
assumed for the chief heroes of the epic.192 rt is added 
“that. though polyandry was known to the epic society but was 
not usually practised and the example of Draupadi was an 
exceptional case. If a woman marries second time in the 
lifetime or after the death of her husband, it was called 
remarriage. 
Cc. Remarriage: 

_The fellowing discussion deals with the aspect of 
pepeetaie excluding widow remarriage which has been already 
discussed in chapter II. The references from the Mahabharata 
clearly indicate that the custom was already in existence. 


Women who were married second time were called punarbhi°3 


101. G.S. Bhatt, Women and Polyandry. in Riwain Jaunpur, p. 


102. E.W. Hopkins, -op.cit., p. 277. 
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and anyapurva?* and the son born of such women was called 
' paunarbhava.105 Manu also expressed: the same view.19© In 
pace this custom of remarriage was practised only under 
special circumstances. Manu allowed a woman to remarry under 
any one of the conditions such as on receiving no tidings of 
husband, on his demise, on his conversion into an ascetic, 
on his impotancy or on his degradation .1°7 

Further, the references belonging to remarriage of 
women are’ scanty in the Mahabharata. The tradition of the 
epic period allowed women slaves to remary even during life 
time of their husbands as informed by Karna while making a 
suggestion to Draupadi to choose another husband . 198 
_Dutsdsana also advised Draupadi to remarry with Duryodhana or 
any one from the Kauravas .199 Similarly, after abducting 
Draupadi, Jayadratha desired to make her his wife 110 
Kichaka also wanted to Marry with Draupadi while she was 
pursuing the job of sairandhri during the exile of 
104. Mbh. (GP), 5.175.5,8 
105. Mbh., 1.111.28. 
LOG). Mati, 9.1753 Yajfvalkya., 1.67. 
107. Manu, 9.175. 
108. Mbh., 2.63.3, 
109. Ibid., 2.68.11-12. 
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Pandvas.111 Moreover, king Rtuparna was age to marry 
Damyanti at her second svayamvara knowing her to be the wife 
of a former “hienana Nala, wo left her when ‘she was 
sleeping. 112 It is well known “that Ravana ‘also wanted to 
“marry Sita who was already a married . woman and her husband 
was still alive.113 Similarly, Nahusa, after defeating 
Indra, wanted to oe his wife and this view was also 
supported by the devas.1+4 But in actual practice none of 
the above proposals Was materialised. A typical as well as 
interesting example of remarriage mentioned in the epic is 
that of Madhavi, the daughter of king “Yayati. ‘She was 
acutualy married four times, each time delivering a son to 
her husband. 
The prevalance of this custom is also supported by the 

Jataka literature. We find in’ the introduction part of the . 
' Chandakinnara Jataka that many | princes showed interest to 
remarry with the wife of Buddha, who already had a. son 
before Buddha departed .115 These foregoing exainples reveal 
that the custom of remarriage though acquainted during epic 
111. Ibid., 4.17.8. . 

142, Phid.., 326821. 

113. Ibid. ; 3.215.126, 

114. TIbid., 5.11.14;5.12.13. 


115. N.K. Dutt, op.cit., p. 670. 
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period yet did not prevail as a practice. Whereas the case 
of Madhavi is concerned, it looks to be ‘associated with very 
early date. Generally, it was not favoured by the people as 
the epic itself furnished references against this custom. It 
is also said that remarriage was a sin, 116 It is ordained 
that daughter can be given only once.117 one who gives away 
-his daughter in marriage twice will be born as a worm in the 
next life.118 
D. Limitations of marriage: 

The legitimacy and purity of marriage depended upon the 
strict observance of the directions given by Dharmasastras. 
Infact the marriage did not stand for mere sexual union, it 
was a religious institution and a sacrament. as well. There 
were many restrictions based on varna, gotra, age, 
asrama,seniority, etc. some of these were in practice since 
Vedic ‘times and others developed later. 

The marriage ' between persons of different varnas is 

called inter varna marriage. i Vedic times, there was no 
such ban on inter dinning and inter marriage which can prove 


119 


that there were no relations among different varnas. The 


116. Mbh., 3.294.26. 
119... Ebid.< A241. 83: 
Li. Pbid?. 43.119 283.. 
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marriage not only could take place between the varna but 
also with non aryans. Graudally, the cultural differences 
and the pride of a conquerer prohibited such relations. 
However, the epic records examples of such marriages. There 
were two types of such combinations. | 

(i) betitema marriages: 

A marriage betwen the lower varna's male with the 
higher varna's female was known as pratiloma marriage. 129 
Rgveda records a few examples of such a Marriage. The 

‘Asvalayana Grhasutra also records that the family slave 
(equally with the brother-in-law of the widow) could 
lawfully marry with the widow of his master.121 rt seems to 
indicate a very uncommon custom from standards and codes of 
later society. In the society reflected by the Mahabharata 
a few examples of pratiloma Marriage find mention. It is 
said that Matanga was the son of a brahmana mother and a 
Sidra father.122 a lady named Prabhavati, a brahmana, was 
married to a king Chitraratha of aAnga.123 Similarly, Yayati 


the fore father of heroes of the epic. was married to 


120. Yajfivalkya, 1.94. 
121. AGS, 4.2.18. 
122. Mbh., 13.27.17.. 


123. Ibid., 13.42.8. 


Devayani the daughter of the sage Sukra .124 
| . However, the first two examples were of very ancient 
stories incorporated in the epic. The marriage of Yayati is 
explained on the basis of a probable curse of Sukracharya 
and the curse of Kacha of Devayani. In later parts of the 
epic such marriages are condemned?25 Janaka said to 
Sulabha, "Thou belonging to the foremost of all the orders, 
being their art a brahamana, I ama kgatriya, there is no 
union of se two 126 Moreover, the offsprings of this type 
of marriage were. also treated with contempt and these were 
given lowest place in the society .127 therefore, from the 
above references it becomes clear that when the epic was 
“finally composed, the pratiloma Marriages went out of 
practice. | 

(ii) Anuloma marriage: 

A marriage between a high varna male and a low varna 
female took place was called anuloma marriage .128 The great 
epic furnishes sufficient examples of such marriages taking 
place among different varnas, races and even between human 
124. Ibid., 1.76.33-35. 

125. Tbid., 3 e835 8 
126. Ibid., 12.308.59. 
127. Ibid., 13.83.18.- 


128. Yajnvalkya, 1.90. 
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and divine personalities. A brahmana is said to have a 
nisada wife.129 King Santanu married a fisherman's daughter, 
while Arjuna married a nagat30 princes. Bhima married a 
raksasa girl named Hidimba.131 The marriage of Arjuna quoted 
above reflects that some non-Aryan ‘ings also acquired 
power and prestige equal to that of Aryans. The other 
examples may be taken as.the cases of result of passion. 
AZpart from inter-racial marriages there are many 
evidences to show that anuloma Marriages within Aryan 
varnas were much in: practice. The brahmanas, ksatriyas and 
vaisyas were allowed four, three and wo wives respectively. 
But the varna of the father could be inherited by the sons 
of those wives who were from the same or one lower varna of 
the father in case of upper two varnas .132 There were 
numerous examples of anuloma marriages in the epic. In the 
“Marriages of Agasta-Lopamudra, ‘Rsyasrnga-Santa, Rchika- 
Satyawati, Jamdagni-Renu, etc. The males were brahmana sages 
while the females were ksatriyas .133 Gautamiputra Satakarni, 


a brahmana who accepted a“saka bride for his son 


130. Ibid.., 1.94.91 
131. Ibid., 143.18 
132. Ibid., 13.48.4-8;°BDS, 1.8.16.2; Manu, 3.12.14. 
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Vasisthiputral34 refers to marriage with foreigners settled 


in India. Similarly, a Sunga ruler Agnimitra married 
ksatriya princess Malavika.135 

However, a disuading tendency for such marriages is 
witnessed in the later parts of the epic. At. first the 
marriage between a brahmana male and sidra female was 
. ordained to be stopped. 136 Such a brahmana was equated with 
an ‘outcaste.137 The offsprings of such unions’ were 
considered to be harmful for the ancestors.138 From property 
point of view also such marriages were discouraged. 

Further the: kings were expected to check the inter 
varna marriages. Nasika inscription of Pulamavi praises such 
kings who maintain the varna order _139 In addition to this, 
some other factors also played significant role in 
discouraging such combinations. The developing racial 
superiority complex among Aryan. winners and impact of 
growing rigidity of birth in terms of restriction over: 
vertical social mobility savers iy. affected such marriages. 
134. Indian Antiquity, vol. XLVIII, p. 81. 

135. Vidya Bhushana, op.cit, p. 34. 

136. Mbh., 13.82.8. 

E344 EDL, 12.165 28; Manu, 3.17. 

138. Mbh., 12091..31; 13.48.1; 13.104.32. Yajnavalkya, 1.56. 
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However, it cannot be forgotten that inter varna marriages 
were practised in very low ratio as common masses maintained 
their relations in their own varna circles. 

E. Qualifications of partners: 

Among various aspects of marriage perhaps the most 
crucial and equally important was the aspect of criteria 
involving guidelines worked to decide the suitability of 
both the partners. In this regard, a ‘pattern of 
qualifications/disqualifications was emphasised by the 

. Classical thinkers. 

‘So far as the qualifications for females are concerned 
we. come across to facial beauty, physical structure and the 
stage of puberty .249 Moreover, her virginity was equally 
important consideration in this regard. 141 Furthermore, 
auspicious marks on her body associated with fertility 
specially in case of male issues was taken as merit.?42 rt 
is noteworthy that the aspect of virginity which could not 
be underlined in Madhavi'ts case can be taken as an 
Ssceoeion: It is well known in the epic, even being old 


enough she was married four times and everytime to a 


140. Manu, 111.2. 
141. H.C. Chakaladhar, Social Life in Ancient India, p. 12. 
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king.143 Whereas the maiden's disqualifications are 
‘concerned awkward and = inauspicious names generally 
associated with tree, river, naoneain: bird, a Slave, etc. 
constituted such considerations. Further, brotherless girl 
was also treated as woucniess. 14 Beyond all such factors, 
the practical feasibility seems to depend on family 
background, monetary considerations and qieaintty: Then8e 
of groom's selection, primarily, family background was to be 
-varified from both maternal. as well as paternal side. 
Secondly, physical as well as mental abilities constituted 
as the other factors to work as guidetines.145 -iIn warrior 
classes, martiality was an important qualification and 
-exclusively during the day's of constant wars.146 character 
of the suitor was also varified before marriage. 147 
Individual's wealth also worked as a parameter in the 
selection of suitor.148 
In the list’ of -disqualifications of a groom old age, 
ugliness, an illreputed man among friends some one belonging 
143. Ibid. 5.11.20-21; Ramayana, 5.48. 
144. Manu, 3.9. 
145. Manu, 2.87. 
Saas, Wall 2 (Bandage. oor utes aes 
(147. Mbh. (GP), 13.104.123,136; 12.134.12-13. 
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to other caste, some one suffering from consumption, one who 
lives in disguise, a laper, one who lost his eye sight or 
hearing capacity have been mentioned.149 . 
Gi) Endogany : 

‘It has already been discussed that early portion of the 
epic witheseed a trend that inter varna marriages were 
decreasing and in the didatic. portions of the epic we find a 
strong tendency towards focus on varna endogamy. The smrtis 
also enjoin that a twice borne should marry within his 
_varna.15° In this regard the inter varna " marriages iiss 
firstly banned for brahmanas+*? and later the same ban was 
imposed on other varnas also.152 
(ii) Exogamy 

When a marriage takes place between two well defined 
groups (clans) excluding their own clan, it is called 
exogamy. In order to comply with this custom every Aryan was 
supposed to marry within the varna but outside the gorta, 
parvara and sapinda. Pandey opines that in the tribes which 


do not have the gotra system, the totem served the 


149. Manu, 3.6,11. 
150. R.B. Pandey, op.cit., p. 176. 
151. Mbh., 13.44.12,18,23. 
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purpose.153 Different reasons are given for the origin and 
development of exogamy. They are viz. paucity of women in 
early times, prevention of early sexual promiscuity within 
the clan, absence of sexual attraction between the persons 
brought togather and the sacredness of the ‘élan blood. 
Pandey, on the other hand, postulated that contact betwen 
. persons of different clans during food gathering stage and 
capturing of girls from other clans were the main reasons of 
exogamy . Another reason might be jealousy and quarrels in 
the family among the suitors for the same girl, which was to 
be avoided.154 | 
So far as the scientific reason is concerned, the idea 
of Darwin that the consequences of close inter breading 
carried on for too long a time are loss of size, 
constitutional vigour and fertility, sometimes accompanied 
~. by as tendency of malformations, can be regarded 
significant .1°° All the reasons dicussed above would have 
contributed to the development of exogamy but as the horror 
of incest taboos certainly would have played a. deciding 
role. Since men of same gotra and pravara were supposed to 
be the progency of the same ancestor, therefore, marriage 
153. R.B. Pandey, op.cit., ep. 172. 
154. Ibid., p. 173. . | 
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within themselves were banned. 
The Vedas provide no evidence against sapinda or 


sagotra marriage .156 The gotra is found first time in 


Chhandogya Upanisad where the teacher of a pupil asks his 
gotrasne A frequent use of gotra Buddhist and Jain 
literature clearly indicate that gotra system has been well 
established by the beginning of hetrodox  reliious 


158 From the time of Dharmasutras, however, 


movements. 
sagotra and spinda marriages were treated illegal .159 
We find no taboo against sagotra and Samandpravara 

Marriages in early portions of the apie Gotra was generally 
used in the sense of surname.1©° the Marriage of Ariina-with 
Subhadra and Sahadeva with Vijayalel Significantly indicate 
that marriage with maternal uncle's daughter could took 
place. Similarly, no sapinda restrictions were imposed when 
epic stories were being written. In similar context, Altékar 
quotes the Marriage of Vasudeva and Devaki who belonged to 
the same satavata stock and probably belonged to the same 
156. V.S. Aggrawal, India as Known to Panini, p. 104. 
/157. Chhandogya Upanisad, 4.4.1.. 

“158. R.B. Pandey, op.cit., p. 174. 

159. Manu, 325% 

160. Mbh. (Ch), 81.8-10. 
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. gotra.1®2 Similarly, both Rama and Sita were the descendents 
of Iksavanku dynasty. On the other hand in the didactic 
portions of the epic, there is found a growing tendency 


against such marriages .163 


Manu and Yajnvalakya also 
condemned such types of marriages. 164 
(iii) Chronological order: 

No younger brother or sister was supposed to marry if 
an elder brother or sister was unmarried. It seems that the 
custom would have developed alongwith the lines of 
prohibition for choice of partners. Penance was. prescribed 
for violation of this mle. 

In this regard, the Mahabharata prescribed krchha 
penance for twelve days. Under it the. groom had to offer his 
wife to the elder brother and with his permission he . took 
the wife again. 165 Even the sisters who got married while 
bye passing the rule were to be offered to each other's 
husband and then. with their consent got remarried .166 
Interestingly. both of the brothers younger as well as elder 
in such cases were treated as polluters of the line, -1.e. 
162. A.S. Altekar, op.cit., p. 73. 

163. Mbh., 13.107.23; 13.44.17. 
ies, ane 111.5; Yajnvalkya, 1.52-53. 
“165.. Mbh. (Ch) , 13.34.4-8; 13.35.27-30; 12.165-68-70. 
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panktidushyas.167 In the similar context we find that after 
winning Draupadi, Arjuna offered her to Yudhisthira. In 
fact, such theoritical rule could not always be practically 
-abided as we find in case of Bhima who married Hidimba in 
gandharva form while Yudhisthira Sas still unmarried. 
Perhaps in gandharva marriages such rule was not seriously 
taken. The concept of chronological order certainly weal 
have benifited those girls who had bodily defect otherwise 
they might have remained unmarried. A sociological 
explanation of such marriage given | by — Karve, 168 
significantly required to be incorporated. According to her 
as a mistress of the house, the wife of younger brother who 
being participant in religious ceremonies would 
automatically deprive the first born of his right of 
‘succession. Marriage with precepter's ‘daughter was taken. 
This is why .Kacha did not marry Sarmistha as she was the 
daughter of his teacher.1®? He thought it better to bear the 
curse than to marry her .?70 
(iv) The Marriageable age: 
In a country like India where social institutions grew 
167. Mbh.,13..90.10; Manu, 3.154. 
168. Teawaed Karve, ineshOs: eeman ee aetes in India, p.- 35. 
169. Mbh., 172 46: 
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interdependently with the family not only as a basis ue 
simultaneously it worked as a qanchion power. Likewise, 
family itself, having a complexive mechanism of social 
administration has to owe to invisible contributions- of 
women. It is needless to explain that only a mature as well 
as major maiden could successfully work in this context. 
“The whole thing was perhaps, accurately understood by the 
earliest philosophers who did not leave any room for a minor 
bride during Vedic period.171 The Grhyasutras also lays down 
that the consumation of marriage should take place on the 
fourth succeeding day | which implies post puberty 
marriage .172 Vasistha and Baudhayana advised the girl to 
wait for three years after puberty .173 
The story parts of the Ramayana as well as_ the 

Mahabharata often talk in favour of the Marriage of grown up 
giris.174 put as the redacted portions of the Mahabharata 
furnish contradictory data in this regard, thus seems to 
"represent various stages of a changing society. Evidently 
Kunti and Satyawati had become mouhers before proper 
Marriage. In the same context, the marriage of Subhadra and 
171. B.S. Upadhyaya, op.cit, p. 59. 

.172. A.S. Altekar, Boers es Bi 

173. BDS, 4.1.14; Mbh., 13.44.15. 


174. R.B. Pandey, op.cit., p. 185. 


Arjuna also points their mature age of the time of marriage. 
The daughters of Kasiraja were at sixteen and thus adult 
when they were abducted by Bhisma in order to marry his step 
brother .17° Tt is added that Pariksita was born just after a 
year of Uttara's marriag, it shows that she was fully adult 
though mentioned as playing with dolis.176 Similarly, the 
epic clearly indicates: that Damyanti, Savitri, Sakuntala. 
‘Ganga and Hidimba were fully matured at the time of their 
marriage .177. Moreover, the refusal of Draupadi to marry 
Karna also indicates her mature age.178 The daughter of 
Kunigarga preferred to remain icmaeries until she found a 
suitable groom, the son of Galva for her.+79 the seiaences 
reveal that post puberty marriage was the general rule 
during the epic period: | 

It is noteworthy that: the age of marriage for girls 
began to decline in later period as attested by Anusdsana 
parva’ which allows marriage at ‘the age of ten and even upto 


seven.189 he age gap between the two parties also 


176. Ibid., 4.37.28. 
177. Ibid., 3.54.26; 3.293; 1.67.19-20; 1.94.91;1.43.18. 
178. Mbh. (GP), 1.186.23 
179. Mbh., 9:51.8,15,16. 
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. widened.181 In this regard, Hopkin's observation seems most 
important that most of heroines of the epic were grown 
girls. Though child marriage was also not unknown during the 
composing period of the epic +84 So far as the factors 
‘responsible for declining be ee ieae nae: commenced during 
early centuries of Christian era are concerned, different 
views have come out in this regare. It is aweettea that 
early marriage was advised for the sake of rtu of women, the 

- wastage of which was considered an offence against 
Prajapati.183 It is also suggested that withdrawl of 
education in case of maiden also adversely affected marriage 
_age. AS a result the women simply got turned into child: 
producers .184 women's growing interest in austerity during 
post-Buddha period began to creat a puzzle among brahmanas 
who advised a lower Marriage age in order to check this 
trend. Fourthly,. from the fear of invaders, from third 
century B.C.. onward-a danger to social system began to be 
felt. The social thinkers at this time advised lower age for 
girls as a safety measure. It therefore, implies. that the 
idea of chastity would have been more. responsible for the 
181. Ibid., 12.44.13. 

“182. E.W. Hopkins, op.cit., pp.285-86. 


183..Mbh., 13-44.1. 


184. E.W. Hopkins, op.cit., p. 287. 
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introduction of child marriage. Fifthly, more stress was 
laid down on availability of qualified bridegroom than on 
the age of the maiden. In this regard Manu states that 
-father should give the girl to a highly qualified boy 
belonging e6 a noble family whether the age of the girl 
suits or not.185 Sixthly, as the girl was supposed to be a 
Such an idea. would have- persuaded a father to get his girl 
married before puberty. All the above reasons contributed to 
the. lowering down of farriageable age. However, in well-to- 
do and eulbunaliy: aivancda families, girls were married 
after attainement of puberty. The Sanskrit dramas and other 


books like Kamsutrat86 


also advocated in favour of grown age 
at marriage. 
_F. Dowery 

‘It may be defined in modern sense, aS a pre nuptial 
-contract of payment made by the bride's father with the 
bridegroom or his gurdians. In prehistoric times since women 
were treated as chattel and it was the bride's father who 
was regarded justified if he demanded a payment at the time 
of | marriage. 187 The maiden being an active partner in 


186. Kamasutra, 3.3..25; 4.5.2, 55,59. 


187. A.S. Altekar, op.cit, p. 69. 
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parents profession, adversly affected her father's income 
after getting married. Therefore, the possibility of dowry 
could not ‘emerge. Indeed some gifts were given to the maiden 
and to her husband or father-in-law, purely as an affection 
in rich and eal families. The Atharvaveda Sieariy talks of 
surrendering cows to royal brides as gift .188 Jataka 
stories .also .refer. to. vaIGAbLes presents... given --by....rich. 
fathers to their daughters in marriage. The smrtis are also 
Silent about ‘the practice of dowry. 
The presents in ‘the form of inmovable property were 

given to the daughter in marriage during epic period as 
testified by the following examples. Sakuni offered rich 
presents in the marriage of her sister Gandhari .189 
Similarly, Pandu received a number of gifts in his marriage 
with Kunti _190 Various costly robes, ornaments, gems, 

cows,chariots, excellent beds; maid servents, . etc. were 
‘given in the marriage of Arjuna and Subhadral9! and that of 
Uttara and Abhimanyu. 292 Although the presenting of gifts 
was fairly common among royal families yet commoner sages 

188. Atharvaveda, 5.17.12 

189. Mbh., 1,103.15. 

190. Ibid., 1.111.111. 

191. Ibid., 1.213.46-48. 
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like Kundi also gave costly presents in the marriage of 
their daughters. The same practice of presenting gifts 
continued whenever any function was held in groom's house. 
But such examples as opined by Altekar!93 cannot be called 
dowry. The custom of dowry seems to Tae been developed 
because of certain causes. Primarily, during the matriarchal 
stage the. women. had equal rights. But with the development 
of patriarchal form the daughter's share was aueeeaspuliy 
converted into gifts. Secondly,at the maiden's departure 
from parent's house, the natural law demanding gifts for her 
also justified the such gifts. Thirdly, gifts brought by the 
bride increased her prestige in the family circle. Taking 
all such aspects into consideration parents used to present 
her a number of gifts so that her position might be secured. 
Lastly, in brahma form of marriage which later developed as 
the common practive, the girl was decorated by her parents 
according to their status and economic conditions .194 
Whatever the reasons might be, the dowry custom in the epic 
never evolved as an impediment. Because neither a 
brahmani??5 nor Matalil9® were worried about the demand of 
193. A.S. Altekar, op.cit., p. 70. 

194. Mbh., 1.96.8. 

195. Ibid., 1.46.14-18. 


196. Ibid., 5.97.14-21. 
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_ dowry in the marriage of their daughters while they have 
listed many other difficulties. So far as the importance of 
the custom of giving gifts is concerned it improved the 
positin of newly wedded wife in the family. But gradually, 
it might have increased the gifts and parents of groom 


started expecting of more gifts which resulted into dowry. 
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CHAPTER IV 
CULTURAL STATUS 


The culture is that complex whole which includes 
knowledge, arts, morals, customs, and other capabilities and 
habits acquired by man as a member of society .? It embraces 
all the manifestations of social habits of a community, the 
reactions of the individuals as speecked: By the habits of 
the group in which he lives and the product of - human 
activities ae determined by these habits. Elaborating its 
scope and its relationship with history, Robert? defines 
culture as higher achievements of group's multi-facet 

aspects such as art, music, literature, philosophy, religion 
and science. Keeping the above statement in view it can 
fairly be said that culture is merely the contributian of 
individuals affected by the society in a historical process 
of change. The course of development, enactment, creation, 
Maintenance and diffusion of. different aspects of culture 
always go hand in hand. The travellers and traders, soldiers 
and settlers, missionaries and migrants play a decisive role 
in this context. It is significant to add here that 
dee raston occurs in high percentage and the material of 
fie Mecville J. Herskovits, Cultural Anthropology, p. 309. 
2. bneyetopedia of Social Sciences, Vol. 2, p. 79. 
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original culture hardly remains ten percent .4 The 
‘Mahabharata seems also to testify this approach when it 
mavens such cultural infusions in Indian society. 
Interestingly women as an integral part of society could not 
“aveia such comprehensions and abandons. 

The Mahabharata represents a mixed culture of quite a 
long period : of ditrerent - aces in this context. It. is 
needless to explain that material culture consisting of all 
the material items available as well as used by the members 
of the society in the sign situation while the non-material 
aspect includes scientific truths, religious beliefs, myths, 
legends, literature and folklore.° Woman being the most 

_significant component of the Indian society always plays a 
major role in different aspects of culture in all times both 
materially and nonmaterially. A moderate attempt has ‘been 
made to highlight ‘multifacet roles of the women in the epic 
society. | 
A. Non material aspect of culture: 

Women have caneeibubed x lot in the field of philosophy 
and theology since the Vedic period. The educational 


opportunities were available to the giris.like the boys in 
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the then “society .® However, in the later period, the 
position began to change and deteriorate shen is evident 

from the fact that Upanayana for the girls is not mentioned 
in the epic. The girls only of well to do families continued 
to enjoy such opportunity of higher education in the epic 
age. The parents of such fortunate girls performed 
educational : rites for their daughters. Pramadvara, 

Sakuntala, Lopamudra, Savitri and Draupadi were some such 
girls’ who enjoyed this greatest blessing of education which 
was chiefly instrumental in overall development of their 
mental and intellectual faculties. 

The sage Bharadwaja performed even dll the samskaras 
for his daughter .® Surprisingly, Ramayana refers to Sabari, 
a lower varna woman, who attained pevecerion in religion and 
was cerned as siddha.? During the Upanisdic period cnexs 
were brahmavadinis who ea Ene life of celibacy in the 
study .of theology and religion. In the Mahabharata such 


ladies have been referred to such as Subhral® and Sulabhalt 


6. A.S. Altakar, Education in Ancient India, p. 207. 
7, Mbh. 1.66, 4 1.55.48; 3.94.2; 3,277.23. 

8. Ibid., 9.47.59. 

9. Ramayana, 3.74 er 


10. Mbh., 9.51.8-9. 


11. Mbh. (Ch.), 12.320 (sec.). 


known as brahmavadinis which continued to exist as a class 
of such women in the epic period. Moreover, the epic makes 
us curious to know about the puzzling references related to 
married wonen who are termed as prahmavadinis - like Krpi, 17 
Draupadit3 and wife of atri.14 In this context Mukerji 
intends to clarify that some of the brahmavadinis used to 
get married after completion of their studies. Several women 
. quoted above belonged to this category .1> 

“Hopkins: also adds that woman in ‘the epic was expected 
to study Vedas until the philosophical truths and mysteries 
became familiar to her.!® tin order to testify the above 
statements, some examples can be cited in this regard. 
Sulabha, an intellectual nun, made king Janak (a 
philosopher) , answerless on the aspect of yoga, samadhi, 
moksa and elocution.17 Savitri defeated, in argument, the 
god of death and got back the life of her husband.18 another 
lady Gautami having proficiency in the subject: of branma 
VED. MD 9 S188. 
13. Ibid., 11.23.26. 
da« “Ebi. 121320: (sec) 
15. P. Mukerji, Hindu Women, p. 15. 
16. _E.W. Hopkins, op.cit., 282% 
17. Mbh. (GP) , 122320° (SEC...) 


18. Mbh, 3.281. 20-53. 
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gave. a learned discourse on the subject “after death', when 
her only son died of snake-bite.?? Moreover, Arundhati 
instructed even the rsis who came to her in order to learn 
the secrets of ‘religion and duty . 2° The daughter of 
Sandilya betes testuens a learned one. 71 In the Mahabharata, we 
find a number of woman like Sakuntala, Sarmistha, Amba, 
Ambika, Ambalika, Gandhari, Kunti, Madhavi ana many others 
who had eres ciency in wacious branches of knowledge. 
Whereas, the behavioural Selance is concerned the 
mothers and old ladies instructed their wards in domestic 
and social affairs. It is testified by the statement of. 
‘Krsna who seems to ensure Draupadi for such training to her 
sons living ‘in Dwarika with Subhades - He said, "Arya Kunti 
and Subhadra can teach very well to your sons in morals and. 
behaviour like you nag moreover, Subhadra is already 
educating them seriously" .?? The above discussion shows that 
there were many brilliant ladies who had abundant knowledge 
of religion, philosophy and theology. Thus they contributed 
a lot to this aspect of culture. The conditions changed by 
the time the didactic parts of the epic were being written, 
19. Mbh. (Che ag bes: (sec.) 
20. Ibid., 13.130.2. 
21. Ibid. 9.54-6.8. 


22. Mbh.,3.180.26. 
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religious as well as the literary education was not imparted 
to girls.?3 
In ancient India, the social status of any person was 
determined by his merit obtained in religious sphere. The _ 
attainment of religious knowledge and involvement in such 
practices was considered a yardstick to measure the position 
in the society. Whereas the participation of women is 
concerned, it was of two types, viz. independent 
participation and participation along with her husband. 
I, Independent Participation in Religious Rites: 

Since the Vedic literature acknowledged her i daadendane 
personality and treated the women at par with man, she could 
learn the Vedic hymns, perform Vedic rites chanting daily 

‘and periodical prayers independent ly .24 Some sacrifices like 
sita (aimed .to increase the productivity of the haxvede) 
were performed exclusively by women . 25 The epic period also 
witnessed the continuity of her right in this context. In 


26 


the Ramayana, Sita offered daily prayers. Kaugalya 


performed svastiyajna in order to assure the kingship for 


23. _Mbh. (Ch.), 12.165.121-22. 
2a. Gabe Brey 5408.2. 
25. Paraskara Grhyasutra, 2.17; 3.8-10. 


26. Ramayana, 5.15. 48. 
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her son Rama.*’ Sia iariy, Tara performed sacrifice at the 
departure of Bali to fight against Sugriva.78 in the 
Mahabharata, several women performed water ceremony for 
their dead husbands, sons and relatives soon after the war. 
They participated in funerals also.2? Gandhari performed 
Sraddha for her dead sons . 3° 
| The second aspect of religious practices eeesieeed of 

the penances. -Ample references from the epic leave no iota 
of doubt that ‘women independently practised penances. 
Satyawati, Ambika and Ambalika, during -their forest life 
“practised hard penances. 31 Similarly, the wives of Akrura, 
Sat yabhama (wife of Krsna) and many other women retired to 
forest after the death of Krsna. Not only for salvation but 
also for other purposes, the women could practise penances. 
The daughter of Daksa practised hard penances in order to 
“get a son. ?4 Arundhati? and Sakambhari2* also followed the 
27. Ibid., 2.20.15. 

28. Ibid., 4.16.12. 

BOs MDs 1 27 8 

30. Ibid., 15.3.12. 

31. Ibid., 16.8.70-72. 

32. Ibid., 13.129 {(sec.) 

33s, ‘Ibid., 13.45.79. 
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same path and acquired meritorious characteristics which 
could act as boon and even curse. For example, Gruda turned 
wingless due to the curse of Sandilini.35 Another reference 
is of Drona's statement who while explaining the mystery of 
Pandavas ' victory to Duryodhana said that he. could not 
conquer Pandavas because of Draupadi's meritorious power 
_acquired through strict vow of penances.?© - Similarly, the 
Mahabharata refers to the cause responsible for the death of 
Bhisma that it was the effect of lord diva's boon granted to 
Amba exclusively for this purpose. >? : 

The above references clearly indicate that women could 
independently thrive in the sphere of religion and theology. 
But along with the deterioration in various aspects of the 
classical socio-religious order, this right of women also 
got affected. In such changing situations of the society, 
prohibitions began to be imposed on her - independent 
participation. The’ priests were also forbidden to attend the 
sacrifices performed by women . 28 

_ The withdrawal of women's educational rights gained 
momentum during early centuries of Christian era. Henceforth 
35.- (Pbid., 5.111 4-16 
36. “Ebide, 5.137.19. 

37. Ibid., 5.188.4-12. 


38. Manu., 4.205. 
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taking advantage of her illiteracy and ignorance of the 
complexity of ceremonial methodology, her liberty of 
independent participation began to be checked. 39 

De Participation with Husband in Religious Rites: 

Since Vedic times, the wife was required to participate 
in the religious rites with her husband. It was laid down 
that man seule woe become spiritual whole without wife? and 
sbiatieas made without wife were not acceptable. to gods.#1 
The practice was followed to some extent in the epic society 

_also. Pandavas worshiped Krsna with Draupadi . 42 Generally, 
the - dvaddha rite was performed by husband and wife 
jointly.43 The virtuous wife was believed to keep a balance 
in the performance of worldly duties of dharma, artha and 
kama which were otherwise considered difficult to achieve 
because of their opposite character. ** 

The second aspect of religious duties was to practise 
hard penances. The wife was not eaneddasea as a hurdle in 
the third asrama i.e. Vanaprastha. Gandhari- accompanied 
39. A.S. Altekar, op.cit., p. 206. 

40. Ait. Br., 1.2.5. 
a1. Sat.Br., Bui oc10. 
42. Mbh., 3.180.12. 
43. chia. 12.42.5; 15.15.2; Ramayana, 2.103.21..- 


44, Mbh. (GP), 3 2323.101-2. 


Dhrtarastra to the forest and practised hard vows and 
" penances there .*° Similarly, Draupadi retired to forest with 
her husband and kept strict religious vows and practices 
there. *® Thus, women had an equal right to jaret wi naes in 
sacrifices and penances to be performed in the _ forest 
life.4’ The archaeological sources also support this view. 
At Sanchi, on a bass relief of northern gateway, many women 
are shown worshiping the throne symbol of Buddha . 48 on 
another bass relief of the western gateway of Ganend, women 
are shown offering worship in a mixed throng of men.*9 
Similarly, in a rock painting ( c. 3rd century B.C. to 5th 
century A.D.) in Madhya Pradesh, two women are _ shown 
‘worshiping the Sivalinga.>° It is noteworthy here that in 
the epi, worship of Mahadeva was allowed for all the four 
varnas implying women's right also.°! The evidences further 
reveal that apart from taking*part in worship, they had the 


freedom of attending religious discourses as depicted at 


45. Mbh., 15.21.10-11. 

46. Ibid., 17.1.23. 

47. Badar, op.cit, p. 18. 
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49. Ibid., Pl. II. 
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Amravati and Mathura.°* The NaSika cave inscription shows 
the queen Gotami Balasri as leading the life of a royal rsi 
by adopting penances, self control, restraints and 
abstinence and got delight in truth. 

The archaeological sources also highlight women's right 
to donation to the monks and temples. The queen's pillar 
edict states the words of devanaapriya that what sree nave 
been made here by the second queen either mango-groves or 
gardens, these a | in the name of that queen. This 
edict as a classical evidence indicates that at least in 
imperial families, the women could make gifts on various 
occasions .°4 This view is also corroborated by a Brahmi 
inscription which states that a group of lady carpenters 
donated an image.°° The Nagarjunikanda inscription states 
that the temple was the fruit of the merit of both the 

‘mother and the son. This suggests that Kupanasri, mother of 
che: oranes Virapurusadatta, was associated with her son in 


the construction of a temple. ?° Thus, it is evident that 


32. Y. Krishan, Op. CLE, pa 33 t. 


53. E. Senart, “Inscriptions in the Caves of Nasik; EI, 
Vol. 8, p. 108. 


54. J.A. Khan, “Religious Status of Women in pre-Gupta 
Inscriptions', VIJ, Vol. 15, PB. 158. ; 


55. R.D. Banerjee, “New Brahmi Inscriptions of the Scythian 
Period) Bl, Vol. 10; pe did. 


56. J.A. Khan, op. cit, p. 163. 


women could make religious donations. Significantly, the 
reflection drawn from sculptures of Sanchi, ahah, 
Amaravati and Mathura indicate that the common women also 
availed their rights of donating funds. Thus it can fairly 
be said that women were free to participate in religious 
activities and their involvement contributed in enriching 
the Indian culture. 

“The freedom enjoyed by women in religious activities 
could not continue a long. It was checked alongwith her 
degradation in other aspects. At first stage, the wife was 
made silent participant. She was allowed to offer oblations 
but without chanting the hymns. In this’ case, a 
priest,called udagata,was appointed to sing the sama instead 
of the wife.>’ at second stage, the wife of the same varna 
was permitted only to participate silently.?8 But down to 
the beginning of the Christian era, the position of savarna 
wife declined and she was permitted to participate only in 
evening sacrifices. After this period, a school came forward 
‘which emphatically advocated the withdrawal of wife's right 
for thee association with husband even formally in the 
performance of Seek. The echo of this school is also 
represented in wae Gees parts of the Mahabharata. In this 
57. Manu, 3.121. 


58. T[bid., 9.187. 


regard, we find the deciding note of Bhisma who declared 
that women should not take part in Vedic rituals. 
Henceforth, a change began to take place and they were 
religiously equated with Sudras.°? 

The above contradictory references of the Mahabharata, 
regarding: womens' educational and religious rights needs 
more clarification. R.C.Dutt has eneenved that the portions 
of the epic which reveals her rights to Vedic, religious and 
philosophical education correspond roughly to the Upanisadic 

and Sitra period.®° similarly, Sakambhari®! opines that when 
didactic portions of the epic were written, the condition in 
this regard had changed. Now religious and literary 
education was not imparted to girls as they were considered 
incompetent to perform sacrifices. 

There were many reasons for degradation in women's 
position. Firstly, ‘more stress was laid on the “correct 
reading and pronunciation of hymns atid Ween recitation of 
hymns was considered very harmful. Wife, especially non 
Aryan, waS unable to read . Sanskrit. “Secondly, the 
introduction of child marriage in case of girls minimized 
the scope of Vedic studies for women. Thirdly, the practice 
59. Mbh., CoA Oe to <Gst toa eo 1. 

60. R.C. Dutt, ACAI, Vol. 1, p. 168. 


61. Jayal Sabambhari, op.cit., p. 24. 


of anuloma marriage played a determining role for the 
‘devaluation of women's position in higher varna families. 
Fourthly, the technique of offering oblations and the 
methodology for the performance of sacrifices had become 
very complicated. It was beyond the understanding of an 
illiterate house wife. The fifth reason which hampered her 
participation. in religious. activities was her monthly 
menstruation. She cae considered untouchable during that 
period, which some times continued upto seven days.If any 
festival or rituas fell in her menstrual session, she was 
spared from it. However, there were several other reasons 
which hampered per mabey in the society. The compulsions 
of a developed joint family Syetea in the well settled 
agricultural Aryana society further dissuaded women's 
involvement in educational and religious spheres. AS a 
result most of the women, being house wives, could not spare 
time for such activities because they had to do many works ° 
in their houses. Moreover, they had to do agricultural and 
animal breeding SeCiyreies. All these activities minimised 
her religious mobility in the society but even then she 
could have donate funds to satisfy her religious will. 

The study made in the foregoing pages shows that the 
patriarchal grip gradually became veetanges with the 
advancement of material cultural. eonseaieaely, woman aS a 


co-partner and contributor to religion and theology became a 
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dependent section when the didactic parts of the epic were 
being written. 


B. Material Aspects of Culture: 


This aspect of culture includes material items which 
are used by the enbees of a society. The epic provides some 
data about these items, used and prepared by women. Her 
means of cntomeniuesne: dress, ornaments and general 
standard of living is taken into account in this respect. 

a Means of Entertainment: 

Entertainment is a very important part of daily life 
which retards the monetondus moments. It not only imparts 
freshness ‘but also contributes to the aesthetic development 
of ones personality. Music, dance, drama, paintings, games, 
etc. were the means of entertainment for both the sexes. 
However, women showed immense interest and contributed 

_ substantially to this significant aspect of culture. 
(a) Music: 

Music, vocal as well as instrumental was taught to 
women since Vedic times. Recitatien of sama “hymns was 
originally considered a special function of ladies, ©? which 
was not possible to perform in lack of proper training. It 


is said that goddess Saraswati was once pleased by devas 
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with their performance of music and dance .©3 women folk had 
enough interest in the music. The participation of imaies 
continued in this sphere during fhe Save period also. The 
heroins of the plays written in early centuries of Christian 
era shown to be aaa versed in this art.©4 We find that 
Dhrtachi and Menaka were among the seventeen ladies expert 
in music. °° Gandharva ladies used to Sing in the presence of 
“king Yayati.©® The sages also had interest in music as we 
find that the great sage Visrva the father of Ravana, was 
pleased with. the musical skill of raksasa ladies sent by his 


son Kubera. ©? 


This classical evidence shows that even the 
non-Aryan . ladies were also expert in music. 

In aristocratic families, female music teachers were 
appointed to train their daughters in this art. For example, 
Brhannala (Arjuna in disguise) was appointed to teach music 


to the daughter of king Virata. 8 Similarly, in an early 


Sanskrit: drama, Uttara was appointed as a lady music teacher 


63. Ibid. 3.2.4.6 

64. R. Dikshit, Women in Sanskrit Dramas, p. 22. 
65. Mbh., 3.44.28-32. 

66. Ibid., 2.3.4-28; 5.88.16. 

67. Ibid., 3.259.4. 


68. Ibid., 4.10.12. 


142 


by a ing OF It shows that there were many professional 
female music teachers. The archaeological evidences 
correspond with the above mentioned literary references. 
At Sanchi, 7° _ a number of apsaras such as Alambusa, 
Misrakesi and others ee depicted as dancing and singing in 
order to attract the sage Rsyasrnga. This story of Rsysrnga 
is mentioned in the Mahabharata.’1 at Bharhut, we find eight 
women singing and playing on musical instruments on the 


south gate pillar: 72 


Moreover, at Nagarjunikonda, twelve 
types of musical instrumentas namely vind, anaddha, drums, 
“mrdanga, etc. are depicted ai numerous scenes. 73 These 
instruments have also been mentioned in the Mahabharata. 
Such evidences tend to prove that the epic women 
participated in vocal as well as instrumental music. 
(b) Dance: 
Dance perhaps has been the most‘ popular art among 
ladies since Harappan period. It continuously remained 


popular among girls due to its two basic advantages - as a 


good physical exercise and its aesthetic value. Keeping 


69. Pratijna Yogandharayaia, Act. IT. 
70. Jagdish Chander, op. cit, pe. 3. 

“7... °Mbh., 3. 110-113 (sec.). 
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these advantages in mind give Saka much attention towards 
'the learning of this significant art Dance was performed in 
piibize and private functions like Marriage, birth and 
coronation. For example, the birth of Arjuna was celebrated 
by apsaras performing dance. 74 | 
Dancing girls were employed by the kings in order to 
please the sages and other eminent personalities. In this 
regard the cases of Rsyasrnga and Visrava can be cited. 
Similarly, the dance performances of Madhavi’? and daughter 
of Manduka 7 are referred in the epic. To play this 
important art, some theatres were also constructed. King 
Virata had one such theatre. It is said that maidens used to 
_return back to their homes in the late nights © after 
performing dance in the theatres.’’ The dance aptitude was 
perhaps quite popular among ladies as revealed by 
Vatsyayana, a later thinker, who assigned highest place to 
dance and music among the arts. 78 Judges were also appointed 
to judge the performance in dance competitions. We may cite 


the case of Sumati who was a judge during such a. dance 


75. Ibid., 3.190.8. 
76. Ibid., 13.161.58. 
To. Edad #2311748 
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competition. 79 The scenes from Sanchi, Bharhut, Amaravati 
and Mathura correspond with the literary sources. However, 
in later parts of the epic, dance as an art is appreciated 
but as profession it is severely deprecated. 89 
~(c) Drama: 

“Drama is a powerful means of expression to communicate 
any, idea in a straightforward way. Although no reference of 
dramatic performances of women is found. in the epic but 
other contemporary sources have such references. In Ramayana 
Sita told Rama that he was acting like a sailusa (an actor) 
to leave her in ayodha (when the later was going to the 
forest) .81 rt is also added that during peace and order 
maidens used to go to watch plays, in the evening. 82 It is 
interesting to know that there were some dramatic companies 


83 In this regard ~Bharata' the 


exclusively for women. 
_ ion . . . 

Stalwart of natyasastra had given the direction that women 

should represent the female character because musical voice 


and graceful movements of body are natural gift to them. 84 


79. Lata Singhal, op.cit., p. 77. 
80. Mbh. 13.25.4. 

81. Ramayana, 2.30.8. 

82. Ibid., 1.22.12-13. 

83. Tbid:., 1.5.12. 
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Moreover, the aBupees like Harivamsa, Manusmrti and 
Arthasastra refer to many such dramatic performances. 85 In 
dramas of Bhasa, which are based on the epics, no woman 
character indicate atmosphere of suppression or servility. 
(d) Painting: 
Painting brings. out the inner sentiments of the artist 
in a more specified manner. It is termed as a Silpa and 
' continuing successfully since remote past. In the epic under 
study, some evidences of wall paintings are found. The sabha 
(meeting hall) of Yudhisthira was full of such paintings .®6 
In the same epic, Chitravastra figured .clothes are also 
referred.87 These may be either the painted clothes or 
embroidered ones. In either case, it was most probably an 
art created by women. Perhaps this profession, was adopted 
by the poor ladies in order to earn money. 
(e) Games: 
Apart from music, dance, drama, etc. there -were many 
games, plays and senee forms of their recreation of women. 
They could freely go on out side visits even without the 


male guardians. Devayant and Sarmistha used to go in the 


» Se ost oa 
85. Harivamsa, 18 Sec.; Manu,4.214; Artliasastra, 2.27.41- 
42. 
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forest with slave women. 88 Ramayana refers to girls going to 
gardens for evening walk .89 Although, hunting was prescribed 
for males yet iord Siva in the form of a kirata was 
surrounded by ladies when going for haunting. ?° This 
indicates that lower class women used to accompany their 
husbands in hunting also. In higher families kandukakrida 
was popularly played by the girls. We find Kunti, Santa and 
a common woman at play with the bal1.?? rt was: in practice 


92 Swimming was the another popular game 


in later days also. 
in the epic society. It was termed as jalakrida. Married 
“women like Subhadra, ‘Draupadi and as well as unmarried 
maidens like Sarmistha and Devayani freely used to go on 
swimming or doing jalakrida.?3 
Indoor games like playing with dolls, are also referred 

in the epic. Uttara requested his brother to bring colourful 

clothes for her dolls.?* numerous types of other toys like 

terracotta horses, wooden elephants, deer (made of animal 

88. Ibid., 173.4-7. 

89. Ramayana, 2.67.13. 

90. Mbnh., 3.40.17-18. 

oe ae _Ibid., 3.1122.16;3.111.15; 5.93.63. 
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skin), etc. were Bee in use for this purpose. ?° Besides the 
above mentioned games, dice game among higher class women 
was also in practice. 7° 

After analysing the above aspects, it can fairly be 
pointed out that epic women passed her leisure hours in 
various outdoor and indoor games in an independent and 
amicable environment . 

2. Life Style: 
(a) Dress: 

Though textile alongwith dyeing and ” printing had 
emerged aS an important aspect of material culture during 
Vedic period?? but’ the specialities and varieties had still 
not evolved. The references of the Mahabharata evidently 

“highlights both the points. In this regard, the epic 
acknowledges the use of silk, 98 wool of different types, ?? 


skin of animals and bark (Valkala) 190 for clothing purpose. 


All these types of clothes were presented to Yudhisthira 


95. Ibid., 3.278.13; 12.37.38. 

96. Ibid., 189.14; 13.23.12. 
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during the performance of rajasuya yajna.191 women generally 
preferred the coloured clothes but the red clothes were the 
choice of young ladies and prostitutes. 192 The widows wore 
generally the white clothes as it was a symbol of purity and 
austerity. The widows of Kauravas are shown in white 
clothes.1°? press of royal ladies was different from the 
commoners. They used .printed clothes. The border of their 
clothes were specially embroidered with jari, and jems were 
stringed into the clothes .104 Generally, two types of 
garments the upper and lower, were worn by these ladies 
Chiton and himation’ mainly appears as the upper and’ lower 
garments of female figures depicted on the Indo-Greek, Indo- 
Scythian and Kusana coins.195 wearing of sari and blouses 
was deemed as a fashion in epic society. Such wearings do 
appear on the bodies of goddesses’ on the coins of 
Azilises.19© It seems that the blouses were in the form of 
| kanchuka as it was tied with a‘know on the back. This 


kanchuka appears in the terracotta figurines of first 


B0Ss -PBide, US. 32005. 
104, ‘Ibid,, 2.52.36. 
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century B.C. in  Gandhara and Mathura. sculptures.107 
Sometimes a third garment was also included in the dress of 
royal ladies, specially on ceremonious9 and siedibas 
occasions. Draupadi when called to the assembly hall, made 
it clear a Duhsasana that since she was having single 
garment only,therefore, she could not go to the hal1.198 
This upper garment could be dispensed,as done by Sita when 
“Ravana abducted her.199 In private life, ladies of royal 
families used to wear the eraneparene clothes also.!1° the 
Vedic fashion of wearing, occasionally, the head dress is 
not found in the epic. Women used to cover their heads with 
sari as was done by Draupadi when Narada came to meet 
Pandvas ./11 The women of weaker section probably wore single 
simple sari covering their heads and bossom. 

The clothes were worn in different fashions according 
to the social status, occasion and custom of the region. We 
find in the Mahabharata that the sari of Draupadi could be 
pulled out which indicates that it eas worn in vikachchha 
. fashion (around the legs) without any portion of it being 
107. Swati Chakraborty, op.cit., p. 213. 

108. Ibid., 2.67.19. 
109. Ibid., 3.263.9. 
110. Kamal Giri, op:cit., p. 98. 
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tucked: up behind) .112 014 woman, whose husband was alive, 
sometimes, used white clothes. 113 Fashionable clothes were 
not worn by forest dwellers as is testified by the evidences 


- 114 


¥ 5 2 
of Sakuntala, Savitri, 115 


Kunti and Gandharit?® who 


wore valkala in forest life. It is worthy to note here that 
silky clothes were sent by Dhrtarastra For Draupadil17 
perhaps to save royal prestige. Ae ree : 

The ladies whose husbands were away from homes for a 
long time usually avoided Bian! Masenes as was done by 
Sairandhri and Sita} Perhaps ‘they dia so in order to 
‘protect themselves from lustful eyes. In Balhika, woolen 
ie were preferred .119 It was considered indecent to 
exchange the clothes with others:: As. we find that a conflict 


<i o- 7 /, 2 i aM 5. 3 é 
-took place between Devyani and Sarmistha on this issue .120 
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Although needle?! and tailor!22 are mentioned but stiched 
_clothes find no mention in the epic. The mention of 
rajakal?3 (washer man), indicates that these would also have 
evolved as professional castes. Clothes were washed with the 
help of base (ksara) .124 

Perhaps the above discussion is enough to conclude that 
epic women wore costly, and fashionable clothes in waviceree 
according to their social status, age . and scesaion. 
Simultaneously, numerous arts belonging to textile industry 
such as printing, embroidery and dyeing evolved alongwith 
various professional castes in cultural requirements of 
women. | 
(b) Ornaments: 

- Ornaments which preferred by’ Both ‘the - sexes have beén | 
in use for aséorstion and makeup Since Harappan period. 
Strabo while testifying it observed. that in contrast to 
their .- parsimony in other things, Indians indulged in 
ornaments .145 similar comments on the sculptures of Sanchi 


and Bharhut have been made by Aggrawal when he says that 


122. Ibid., 12.148.32;12.210.34. 
123. Ibid, 427.148 .30: 
124. Ibid., 13.146.56. 
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most of the sculptures are frontally conceived and loaded 
with heavy ornaments and drapery .126 The references of the 
Mahabharata also glean that ladies during the period were 
much fond of beautiful ornaments. Different types of 
.Material ranging from gold to bones were utilized by the 
jewellery makers. Gold, supposed to be originated from Agni, 
was treated as Pious and was 5 counted as _tejas 
(brilliant) .127 Therefore, golden ornaments were. considered 
most valuable. Apart from gold, silver, sankha, lakha, etc. 
were used for the same. purposes. Various precious stones as 
‘diamond, pearl, zircon, emerland, . topez and coral??8 were 
used in different ornaments, to. ‘be worn by higher class 
ladies. | 

The head ornament referred in Vedas and depicted at 
Sanchi, Bharhut and Nagazjunikonda, ig ne find mention in 
the Mahabharata. So far as éax ornaments are concerned, the 
ear rings were used by average women - as these are referred 
at various piseee-129 The royal ladies wore costly rings 


‘called kundala which were made of precious stones as we find 


126. V.S..Aggrawal, The Hertiage of Indian Art, p. 14. 
127. Mbh., 13.84.49. _ . 
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in case of queen Madayanti .13° Similarly, Aditi, the mother 
of devas, had such rings.131 The ladies living in forests 
had also much interest in this ornament as is testified by 
the Uttanka episode, where he brought these rings for the 
wife of his ‘preceptor.134 Necklace was another important 
ornament having different designs and names as hara, niska 
and kanthabhiisana, these are mentioned .in the epic. Their 
.designs depended upon the number of strings, beads, pearls, 
gems and the length of the strings. Tatersseinaiy: necklaces 
handling from breast to belley are-also referred inthe 
epic.133_ Ornate necklaces of several varieties have also 
been inscribed on the eéine of the period, 134 The weneH also’ 
wore the, hand ornaments like bhujabandh, keyura, angada and 
kankana which differed in deeign and quality.13° They wore 
bangles of different varities. Although we find bangles 
of gold, silver and lakha but there is no mention of glass 


bangles in the epic. 


430:3 Ibid. 14.58. 3. 

131. Ibid., 3.291.21. 
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The epic mentions that various types of girdles, 
attached with small balls, were tied like a belt. It was 


known as mekhala, 136 


and kaAnchi. Thése were generally used 
by the men also. Remarking on the use of girdles Cunningham 
observed that the iSet remarkable of all the ornaments of 
ancient India were the elaborate girdles worn by women. 
These remarks testifies the epic evidences. Further, he adds 
that no female was shown without a belt of several strings 
of beads at Bharhut.137 Leg rings and anklets were also in 
use. Anklets find depiction on the coins of Kunindas and 
“Mathura .738 The fashion of ornaments was sO prominent that 
even the slave girls, working in royal famiiied were adorned 


-with jewellery. Many ; Such girls were even staked by 
Yudhisthira in the ee 7 

It can be said cae every female preferred to wear 
Ornaments but the widows, who are beta as nirbhusana!*® 
(without: ornaments) did not wear the ornaments. 


Interestingly, in material culture, the desire for ornaments 


136. Tbid., 8.19.26; 8.58.5; 3.122.4-9 
137. A. Cunningham, op.cit:, p. 37. 
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Dusyanta, ‘4+ Kichakal4? and Ravana}4 are shown to tempt 
Sakuntala, Draupadi and Sita, with eee, 

.The increasing popularity of ornaments among women was 
due to their desire to look beautiful and aesthetical aspect 
of culture. It can also be associated with Raeeni al life. It 
simultaneously provided economic security to women as a 
compensation under the title of. eieianene: Moreover, an 
attractive trend towards ornaments is clearly. visible in the- 
epic. The emphasis is laid on the decoratation of damsels 
with ornaments.1!44 Even the money received from bridegroom 
for adorning the bride was not considered as sale of the 


daughter!4° 


which was otherwise banned. 
(c) ‘Hair Style: | 

Hair style being one of che, “daponcant part of 
personality and out look, has always been given due care, 
since Harappana period. The archaeological sources 
signifs canray depict that mirrors, combs and hair pins were 


used for beautification of hair and various artistic hair | 


* va . 
styles. Further, the occurrence of the word opasa indicates 
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that the women also got plaited their hair.14© The changing 
cultural scenario of the Mahabharata indicates that hair was 
not only treated as essential but sanctious also. It is 
significant to note that touching of hair of a lady other 
. than wife was considered moral offence as we find in case of 
Draupadi who prayed Duhsasana not to touch her hair. When 
she was being dragged by hair, she took a vow to keep’ hair 
open till she could revenge on Kaurvas .147 Such importance 
of hair would have naturally, made the hair care an 
important function. That is why ~ trained hair beauticians 
‘like Sairandhri were ‘employed in royal . families. 148 The 
girls of royal families also knew this art as we find in the 
epic that Savitri decorated the haiz of her mother-in- 
law. 149 The flower MELEE: peveiwed. oils and pins were 
specially used. in eeeratine the hair., Sometimes, a golden 
string! was wrapped around the hair for giving beautiful 

outlook. | 

The faanen of hair style varied according to the age, 

situation and social status of the ladies. Generally young 

146. V.M. Apte, The Vedic Age, p. 397. 

1474 “Ree. DUCes | Ramayana and Mahabharata, p. 206. 
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149. Ibid., 3.279.19-20. 
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ladies divided their hair into two parts. In the epic, a 
prostitute, employed to bring Rsyasrnga, 1° is shown having 
the similar hair style. The ladies having husbands (sadhava) 
usually used to change their hair styles from time to time. 
They also made coiffure of different types>2 witch garlands 


encircling it. This fashion is premueney, Showa at Bharhut, 


Amaravati, Mathural53 ana on various coins of the period.154 
.-Generally, the women made two plaits put examples of four 
braid are also not rare.1°> Pellet like treatment of the 
hair may be noticed ‘on certain. coins of Vasudeva tee 
Perhaps the decoration, of hair in case of the slave women, - 
widows and those whose: ‘husbands were away from home, was not 
.Ganeetonea: .We find that Draupadi aia! not make veni while 


working as Sairandhri ‘during exile period. She Sines tied 


her hair into a noe te? Similarly, sirass (in Lanka) and 


151. Ibid., 3.12.9. He was a sage boy brought in the Capital 
for rain. 
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Brhannalat°? also had single venis. This style is also 
depicted on some Kusana coins. 16° It is worthy to note that 
during calamities, women kept their hair untied, as is 
testified by the evidences of Vana, Stri and Mausala 
parvas.161 Damyant i while .departed from Nala had similar 
Style OE tates O2 Orme eemare forest-dwellers and nuns were 
allowed eG woman shaven neaded.163 The ladies having soft, 
long, black and curly hair received: praiseworthy remarks and 
were treated beautiful .164 Although | hair dye is “not. 
referred. in the epic but Navanitaka (c..200 A.D.) furnishes. 

-at least. ten formulae’ in order. to keep hair black ana» 
shinning.?65. Since marriage with lady having red hair was 


not appreciated. 16 It seems. that.. such women might ‘have 


dyed their hair. Usually they combed « their hair in the 


159. Ibid-, 3.18.13. 
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Thus the above discussion helps us to conclude that the 
.@pic women kept sufficient interest to. maintain their hair 
so that their personality and outlook remained charming. 
(a) Cosmetics: | 
Perhaps glamour is such ener that every human being 
and specially the women want to obtain. It becomes more 
cacerese tag when devotion is not aly. sagseeiaesd: with 
divinely ability but also glorified. In the same context the 
Mahabharata refers that goddess Luxmi remains present a nes 
well decorated body of-a lady with good dress, Ornaments and 
other alankars. 268 | 
Numerous items such as pastes, perfumes, dyes” and 


ointments?®? 


were used. to decorate eyebrows, eyes, lips, | 

hands, fingers,feet and toes = hone epic period. These 

things were neevercd using wiaaes and herbs of various types 

eg. sandal, flowers, agara, saffron, bilva and priyangu.17° 
Especially .sandal -received much dupor bance because of its 
medicinal properties. It was used as mage: powder and oil» 
by both the sexes.” Different kinds of flowers were tee 
utilized in order to prepare wreaths aa scents .171 The epic 
L6G. hia se 232 sh6. 
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ladies showed keen interest in special types of flowers as 


£72 3173 


we find in case of Draupadi and Devayani 


who demanded 
such Elowers which were brought by escang great 
difficulties. The use of flower wreaths in hair setting and 
aeouud the neck was considered as virtuous.174 
So far as tatto is concerned it does not find reference 
ta ais epic but the a eoueaLepRY at Bharhut , where yaksini 
Chanda have been shown with tattoo marks of Sun, Moon and 
various small flowers’ on her chéeks and chin, 175 Gieariy® 
indicates that ‘this art prevailed” in’ the society. In this 
regard Cunningham opines that the : art of godana is entirely 
confined to women even today . 176 | :Et seems that in ancient 
_ times also lady artists would have been trained in this job 
of tattooing. . 
Decorating the person Wabonisd considered an art. As a 
result a.class of ladies evolved who were working as 
beauticians. They were known as sariandhri. “Draupadi worked 
in this capacity in the palace of Virata. 177 Sometimes, 
gl AeA af os kr empress e- <Fee 2 
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girls of royal families were trained in this art and could 
prepare cosmetics to use in the house as Draupadi prepared 
the pastes for her mother- in -law.178 some texts refer to 
such ladies who were also expert in rubbing, decoration and 


making of pastes .179 


Use of mirror is also evident from the Mahabharata.180 
It is instructed that unclean and faint wikeks should be 
avoided 281 Yhe arcnaeological SOULCES: also correspond to 
the use of mieois as in many Kusana sculptures from Mathura . 
and Sanghola, ladies are shown using’ the mirrors. 182 
Perfumed fluids and ointments: were preferably used.’ 
Interestingly — shops, specially established 5x the 
cosmetics, have been referred in the Mahabharata .183 
In essence it can fairly be concluded that the epic: 
women belonging to higher class, enjoyed a rich muleured 
life. They not only availed Sav tous: innovated arts and 
techniques in different cultural aspects but simultaneously 


had a privilege of having luxurious items and the expert 
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beauticians employed for the purpose. On the other hand the 
poor women were engaged in providing the services to the 
higher class ladies. Most of the innovations’ and 


preparations may be ascribed to this sections of society. 


CHAPTER V 
~ ECONOMIC STATUS. 


Economy is such a decisive factor which determines the 
functioning of social, economic political, cultural Soneees 
as well as the growth of institutions in order to establish 
and raise the status of an individual, family and the 
society. Innovations in the tools and technology related to 
the production and distribution can bring about a drastic 
change in the economy. : 

_So far as the economy of the epic period is concerned 
it concentrated on two- phases. primarily, the early portions 
of the Mahabharata is associated with the pastoral “economy. 
Secondly, the diaackici parte of the epic focuses on growing 
urban economy to some extent. That is why a change not only 
in various institutions is’ visible but also began to take 
place in individpals’ status. Under’ ‘such circumstances 
various aspects associated with women's economic status such 
as inheritance, stridhana and various professional 
activities got influenced. Besides, her economic position as 
a wife, widow and daughter could aot aemaan unaffected. A 
“moderate attempt has been made to examine all such 
sayeleonenese 
A. Inheritance: 

The right to inherit the family property decides one's 


economic status in social circles. Especially in case of 
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woman, the increase in her right of inheritance not only 
improves her seenenie position but simultaneously liberates 
her from the yoke of man. Further more, this rights varies 
from her position to position viz. as wife, daughter and 
widow. | 
L. Wife: 

The right of inheritance of wife during coverture were 
generally not recognised jin ancient Civilisation. She was 
'treated as movable property of her husband. Some hymns of 
Rgveda? and. the Mahabharata? belonging to the gambling 
reveal that wife could be staked in the game of. dice. 
-Moreover, she was ‘ueaed in saleable items like gems .*# 
Such references seem to show that wife was considered as a 
‘personal property of her iisand In Chis context Altekar's — 
view seems quite sigan r ieee when he, writes that besides 
some exceptional cases, there was no established principle 
in reg-.d to treat henvas chattal in aricient India.® 

Though the episode belonging to Yudhisthira's way of 


staking Draupadi ir gambling, of course, creates a puzzle 


Ly “AS; BLteKar,. Opvert..,. Pe 22. 

2. Rgveda, 10.34. 

Be Mbh., 2.50.32. 

4.  Ibid., 3.80.20; panayana: P25 D0 


5.  A.S. Altekar, op.cit., p. 214 
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for thinkers like Altekar. However, the declaration of 
Bhisma. itself solved this problem that women and children 
could not be treated as objects of gift or sale under any 
circumstance. ® Thus, woman was not a part of chattal during 
the Mahabharata period. | 

Some of ons Vedic references clearly reveal that the 
couple was treated as joint owner of the house property.” At 
the time of marriage, the husband was required to take a 
solemn vow that he would never usurp. his wife's rights and 
interests in the family matters. It can be Pesce ‘said that 
the couple was treated as a. single unit. Apastamba also 
‘declared that division of peoperty was not possible between 
husband and wife. At the time of marriage they ‘seed united 
in respect of religious ceremonies ag ‘acquisition: of 
property .8 But the epic period paeases iti the declining 
position of women in regard, “as the Mahabharata“ provides no 
evidence .to prove the joint ownership of | the couple. 
Although, Draupadi has been sown a good manager of her 
household? but not as the joint proprietor. It can further. 


be testified with the event where both of Draupadi and 


6. Mbh. 13.44.45. 
29: Rgveda, 10.34.26; ADS, 2.6.14.9 
o.. “ApS. 2. B6c1D16-20, 


9.  Mbh., 3,222.54. 
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Damayanti could not check their husbands while they were 
losing the house property in the game of dice. 

The wife as a legal heir was also not recognised by 
ancient jurists. Tattiriya Samhita? and Baudhayana!+ did 
not include her ae the long list of heirs. They also have 
nothing on record to accept her as heir. Similarly, Manu2 
did not provide any share to the wife in che property of the 
house. Contrarily, the later portions of the Mahabharata‘? 
permits to give her 3000 coins as her own property. 
Similarly Kautilyal4 ar owad her to! spend 2000- coins in 
emergency . On the basis of such references it can be easily 
deduced that her right to stonerty: wae now increasingly 
recognised. Whereas domestic daily expenses are concerned, 
she could freely utilise the family ihcome since it was her 
‘duty to make all necessary a essenents in the house. For 
hie purpose: she was provided sufficient money . +> She could 
demand more money if needed: In the same context, Sujata in 
her advance stage, demanded money aaa her husband had to 
10. Tait. S., 6.5.8.2. 

Ul~. -BDS; i Siaed4a. 
i2s ‘Mane, 9.176.797. 
13. Mbh., 13.47.23. 
14. i Setsen 382° 


15. Mbh., 13.250.14,17. 


make adequate see enceneniee te Even the ladies who lived in 
forest with their sage husbands could get such required 
money as happened in the case of Lopamudra. Her husband 
Agastya had to arrange money from a raksas king named 


Ilavala.1?? 


Therefore, it seems that wives living in villages 
did not face much difficulties for arranging required house 
Reaging money . Making provisions for house expenses’ was 
treated as obligatory auty of every household. In ‘this. 
regard he even could not go on long journeys without making 
necessary arrangements .18 Further the wife also had to be 
socially as well as economically protected by her husband .*? 
Manu laid down that’ she a6 entitled to the right of 
maintenance even living as an ‘outcast .2° The foregoing 
discussion sufficiently makes it clear that wife was not 
entitled to ane of inheritance but a mere mistress of the 
inner apartment having maintenance right . 
a Widow: | 

| . The Rgveda, according to Upadhyaya, 21 does not provide 
16. Tbid., 1.132.°°-13. 

iF, PBidey 3.97.45. 

1S VDS, 28.2. 

EO, Ibid., 28.2. 

20 Mang, 9.176772 ~ 


21. B.S. Upadhyaya, op.cit., ps 152 
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any Share to a widow in the family property. On the other 
hand Satapatha Brahmana?* shows a widow who was seeking a 
portion of movable property of the family. But the condition 
seems to be changed during the later Vedic period as we find 


the rejection of the right of inheritance for a widow. 23 


Kautilya*4 and Manu’? also did not recognise the widow as an 


heir. But at one place Manu includes her in the long list of 
heirs. He further states "If a man having sons is died, the 
property remains under: the control of his widow in capacity 


of the mother and guardian of his -sons.; The property can not 
be divided so long as she is alive.26 | 


a, t 


In the Mahabharata widow is neither rejected as heir 

f : ‘ 
nor she is approved to be so. There are some evidences to 
show that she was the controller of the house property as 
directed by Manu in the above said verse. We find Kunti as 
the sole controller of her sons in all matters. Moreover, 


> 


what they earned from their activities, was offered to their 


mother Kunti.77 In another instance Pandu offered the money 


22. Satapatha Braéhmana, 4.4.2.23. 

23. . Vasigtha Dharmasitra, 17.14.15; ADS, 2.14.2-5. 
24. Arthasadstra, 3.5. 

25. Manu, 9.217. 

26. Ibid., 9.104 
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‘looted as a booty of war to Satyawati and Kausalya. 8 Both 
of hem were widow at that time. Similarly, Vyasa, gave the 
money to Kunti, since she was the widow of his son. 2? 
Surprisingly, Vidula, the widow mother of. Sanjaya had huge 
amount of wealth. In time of calamity she offered this money 
to his son. Her son recollected army with the same money and 
got success in os against his semis 3° This classical 
evidence. Shows that widow belonging to royal families was 
regarded as the sole controller of the estate though the 
wealth was utilised by her son. : . 
With the avaiyess made above ore can fairly conclude 

_that women as wife, mother snd dow had no legal right in 
the family property. But in actual | practice she could 
utilise money for the oe fidertoning of the household. 
On the other hand epigrapical records depict that women 
could donate for: religious purposes as we find in case of 
Kurti who donated all the money given to her by: Vyasa .>?- 
Since such specimen is ound in the later parts of ie epic 
it indicates mn evolving tendency in favour of women's 
rights. The successive jurists like Yajnavalkya made iiecne® 
28. Ibid., 1.106.1. 

29. Ibid., 15.91-27. 

304 « Tbid:;, S.124 (sec) 


31. Mbh., 15.91.28. 
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provisions for women to inherit the family property. he 
says, "If any person divides his property among his sons, he 
should give equal share to his wife.?* He further adds that 
if a person dies issueless his property will go to his 
wife, daughter, father and mother in order of preference. ?3 
In fact, the above discussed aspect of security was taken by 
jurists as a compulsions for the wake of compensation. In 
this context, it seems that during finalisation period of 
the Mahabharata the customs of widow remarriage and 
levirate were opposed: That is why the sieves began to 
recognise her property rights. Moreover, aavouce was not 


! 


allowed. In such -circumstances of prohibitions the thinkers 
j 

allowed her maintenance allowance. 

3. Daughter: 

(a) Daughter having brother: In principle, the daughter had 
no right over her fathér's property as she had to leave that 
family af'.>r qaeuiage. aH earlier atagé the women seen 
whole was deprived ram inheritance a6 ‘testified by the 
Taittiriya Samhita.34 But subsequent jurists like Gautama, 


Baudhayana and Apastamba allowed a limited share of property 


32. Yajnavalkya, 2.16.17. 
33. IDIEAs ~ 2.138439. 


34. Wa This) Gung 625 Saas ” 


to a daughter having  brothers.?°> 


Similarly, Kautilya 
rejected the daughter's claim as an heir but he permitted 
‘her maintenance and marriage expenses only. He made it clear 
that unmarried daughter would be paid sufficient dowry at 


the marriage time.?® 


Though Manu expressed the similar 
views, but he did not left the parentless daughter as 
eRouebesees and dsevicuve: In this vegard it is directed 
that the brothers of such daughter will give one fourth of 
their shares to her. In case of reeueal he was to be 
penalised as out caste .37 
So far as the authority of the Mahabharata is concerned 
though it deals daughter equal to: that: ‘of son, 28 but it does 
not put forward the case how the parental property actually | 
divided. However, it: revises the earlier practice that 
daughter having brother had no right of inheritance. 
(b) Brotherless Daughter: . 
The case of a brotherles; daughter is quite different 
-to that of the daughter with brothers. In the beginning she 
waS unanimously - authorised to inherit the. family property. 
In this regard, Rgveda, Taittiriya Samzhita and Therigatha 
35. "_BDs, 2.4.46. 
86). Arbhasastra, 2.53) 4.184° 2733; 
37. Manu, 9.188. 


38. Mbh., 13.45.12. 
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recognised her to be an heir.3?? Later jurists came forward 
with divergent views over this issue. Apastamba though 
permitted her such right but only in absence of sapindas*® 
which - looked aé_ very remote possibility. Gautam*! 
conditionally made her eligible that she could inherit only 
after being declared as putrika (equal. to the aurasa son). 
Baudhayana becoming reactionary altogether rejected her 
claim. *? Kautilya allowed a brotherless daughter to inherit 
without any restriction provided her : Pon CURe were married 
SSereiet approved forms of marriage. < But Manu, following 
Baudhayana, closed the scope for her to inherit the father's 
property: 44 3 

The Mahabharata clearly makes the: brotherless daughter 
as the strongest heir of her Gitned.. casicne as equal to 
that of the son, such daughter has been termed as an object 


of dearest tenderness .*° Yudhisthira also explains that son 


and daughter are equal and pOPeey can inhe-it the property 


39. Rgveda, 1.124.7; Tait. S., 6.5.8.2; Therigatha, 327. 
40. ADS, 2.6.14.2-4. : . 
Ai .CDG, 27 1S 

42. TBDS; 222.3515) 


43. Arthasastra, 1.60. Brahmya, Daiva, Arsa, and Prajapatya 
were the approved forms of marriage. 


44. Manu, 9.127-131. 


45. Mbh.; 13.45.11. 
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in presence of a daughter (if son is not born) . 4 Similarly, 
Santiparva highlights the positions of brotherless daughter. 
Vyasa asked Yudhisthira to install daughters of the seedaced 
kings on their. thrones. 47 The epic also records a reference 
about Kunti who ae an adopted daughter. 48 
The foregoing discussion helps to interpret that the 
epic society assumed economic security for brotherless 
daughters. The royal family girls even could inherit the 
kingdom as discussed above. | 
(c) Daughter's Son: 
It has already been discussed that Baudhayana rejected 


t 


“the claim of inheritance of a brotherless daughter but he 


accepted the son of such a daughter as an heir.*?? 


Similarly, Apastamba?? 


conditionally permitted full right to 
inheritance to putrika-as discussed above.. 
In fact, the purpose behind it was to answer one who 


‘inherit the property has to confer spiritual benefi:s on the 


owner. In the same context, the son of a Putrika was to 


46. Ibid., 13.45.12 

:7. Ibid., 12.33.45. 

48. Mbh. (GP), 1.110.1-3 
49. BDS, 2.2.3.15. 


50. ADS, 2.6.14.2-4. 
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perform all the spiritual and other functions Tike a son.?t 

The Mahabharata at one place includes the putrika in 
the family list of sons.2* It is said that there “was no 
difference between | own son and the son of a daughter 
accepted in terms of spiritual and religious matters. 
Making a difference (with that of a son of putrika) the 
claim of the son of putrika. over the property, was 
considered superior. His right could not be overlooked even > 
after the birth of an aurasa son, in the house of his 
maternal grand father. In such a case the beepers was to be 
equally divided between the both. 24 7 practical example of a 
putrika also can be eibeg here. Arjuna married. Chitrangda 
who was beceheriess (putrika) . The dap of Chitrangda lived 
with her father.?° : 

_ However, in case of Asura marriage the Mahabharata 
provides a different view. According to it the son of a 
daughter could neither inherit nor perform funeral ‘rites of 
maternal grand father because she was a sora daughter .°6 
51. Manu, 9.127. 

52. Mbh., 1384.5. 
(on. Ebi day Ase, 20%: 

54. PDide,; V3 745.015. 

orale Tbid., 1.207.22. 
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With discussion it can be fairly aeaeed that the right 
of inheritance of a daughter was gradually being recognised. 
Especially the brotherless daughter had better chance to 
claim over her/father's property. 

B. Stridhana: 

| . The concept of stridhana which affected the economic 
Status of women, experienced a gradual development. In the 
' Vedic age stridhana consisted of the. gifts, given by the 


parents and relatives to the bride :at ‘the time of her 


* 


Marriage, and other items j received during bridal 
procession.°?? In the post Vedic ‘time, jurists like 
Baudhayana-® recognised only one kind of stridhana which 


consisted: of ornaments. Apastamba extended it to include 
ornaments andthe wealth given toa lady by her relative .°9 
Kautilya included. vrti (the means ‘of subsistence) and 
abandhya (jewellery) in her stridhana.®° He added that means 
of subsistence, valued at abc-it two thousands panas, should 
be endowed in her name.©1 tn this eonbeek Bieio’ opines that 
money and ornaments, site ens received from persons other 
Siu sRgveda,. 10.85. 

58. BDS, 2.3.44. 

59. ADS, 2.14.9. 

60. Arthasastra 3.2. 


61. Ibid., 3.15.92.; 4.°2.173 
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than her husband, were to be regarded as stridhana. ©? 

Manu, while defining more elaborately, made it sixfold. 
It is explained that adhyagni (given before nuptial fire), 
adhyavahanika (given on bridal procession) and pritidatta 
(received ane in-laws father, mother and brother) is called 
property of women . ©3 

The Mahabharata, ia actseeaene with Manu, reveals that 
all such types.of stridhana were presented to women in the 
then society. Rich presents given to Draupadi before the 
nuptial fire®4 can be paken as adhyani. Similarly . huge 
amount we weaiicn, was. Given to Uttard at the eine of hex 
departure under the titie gdhiayaneaike Oo-shie third type of. 
Staridhana (pritidatta) was given :to Dtaupadi, Sakuntala and 
Jaratkaru by their respective iuebanas and other relatives 
when they entered their husband's .houses. © Chitrangada also 


received various rich presents (by her mother-in-law) while 


- touching the feet of Kunti at the entry to her husband's 


62. _.S. Bisnoi, op.cit., p. 48. 

63. Manu, p. 194-200. 

64. Mbh., 1.98.17. 

65. Ibid., 4.67.35. 

66. Ibid., 1.89.13; 1.44.15; 1.69.39 
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_ Expanding the scope of stridhana, Mahabharata reveals 
that money could be given to daughter-in-laws at various 
occasions. Vyasa gifted cash money to Kunti at the time of 
yajna (performed by Yudhisthira after the war) .©8 as an 
owner, Kunti freely donated this money to brahmanas . ©? The 
epic included the kanya sulka in stridhana if it was given 
back to the daughter. Acceptance of sulka for adorning 
purpose,. was allowed which was not sanctioned otherwise. 79 

Thus, the above discussion clearly indicates not only 
the practice of stridhana but also witnesses its enlarged 

_scope. The idea working behind certainly aimed to provide 
her more economic security. It also can be testified by the 
repetitive directions :in order boy provide the jewellery to. 
women. 71 . | 

ie Dominion over stridhana: 

Vedic literature is silent on the magne of wife for 
disposal of her property (parinahaya) without her husband! s 
permission. /2 Similarly, early sitrakaras kept ‘themselves 
mum over the issue of these rights. However, Kautilya making 
68... Tbidig, V4 29.27% 
6° Ibid., 14.91.28. 

105-2 MbioG- 13.81. 
71. Ibid., 1,189.13; 13.46.3; 13.81.3. 
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it a complex issue states that the sonless widow, if 
faithful to her husband's bed and living with her elders, 
could enjoy her stridhana till the end of her life, as 
stridhana is meant for times of distress. The same authority 
deprived a widow from this right if she remarrys./? The 
condition could be relaxed in case of a wife whose husband _ 
had gone on long journey. Under this justification she was 
allowed to spend the property in her own: way for the purpose 
of Hen “maintenance as well as for the Seana eqns of 
puaiian 2 Surprising wand declared that a wate ought not 
to alienate even her own property” without her husband's 
sanction. 7° | . 
Although, the epic under study makes no comments on 

the aspect of ownership of stridhana yet numerous examples 

gleaned from the epic successfully aspera the fact that she 

could dispose off the stridhana even without the permission 

of her husband or other male elders. In this regard we find ; 

the wife of king Posya, who donated her earnings to Uttanka 

without consulting — her husband. 76 Similarly, the epic _ 

records that Savitri, Damyanti, Kunti and Vidula could 

73. Arthesastra, 2.15-16. 

74. Ibid., 3.2,14-16. 

75. Manii, 9.299. 


76. Mbh., 1.3.118. 


179 


freely donate their ornaments. Not only ornaments but cash 
money could also be donated as Kunti dia.77 
So far as the right of husband over stridhana is 
concerned the Mahabharata is silent in case both husband and 
wine are alive. However, other law givers throws light over 
this issue. Kautilya makes him eligible to spend it: in 
calamities and in Ghavieabve acts if he was married under 
any one of the first four forms of ‘marriage. In case of 
gandharva or asura forms the condition of “eepaunene with 
interest was - imposed. while living under raksasa and 
paisacha forms of mirriage, the use at stridhana by husband 
was taken as a case of theft.’78 such an intention was 
. purposefully made, i.e. to ensure wife's economic security 
because there were gifetcient chances bf wife's desertion in 
such form of marriage. /? Manu was of the view that this 
money could be taken temporarily by husband if the wife was 
‘Venteat vo. haw.” Bae He didn't. permit the relatives to use 
stridhana even during the period of their dire demand. In 


violation they could be punished like thieves. 80 


77. Ibid., 15.91.28. 
78. Arthagastra.,, S24y 3.9. 
79. S- Bisnoi, op.cit., p. 49. 


80. Manu, 9.77. 
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2. Succession es stridhana 

Most of the jurists treated stridhana as a special type 
of property which was quite different from the family 
property. Therefore, special laws were enacted regarding its 
succession and control. Wife in life time of her husband had 
general rights over stridhana. But the widow could use this 
money only. if she lives alongwith the:elders of the family 
‘and had remained faithful to the bed of her deceased 


a.81 go far as the succession to Stridhana is 


hueban 
concerned various contemporary texts furnish -different 
views. It was perhaps because of numerdus claimants viz. the 
daughters, sons,_ deuanter ts son: and gen the parents of 
expired women. 

(a) Daughter: 

As the daughters having brothers could not inherit 
parents property, the thinkers considered it equitable that 
the stridhana should go to the daughters.” However, a 
distinction was mae between the married and unmarried 

. daughters. Gautama opined that stridhana to be given only to 


unmarried and unsettled daughters . 82. But Baudhayana and 


Vasistha did not make such difference and asked that the 


81. Arthasastra, 2.14-15 
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property would be equally divided.®3 In this context, -Manu 
regarded the unmarried daughter as sole heir of mother's 
stridhana. 84 

During the .epic veriod the stridhana comprising dowry 
of the mother8> and the money received from husband®® was 
ordained to be given to daughters. Therefore, it is clear 
that the stridhana was divided among the daughters 
only, irrespective of their marital status. 
(b) Son: . 

Kautilya ordains that the stridhana will be divided 
among sons and daughters if their. S ueener was expired | 
during her husband's life time. I£ she had no sons the 
daughters will get it.®8? manu differentiated with the 
addition that the personal belongings — like metal plates, 
dress, etc. will belong to daughters . 88 However, Yajnvalkya 
conditionally allowed the sons’ stating Hae only ‘in aheenee 


89 


of sisters they could acquire  stridhana. But the 


83. BDS, 2.43; VDS, 17.46. 

84. Manu, 9.192. 

85. Mbh., 13.45.13. 
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87. Arthasastra, 2.16. 
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Mahabharata emphatically ordained that sons had no right 
“over the stridhana, because it only, belonged to the 
asconvers 90. | 

(c) Husband and other relatives: 

Manu was of the view that the stridhana of an issueless 
expired woman, who was married under the first five forms of 
marriage scene to go to her husband. But in case of asura 
form of marriage it will go to her parents. 91 Similarly, 
Kautilya opined that in last. Givee forms of marriage the 
nuptial fee and. other: gifts will. belong to her parents if 


4 


she dies issueless.?? dnterestingly, Gautam was of the view 
that in case of isura form of marriage if a women dies 
.issueless her stridhaga will go to her mother and in her 
absence it will go to bee utrine brothers .23 

In essence, it can be.fairly deduced that the right of 
succession to stridhana was generally allowed to daughters. 
However, cultural assimilation, decisively moulded the 
opinion of the Tyguvere to some extent. Inspite of such 
alteration in thoughts the period under study witness a 
rising trend in the ownership as well as inheritance right 
90. Mbh., 13.47.24. 
91: Manu,* 9.196-197. 


92. Arthasgastra, 2.16. 
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on stridhana in favour of daughters. 

Besides literary sources, the right over stridhana can 
also be examined with the available archaeological data. In 
this regard, the queens pillar edict of Asoka States "what 

-gite has been made here by the second queen either mango- 
groves. or gardens or alms houses these be registered in the 
name of that queen. ?4 Similarly, at Nagarjunikonda, an 
inscription explains how queen Rudrabhattarika, besides 
donating a siliax contributed a sum of.170 dinari-maskas 
towards the expenses incurred for building a stipa by her 

- husband's ers aunt .?° | 

Apart from queens, names of several common ladies also. 
appear in the list of donors aS “mother's. For example in 

“sAnchi stiipa inscriptions we find the gift of phatiaGisikate: 
mother, the gift of the mother of Tapasi, the gift of Vakala 

queen, the mother of Ahimita, etc.?°© Interestingly, they do 
not mention the names of. their -husbands where as in 
literature they were not allowed to perform independent 
sacrifices.?/ Likewise, wives and sisters are also mentioned 


94. J.A. Khan, “Religious Status of Women in pre-Gupra 
Inscriptions! Vid, VOL. AKV; "pps B5e=60: ; 


95. Epigraphia-Indica, vol. 4X, p. 19. 


96. J.A. Khan, -~Positien of Women as reflected in Sauciy. 
Stupa Trees pesone: JOI, vol. 39, p. 233. 


97. Mbh., 13.46.13. 


as donating funds for religious purposes among independent 
donors for example the gift of Sonadeva, the wife of 
Sihdrakhita the gift of Naga, the wife of the seth of 
Kamdadigama, etc recorded at Sanchi?® can be cited in this 
context. Simultaneously, names of some women as sisters such 
as Subhaga and her sister, the gift of Himadatta who was the 
‘sister of Upendradatta of Ujjain, etc. are also recorded. 
It “ag noteworthy that even a shous7et ‘lady carpenters . 
donated an image. ?? After foregoing discussion one can 
easily deduce that women belonging to. all sections of 
society enjoyed the right to senate funds. It focuses on the 
fact that there was a difference between theory and 
practice. 

C. Working Women: 

The aryans being mainly warriors!00 depended on their 
women for weapon industry consisting of bows, arrows and 
Scher war materials. Besides Farming and cattle rearing also 

. belonged the women. The other literary sources of the period 
refer to lady workers pursuing weaving, spinning, dyeing, - 


embroidery, basket making, etc. which disappeared in later 


98.. J.A. Khan, op.cit., p,..234. 


99. R.D. Banerjee, “Inscriptions of Scythian Period', ETI, 
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literature as is observed by Altekar.?°1 ‘puring the period 
of second urbanisation the women belonging to the upper 
class left most of. the productive activities while lower 
strata women continued their participation in production. A 
few of iutervecnusl ladies contributed to the field of 
education. The society reflected in the epic records no 
professional teachers of fame. 

1. Courtesans: 

In Vedic period there was no ‘grand system of 

courtesans. Although their were prostitutes in Vedic society 
but the extent of prostitution, has been taken as a disputed 


matter. 102 


During Buddhist period the prostitution had 
firmly established as a system. Vaigali and Rajagrha 
contained even chief courtesans, who were installed in their 
position with pomp and show. by the state. Amrapali, 
according to Altekar, was in no way inferior to that of a 
senator of the Lichchhavi republic 102" simiiariy: there was 
a number of such other courtesans like éawaki whe waa. tne 
mother of famous .physician Jivaka. The Arthasastra also 


.reveals the same status of things and states that a 


prostitute, noted for her beauty, youth and accomplishment, 


101, A.S. Altekar, op.cit.,. p. 1794. 


102. B.C. Law, ~Lay Women in’ Early Buddhism', JASV, vol. 31- 
32). py. 133. 


193. A.S. Altekar, op.cit., Ps 182. 
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waS to be appointed superintendent of prostitutes on a 
salary of 1000 panas per annum.194 she used the royal 
Umbrella, golden pitcher and fan. In this way, she was 
“attended upon the king seated on little throne or chariot. 
So faz as the position of common prostitutes is concerned 
they were looked down by the society. Kanel95 observed that 
prostitutes .were the fifth caste descendants of apsara 
Panchachida as mentioned in the Mahabharata.1° These public 
women usually visited aristocratic houses and particularly 
royal houses.. They were also. usually. attached to the courts... 
-It was their duty to welcome the royal guests like 
~heroes -and Besepanae th? They aiao followed the expeditions 
led by kings to the pattie fields .108 Sometimes, they got 
engaged in alluring che sages as some’ special interests of 
the state.199 
' About their social position, different opinions have 

been recorded in the ee They have been given celestial 
origin and in narrative parts of ‘the epic they are 
104. R.C. Majumdar (ed.), The Age of Imperial Unity, p. 569. 
105. P.V. Kane, HDS, vol. LIK, p. 801, foot note. 

106. Mbh., 13.30,38 (sec.) 

107. Ibid., 3.44.28-32. 

108. Ibid., 5.95-19. 
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enumerated among auspicious things like gems and riaideaes 
But the didactic parts contrarily referred to them as 
morality degraded. That is why brahmanas were forbidden to 
take their fooa.?1° They were regarded worse than butcher 
and oilmen.1+11 Moreover, the kings were advised to check 
their activities so that they might not filter any secret 
of the court.112 
Therefore, it can be fairly said that they had _ dual 
position. At one hand they were as hated while on the other 
hand they were respected members’ ofthe society. Those. who 
were well trained in fine gree enjoyed the respectable 
position in the Baciety. ‘The similar view has been pil 
forward by Altekar .113: | 
2. Female slaves: 
In .royal and wealthy families,, a large number of 
maidens and women were employed as ganikas and dasis. They 


were treated as chattel and given as gift at the time of 


Vid: Thea. 1960 28. 
111. Ibid., 13.125.9; 12.140.41. 
112. Ibid., 3.190.52. 


113. A.S. Altekar, op.cit., p. 184. 
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Marriage, sacrifices, and at other occasions .116 Some 
of them were employed in service of the royal guests’ and 
the heroes. Such women also served as personal servants of 
the members of the royal family. Those who were successfully 
established extra marital relations with their masters, 
interestingly, , social sanction was also provided to such 
relations. In the same context we find that when Gandhari 
was in advance stage a vaisya dasi jas employed’ in service 

of Dhrtrastra who later on sive bia ES Yayutsu.t17 It is 

“noteworthy that such Stage Wotlen-Gow saversced from slavery 
after ing: Bice to the son of their masters as we find in 
case as of Vidura's. mother who Sig aoueuaen wes Liberated . 
by Vyasa.118 However, during later ‘pericd of the epic 
relations between a beshemana> and siudra began to be 
condemned.229 such dasis were called bhujisya a term used in 
sense of ‘concubines . 120 The sons born in this way being 
taken as contempt, were deprived from the right of 
114. Mbh., 1.221.49-50; 1.90.16. 

115. Ibid., 14.4.39; 15.1.14; 166.49 -13; 2.33.52. 

416. tbid,, 2.51.8; 15.8.15; Ramayana, 6.125.44. 
117. Mbh., 1.107.35-36. 

118. Ibid., 1.99.27. 


119. Ibid, 13.44.12-13. 


120. Arthasastra, 13.183; Yajnavalkya, 2.2.90. 
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inheritance so happened in case of Vidura who ae not 
offered kingship. 121 Some of the maid servants given in 
Marriage could have sons from the husbands of their 
misteess: For example, Sarmistha was engaged with Yayati, 


122 who also enjoyed a respectable 


the husband of Devyani, 
position in society. 
Such women even could ride the elephant: Along with the 
king and the queen as depicted in a scene at Sanchi.123. 
Having provided with all paciiities of luxury they lived in 
a very attractive life style.124 ~ , 
Spinning was one of the continuing. women's individual.. 
activities since Vedic times.125. the nature of such jobs. 
| changed altogether with the appropriation during Mauryan 
period.Under the administration of government department 


services began to be provided to poor, blind, old, widowed 


and deserted women.12° The Mahabharata furnished the example 


121. Mbh., 1.78.5.6; 15.3.47. 
122. Ibid., 2.63; 1.77.23. 

123. A. Cunningham, op.cit, p. 37. 
124. Mb::, 1.90.116; 3.222.44-45. 


125. Rgeveda, 10.5.3; Sat.Br., 12.7.2; Manu, 5.157; 
Mahabhasya, 1.1.15; 4.3.84. 


126. Arthasastra, 2.23. 
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127 128 129 


of women, working as spinners, weavers, and dyers. 
Dukula a kind of very fine cloth was prepared. in Vanga, 
Kalinga Tamralipti and Pundra.139 Tripathi is of the view 
that the main stress was laid on spinning and weaving which 
led Indian cloth to the extent of monopoly in later days .131 
The Aryans cleared the Saneiee and made the = land 
cultivable. However, agriculture was confined to the man but 
it was not possible without women's involvement . Although 
Mahabharata does not directly refer to their iavelvement yet 
it is beyond doubt that a ‘large number of female aabouseees 
were engaged in various activities belonging to agriculture 
such as animal husbandry sad. forestry: It is testified by 
the ceremony like sita which was associated ‘with sowing 
seeds, husking of rice, protection of fields, mating: the 
cows, making of flour, gardening, eoniectaen of herbs, 
ating pastes of different types, ‘making of scents and 
garlands. The women also worked as potters, bamboo workers, 
basket makers, etc. A large number of them was employed by 
the royal houses as chauri bearers, betel carriers, - fan 
127. Mbh., 15.59.28. 
£28 EDIdxy Aga 151 S92) Sebo oe 
129. Ibid., 426, S23 


130. Ibic., 2.48.17. 


E33 2o°CeV= Tripatna,. sopseres; pass 


191 


servants, parasol bearers, door keepers, guards and hair 
beauticians. In the same context Upadhyaya observes that 
most of them who were employed by the state were usually old 
ladies, widows, old courtesans and punished women.132 some 
of women also joined secret service of state as Sulabha was 
suspected by the king to be a sepoy. 133 Significantly, 
_Majumdar remarked that even women, including widows of 
brahmana caste adoptéd the profession of spy for their 
livelihood .134 Boat tis wae another profession opened to’ poor 
women. In this regard we find Satyawati driving -her boat 
independently when she was taken over by Parasara.135 
Trading activities are also not referred in the epic. 
Altekar observes haciwenen in lower classes and commercial 
and industrial circles actively participated in carrying on 
the business transactions of their, families .146 It is 
asserted on the basis of a seal found from Agroha in Haryana 


(bearing a name Vasumati in Kharosthi is ascribed to Ist 


century B.C. that some of the women independently carried 


132. Ramji Upadhyaya, Bhartiya Sahitya ki  Samskritik 
Bhumika, p. 731. : 


133. Mbh., .2.308.71, 185. 
134. R.C. Majumdar, Ancient India, p. 172. 
135. Mbh., 1.57.56. 


136. A.S. Altékar, op cit.» p.. 180. 
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business.137 Yajnavalkya also allowed some categories of 
women to even pledge their husband's credit and enter into 
contracts on their behalf .138 Thus, it is clear that a good 
number of lower strata women and a few of higher varna were 
engaged in various economic activities. - 

The aspect of wages paid to these working women also 
required to be discussed. The royal courtesans like Amarpali, 
Salavati and many others, were highly peed womens? wat the 
ion engaged in Pe rer! activities were paid less. The 

-wages of working women in governmental: departments would. 
have been satisfactory as arrangements ‘for their welfare 

were made by the state. 140 Although the Mahabharata!*1 asked 

to pay more to herdsman and ‘agricultural labourers in-. 
comparison to Kautilya and Manu, .-but the epic does not pay 
special attention to women labourers. It is observed that 
wages of hired labourers were perhaps Bat veenccouy in that 
period. 142 It is also stated that women had to do extra work 


as begara for the village headman specially in agricultural 


“137. Devender Handa, “Some more seals from Agroha', Punjab 
University Research Bulletin, vol. 23, pp. 111-12. 


138. Yajhavalkya, 2.47-48. 

139. Ss. BagnoL, Opecit.;.-ps “32, 

140. Ppeceuery. 2.23. . 

141. Mbh., 12.60.12; Avengcsetyes: 2 24; ies bee oie 
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sector.!43 But no such mention is found in the epic. 

. Interestingly, the money earned by such women was not 
treated as the property of their husbands. Such a man who 
depended on wages of his wife was severely condemned .!44 In 
this regard the views of Manu and Yajiavalkya correspond to 
the epic statement .t4°5 such people were declared to be 
debarred from the right to witness in courts. Further their 
food was prohibited to be acceptable by the brahmanas .146 

The foregoing references can be assessed in a way that the 
women's departure from. house -in order to earn was not 
preferred. However, if they worked, their wages belonged to 
themselves. Infact, control over their wages was with their 

“masters. Manu testifies that whatever she earned, went to 
her master.147 Similarly, Karna declared that wealth of a 


slave, a son and a wife belonged to their master. 148 


So far as the position of widow is concerned the king 


143. D.N. Jha, Revenue System in Post Maurayan and Gupta 
Period, p. 69. 


144. Mbh 13 26.32; 13.143 .22; 13.197 .36; 12.37.23; 


145. Manu, 4.214; 8.65; Yajnavalkya, 1.61; 2.70-71. 
146. Mbh., 12.61.32. 
-147. Manu , 7.416. 


148. Men;., 2.63.1. 
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or the state was considered liable to look-after the widows 
who had no near and dears .149 In such circumstances, eas 
of elite class did face no difficulties. But the common 
women were engaged in various jobs. 

. It is note worthy that money earned in fide way was not 
included in their stridhana. Hindu jurists, as observed by 
Altekar were of view that earnings of both the fsoand: dnd 
the, wife should be dedicated to the needs of the family. But 
they set aside the aspect of relief to be ‘provided to wives 
in case their husbands lavishly apeuk:. out their own’ indome. 
In didactic portions of the epic, however, ‘there is'a voice 
in favour of more rights £0 be provided _ ‘to woman on her 
earnings. Such persons who depended on her earnings were 
severely criticised. 

To conclude, we may add that a virtuous wife was 
generally not treated as chattel. She had Titre right of 
inheritance.’ However, she. could use the family property for 
hhousehold needs. Her property rights were gradually 
increasing. The common women significantly contributed to 
‘the economic aspect of the family. She had even the right of 


donation for religious purposes. 


149, Ipid.,, 12..42-105 12-221 305° 13 273.2% 
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CHAPTER VI 
POLITICAL AND MILITARY STATUS 


A nations's philosophy and politics are the outward 
expression of ae eure and sentiment, and they use the 
symbols best understood in the country of their origin. | 
Since long back, being part and parcel of the society, women 
alongwith men had contributed a let in the overall 
development of the society. tn patriarchal Searane oie es 
always dominated by men. In such a society’, the scope of 
women's active role in any ephexe got marginalised: But as - 
she is the counterpart of sedi she slays oe direct or 
indirect role in the development of society. However, the 
field of state o1 politics ie almost solely confined to the 
males but at times women also played their important role in 
Hunn ad the government. Thus, without examining her role 
playeai in politics we would not be able to wake Justice in 
evaluating her political stacus. 

In the Mahabharata,. we do not find reference to 
autonomous political power oeing wielded by ‘omens But at 
the same time it intccms us that woman participated in 
political us well as in defence strategic activities. These 


activities are the indicatuc of .women's. political status in 


Buk. Sitear, “Sole <s9ects, of Social. and Polrrical 
Evolution in India’, Cultural Heritage of India, vol. 
II, p.493. é 
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their times. In the following pages we would evaluate their 
political status in terms of her role played as ruler, 
regent and counsellor. 

A. Women and Civil Administration: 

Ancient Indian takers were not unanimous on the issue 
whether the women folk be allowed to play active role in 
civil administration. Their ability and sci) to govern or 
advise the court on various issues is questioned. Therefore, 
to arrive at sania conclusion we have to discuss the 
_ possibilities and actual partidipation-oe women’ sas rulers, 
regents and counsellors. 

1. Women ag, Ruler: 

In the Vedic iiveveture we find ne mention of woman's 
direct rule. But she was expected to participate in popular 
assemblies such as sabha, samiti and vidatha’ of that 
period. In this context R.S. Sharma analysed the Vedic data. 
and declared that Rgveda and Atharvaveda ‘collections taken 
together furnish at least seven references testifying not 
only to woman's attendance in vidatha but also to her 
participation in its deliberations".? In later Vedic times 

she (as queen) is found among ratnins (the giver of ee gdom): 


whom the sacrificer of the rajasuyavajna used to visit. This 


a Rgveda, 10.85. 26; Atharveda, 2.236.1. 


3. R.S. Sharma, Aspects of Political Ideas and Institutios 
in Ancient India, p. 79. ; : 
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shows her importance as. an important seat in 
'- administration.4 
“The Mahabharata records some references to show the 
possibility of direct rule by women. After the great war 
Bhisma advised Yudhisthira to coronate those brotherless 
daughters whose fathers (kings). died in .the fratricidal 


5 


war.? The epic informs us that when Yudhisthira performed 


' rajasuyayajna, many kings sent gifts to him. Héete. a member 


. £rom,a strirajya participated in this “yajiia.6 But the 


: location-of. that. “Kingdom . is not mentioned... +The- Mahabharata : 


a « Gives= “one. more xeference. GE a women' s Kingdon. ne person. 
; iwaat a 

named Sragala, -of that kingdom, is menidoned participating: 
_in-a svayamvara of. Kalinga princess. 7 Ih the! last section of ° 


the epic, the author postulates that one who recites hymns 


of this epic gets reward of a brave- son:or a sovereign 


| daughter .® 


4. 52K, ‘Sulere, ~Prachina Bhartiya Prasasana mein Striyon 
ki Bhumika' JOGNIKSV, vol. xxxiv, p. 139. 


5.  Mbh., 12.32.33. 
6. Ibid., 3.48.21. 
ae Ibid., 12°4.17. 


8. . Ibid., 18.5.40. 
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In Ramayana also there ie a axoposal to install Sita as 
the ‘eroya of‘ Ayodhya ace Rane was banished~ to ~forest's=9 
This proposal could not be materialized owing to~the refusal - 
of Sita because she wanted to accompany her husband. As the 

_proposal was made by the learned members of the court, it 
shows. chat crown for women' Wad for a new idea. Similarly, 
in one of the Jatakas, reference is made that a queen of 
Kasi was entreated by the subjects to assume the reins of 
administration consequent upon the renunciation of the world - 
by her husband. 10 

In south India, a state governed by woman is mentioned _ 
by Megasthenes. He says “next come the Pandae the only race 
in India ruled by women. 24 Ganguli comments that it appears 
from Megasthenes accounts that during his time, the Pandya 
country was Aeeened by a queen who exercised her authority 
over 300, villages and had at her command a powerful army . 12 

Similarly, Kleophis, the widowed queen of Assakenoi ~in 


Panjab, was reinstated in her own kingdom in the capacity of 


9. Dek. Ganguli, Aspects of Ancient Indian Administra- 
tion., p. 53. 


10. Ramayana, 2.37.38. 
11. D.K. Ganguli,-op.cit, p. 53. 
t2., ‘Dot. Ganguli, Opecit; ‘ps 53. 
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woman in Satavahana periea is of Nagdika who ruled the 
maeasies ence during minority of her gon.14 Later 
Prabhavatigupta did the same for thirteen years, even though 
she had three sons .15 - | 
All the above references given in the epics need a dee 
analysis before arriving at. some ééieiueten . The direction 
given by Bhisma to install daughters to their father's 
thrones and proposal made to Sita to chair the throne were 
“such, cases which were neither materialized nor treated as'‘a 
general rule. The observation of Megasthenes about Pandya 
state that it was a strirajya may be a misunderstanding due 
to matriarchal system of family. Moreover, the Mahabharata .. 
itself decries the rule of woman as the harbinger of misery 
when it States that "a state ruled by woman sinks like a 
stone boat" .16 It is also said that state governed by woman 
being empty of learned and full of stupid ministers vanishes 
like a water drop.1? Thus, Mahabharata attacked on the 
political and administrative ability of women. 7 
The discussion reveals that up to later Vedic period 


‘women had some say in the administration but direct rule of 


14. A.S. Altekar, op.cit, p. 187. 


15. D.C. Sirear, Politics and Administration in Ancient 
India, ps 33% , 


16. Mbh., 5.38.40. 


17. Tbid., 12.69.71. 
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‘their's was not in practice. The above spree sie of 
women's Rie a6 not prove women's right to pales sik these 
examples give. Sa idea of possibility of women's rule .in 
remote past .18 Tiwari is of the view that the society 
opposed their aie when the Mahabharata ge finally 
redacted. _ . | 
2. Women as Regent: 

In ancient India, there are examples when kings died 
and left with no adult sons as their immediate successors. 
Under such unfortunate circumstances their minor sons were 
enthroned and the queen mothers of such minor kings acted as 

‘their regents till they became adult. Examples of such cases 
S136.4058 mention in the Mahabharata and other contemporary 
sources. In the Mahabharata when the heroes of the epic left 
the kingdom for forests, young Priksita, the grandson of 
Arjuna, and Vajra the grandson of Krsna were coronated as 
rulers of Hastinapura and Indraprastha respectively. In this 
situation Yudhisthira appointed Subhadra as regent to look 
after both the kingdoms . 19 

Jayal’  Shakambhari comments on the evidences of 
Harivamisa, a later text, that Subhadra actively particip- 


ated in political activities and considered herself as an 


“18. Diwakar Tiwart, The Concept of State in the Mahabharata, 
pe ies 7 


19. Mbh., 17.1.8-9. 
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heir.?° On the other Rand Gait opines (hak she was neither 
a*heir nor a caretaker but was a regent .21 Whabever end case 
may be, it is certain that she.was the oldest member left in 
- the kingdom and might have contributed towards 
administration. . . | 

. Apart from Mahabharata, other sources also record the 
role of women as regent. The mother of Udayana (ruler of 
-KauSambi) worked’ in this capacity annie the captivity of 
her son. She took overall charge of administration and the* 
way she adopted for running the administration was better 
than the experienced person. 22 Similarly, Naganika directed 
“EHS Satavahana administration during the minority of her son 
in a very éfficient manner . 73 

_ The evidences furnished by the accounts of foreigners 

_ Support the practice of regents. One of them states that the 
queen of Massage ruled the country as’ mother Si ec csou, ane 
was named - after Alexander, the great .24 Similarly, 
Agsthocleia, the wife of Menander issued the coins, bearing 
her portrait, at a time when she assumed the reins of 
20. Jayal Shakambhari, epceae.., p. 231. 

21. Diwakar Tiwari, op.cit., p. 112. 

2A. KiSy Debtekar,. Op. crt. /. De 287: 

23. Ibid. 


24... DK. -Ganguli., opicity. p: S34 
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administration as regent for her minor eons 

Thus, highlighting the political responsibility of 
women as regents Altekar states that although queens usually 
did not assume the reins of woperanent, during life time of 
their husbands, they did not hesitate to assume the 
responsibility of running the administration when their 
‘husbands died and their sons were minor. 2° _ 
3. wed as Counsellors: 

Ancient Indian jurists did not suggest the appointment 
of women as advisors to _kings or as “members of king' is 
council. They were of the view that women... lacked ability and 
understanding in political | and administrative Matters. The 
.Mahabharata itself considers them incapable of advice and 
completely untrustworthy. 27 It further states that there 
should be no dwarf, no hump backed person, no idiot, no 
women where the king holds consultations. 2° 

On the ee hand in the same epic, © we find women 
_ playing advisory role in a very efficient maanens Names may 
be mentioned of Kunti, Madri, Draupadi and Gandhari. They 
weilded considerable power in the management of kingdom. 


26. A.S. Altekar, op.cit., p.- 187. 
27. Mbh.,-2.57.16. 


28. Ibid., 12.84.53. 
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They discharged their advisory duty in two ways, toes as 
queen and as mother, which is discussed below. 
(a) Queen as beundetier: 

In Vedic and later Vedic period the queens (three or 
four) were among the ratnins. The ratnins were considered 
very impressive personalities of the court. They were the 
limbs of the ruling power and the gustainers of the realm. 2? 
The queens, therefore,might have entrusted with some 
administrative functions.29 In. the epic under study the name 

‘of the queen is not found among che aenbers of the king's 
Council. However many references ‘testify her role ag) 
counsellor. Once Pandu decided to leave for forest but he. 
was advised by Kunti and Madri to rule the state and Pandu 
changed his stand.31 Similarly, when Krsna killed Kamsa,’ 
Jarasamdha, the relative of Kamsa attacked Mathura when 
advised by his queen 2 Moreover, Dasaratha’ banished Rama - 
for fourteen years due to the strong say of Kaikeyi in his 


administration. 33 Similarly, Drupada consulted his queen 


29. > Wattl- Brag ds. Tk 

30. DK. Ganguli, Op-cit.; pe S52 
31. Mbh., 1.110.26. 

32. Ibid., 2.13.45-46. 


33. Ibid., 3.61.22. 
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when his kingdom was attacked by the enemy. °4 
_The most effective queen in the epic, in this context 
was Gandhari, who continued to provide many valuable 
suggestions to her husband who was blind by birth. In an 
important nieetang: attended by Vyasa, Sanjaya and the king, 
she was called to the assembly hal1.3°> The suggestions given 
by her were very important .. She warned the king and her son 
for their total destruction.?®& After’ the ‘failure of peace 
talks petweea Krsna and Duryodhana she appeared in the court 
again and sternly ‘rebuked “Duryodhana through a serious 
-political discussion. She--frankly admitted~the truth ~-and 
declared that the throne belonged to Yudhisthira. Moreover, 
‘ ghe blamed even the king for favouring and not eonteola tie: 
his son. It is perhaps because of berquaiieide that she is 


termed as an incarnation of understanding, judgement, 


37 


ut 


intellect and good sense. 
The most striking character of a queen in the epic is 
that of Draupadi. Due to her intellect; courage, sense of 
duty and high will power, she is quite~ unique among the epic 
heroines. Kalyanor remarks that the high. ideal of Indian 
734s, bid, ; 5.192.10-16. 
35. Ibid., 5.65.6. 
.36. -Ibid., 5.146.29,32. 
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women at the time of the Mahabharata was personified in the 
captivating image of Draupadi . With her high intellect she 
saved her husbands from disgrace and slogging slavery to be 
_ imposed on them. 38 
‘During dice game she rebuked ene seceas Seems attended 
by the high gentry of the Kuru kingdom. She remarked . that 
sense of justice had disappeared from India and the menbees 
of the warrior caste had forgotten their duties .?° Moreover, 
she raised the important question wietned Yudhisthira having 
first lost his own freedom had any right to gamble again” 
with: Draupadi. as the stake..40 The learned. and -experiericed 
persons maintained silence over this issue.; Debroys remarks 
that her question was only Sreuereas by an unsignificant 
person like Vikarna and hence remained ‘unanswered. If it had 
been properly answered, it would have required a paradigm 
‘ghift, in Indian social thoughts. 41 | 
On the other hand Mehendale pointed out that the 


impasse created in the sabha did not end with the howling of 


the jackals and asses; it ended because Draupadi's question 


38. V.I. Kalyanor, “The Image of Indian Women in- the 
: Mahabharata’ ABORI, vol. 58-59, p. 166. 


39. Mbh., 2.67.40. 
40. TIbid., 2.62.11-13. 


41. Bibek and Dipawali Debroy, op.cit.,. p.3. 
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was decisively answered. *2 She reminded the assembly of the 
law that no law abiding wife was forced to go to assembly to 
get her question answered.43 Mehendle opines that what 
Draupadi was driving at was that as long as her question was 
not duly answered, she must be treated as a free woman. 
Further, when seed for boons by Dhrtarastra, she never 
asked for her own freedom but for Yudhisthira and other 
Pandvas . It means she was a free woman. #4 Whatever may be 
the case but it seems Phat she influenced he administration 
and legal proceedings. 

On many occasions, in the epic,. she | showed the right 
path to Yudhisthira while he was the nose learned and 
righteous man of the eine. For ‘her, | fotgivensss of 
Yudhisthira, was not a Ksatriya virtue.45/ The composers of 
the epic have devoted full, four sections of third book*® to 

included the advice given .by Draupadi to her husbands. She 
tried her best to enlight the anger of Pandava king against 


the enemies. When Yudhisthira extols forgiveness, she 


appealed to the creator who had clouded his sense. She even 


42. M.A. Mehendale, “Draupadi's Quesiton', JOI, vol. 35, p. 
182. 


43. Mbh., 2.02.9. 
44. Mahendale, op.cit., p. 186. 
45. Mbh., 3.28. (sec.). 


46. Ibid., 3.28-32 (sec.). 
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doubted the justice of God, religion and mind of 
Yudhisthira. She emphasised the karma theory and even 
condemned her husbands who were failing in the performance — 
of their duties. Like a true Ksatriyas' queen, she always 
wanted punishment for offenders. When Krsna came to forest 
to enquire about them, she told him, with great agony that 
she could not forget for a moment how. a woman of her status 
was so openly humiliated in the presence of her five 
husbands.*7 She even showed her anger. towards Krsna who did 
nothing for her. 48 
‘When insulted by Kichaka she ‘had no hesitation in 
telling plainly about the’ prevalence: of the law of jungle 
and absence of justice in‘the kingdom of virata.49 She not 
only rebuked the court but also told the duties of the 
kings .°9 Her. speech here, shows how she had profound 
interest and knowledge of administration. : 
In a meeting in the Upalave forest, she again showed 
her political wisdom. When every one including fiery. Bhima, 
was advocating the policy of forgive and ‘forget. She 
adamantly denounced this policy. She ironically remarked 
“47. IEE tp Fs PO 
AG Fbid:) (3,499 412,33. 
49. R.C. Ma‘imdar (ed.), The Great Women of India, p. 179. 


50. Mbh., 4.15.15-22. 
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that if Bhima and Arjuna were fearfully advocating the 
‘policy of forgiveness her old father, five sons_ and 
Anna would take the revenge of her humiliation. Krsna, 
impressed by her words promised her the annihilation of 
Kaurvas.>1 | 

Majumdar comments that Krsna was visibly moved by her 


bold speech. Her spirited outburst was in every way worthy 


of her position and dignity. It was her sworn revenge for 


outraged ‘womanhood. 52 she never | tired in advising — for | 
revenge when ever the. situation warranted , “When agvat thama 
killed her five sons ‘she told yadhisthira his right duty. and 
compelled him to pring én insea sews of asvatihana.52 The 
. above discussion shows that Draupadi 258 sueen had deciding 
hand almost in all matters. she was ‘the main driving force 
behind the war; the main incident of the epic. In Ramayana, 
we also find Tara advising, Bali tany a times.>4 Dieing Bali 
appreciated her and told Angada that she was capable of 
understanding ‘microscopically the propheus. and could guess 
the future consequences .55 It~is evident from the above 
Si. “tbid.; 5.80.3-44. 
52. R.C. Majumdar (sa.85 Opseit. “ps 180: 
53. Mbh., 10.11.9-25. 
54. Ramayana, 4.15.17-21. 


55. -Ibid., 4.35-36 (sec). 
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discussion that Many queens exercised a good deal of 
influence on the administration Sgeae sien their husbands 
were ruling. 

(b) Counsellor as Mother: 

Mothers have acted not only as vegeaee but also as 
advisors. to their sons. Gopayana mother, a seer of Rgveda, 
had good understanding Se Gelitadal: weudwaeiad as is clear 
from her compositions .7° Batet was the chief advisor of her 


sons the Devas. She prepared them to oppose Vrtasura.57 


Examples of mother! s guidance are fewer in post Vedic 
“period, but in the epic we have already shown how time and 
again Gandhari advised and warned her son | Duryodhana. Had 
- her advice been acted upon, the Braise race would have not 
suffered in-this way. Vidula was another mother having super 
intelligence and understanding of state craft. She advised 
her defeated and loose hearted son for war, and inspired him 
for triumph over his enemies. The emer cee of the epic 
devoted many sections towards such aspects which are full of 


her brilliant outlook of state matters and duties o£ a 


Ksatriya king. ?8. She kept on telling her son about the 


56. Rgveda, 10.60.1-6. 
57. Ibid., 4.18. (sec.). 


, ($82 - Mbh. Salsba1a3- (sec. 
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weakness of his Gad king and the tacts he could examine. °? 
This shows her deep knowledge of political wisdom. 

Kunti was the most prominent mother in the epic who 
throughout her life kept on advising her sons. It was the 
result. of her advice and guidance that forest wandering 
fatherless sons got the prestigious kingdom of ‘that time. 
Pandvas went to Panchala kingdom on the ; advice of their 
“thother where Arjuna won Draupadi. ; Draupadi also had 
peleneat wisdom. Her deciding role in politics can be seen 
when she advised Krsna for war. She advised him not to | 
compromise on- ‘him tating terms. She- “could never - gorge 
Kaurvas on account of the insult meted : out to her . 60 
Similarly, Kunti told Yudhisthira that | his dharma. was 
‘becoming fruitless by his faints to perforin his duties as a 
ksatriya. ‘She advised him to leave the mental slavery and be 
ready to fight for his rights. She said, "The most henious 
for me is that after giving birth to five sons ‘I carry on 
the gifted food" , 61 She told them to get the kingdom return 
.by fighting and not as gift. She narrated them the story of 
Muchukunda who refused to. take. the kingdom as a gift .°2 
59. Ibid., 5.13:.4-6 
60. Ibid 5.135.16-18 
Gis bids, 5.130.312. 


62. Ibid., 5.130.9. 
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Again she told about Vidula, a mother, who preferred the 
death of her son to his defeat.®? In her opinion, it was 
unbecoming to grieve for a Ksatriya's son who died fighting 
gloriously in the battle.©* xunti told Arjuna, "It is the 
high time for which a ksatriya lady bears a son.°5 you must 
act according to the will of Draupadi, who is dearer to me 
than my sonsn. 66 Again at the crucial moment before war, 
she diplomatically told Karna about his “birth. ©7 Thus, 
mothers, mentioned in the _ epic, influenced the society by 
... Giving.right advice to their sons. However, it can be easily 
‘said that mothers of commoners had nothing to do with 
administration. | | : ‘ 
B. Women and Military Adwinistration: 

In ancient India wats were happened to take place 
frequently. These were generally fought by men. Women were 
not considered capable of war fighting perhaps due to their 

_physio-biological reasons. But we find: some examples which 
show that women directly or indirectly participated in 
warlike activities. | 
63. Ibid., 6139.16. 
.64. Ibid., 4.61.34-35. 
65. Ibid., 5.135.9-10. 
66. Ibid., 5.135.20. 


67. Ibid., 5.143 (sec 
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The Vedic literature give references which prove that 
women were army leaders ; ©8 they were trained in archery®©? 
and could suppress their opponents. /9 Altekar cites examples 
of queens who acted as regents , it implies that some sort 
of military and administrative training was given to the 
women, 71+ Similar view is expressed by Vajpai that military 
training was given to women ee very early times. 7? 
Majumdar pointed out that the word saktiki: (a spear bearer 
lady) mentioned in Patanjali's Mahabhisya is an indirect 
evidence that the art of war was taught atleast to some 
ladies: 73 | 

Indra states that women provided accompany to men into 
the chases. Further, he, stats that some women sat on 
'chariots, some on horses aid some even 6a) €lephante: fully 
equipped with weapons of every kind as- if they were going on 
campaigns. 74 This evidence shows that women were not. only 
trained in the ese of war but also participated in wars. 
68. AV, 1.27.4. 
69. Ibid., 1.27.2. 
70. Rgveda, 10.159.5. 
71. AS. Altekar, Op.cit.,; ps. 21. . 
292s. BBs Vajpai, Hindu Rajya Sastra, p. 286. 
73. R.C. Majumdar (ed.), The Big oe Imperial Unity, p. 563. 


a ~Indra, op vcit.,.ps -152: 
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Similarly, Altekar observes that the queen of Massage was 
directing the attack against Alexander when her husband was 
killed in the battle.’° 

In Ramayana, Kaikeyi, the youngest wife of Dasaratha 
-accompanied her husband in an army caupaiad against the 
asuras. Furnishing a .good common sénse and knowledge of 
tacts of war, she saved the life of her husband . 76 In the 
Mahabharata some references are found which show that women 
had some sort of training Se war and its ancillary sciences. 
At one place Renu, the wife of sage Jamdagni, was hélping 
her husband when he was. " practising archery. ad -Gandhari 
criticized the foul method’ of war used by Bhima in killing 
Duryodhana. 78 This indicates that Gandhari: knew the rulers 
to be followed in the war. Subhadra is: described as a 


skillful chariot driver, 79 


which is an. ancillary art of war. 
The Mahabharata also declares at one _ Place that women can 
“Hight in the castles. 8 The verse allows. enem to- fight at 
léast inside the fort if not in battle field. We have 
75. A.S. Altekar, ce ee 187. 
76. Ramayana, 2.9.11-16. 
i “MbEe AGP); 13.9527: 
78. Mbh., 11.13.17-19. 


79y, MOMs. (CR). Ae 2a ole 


80. Mbh. 2.13.51. 
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already cited the example of Kartikey or Sakanda who went to 
fight with asuras with seven ganas of mothers. 81 Here 
Hopkins opines that the mothers stand for adult women who 
could take part in the battle.8* He further added that this 
evidence of the Mahabharata represented very primitive 
society i.e. before division of labour between man and 
woman, when ganas of women fought te tens battle field 
_alongwith those of men . 83 Hopkins seems to be right in his 
observation because no such exsmple-ae found: in the epic 
where women took part in ene great war although they were 
present in the camps attached to the battle fiela. 84 
Moreover, Draupadi offered no _ resistance when she was 
abducted by Jayadratha. 85 She was helpless : because she had 
no such type of training in ‘détence: | | 
We have already discussed the direct role of women in 

civil ‘administration and military activities but their 
indirect role, is left undiscussed. Women, many times, were 
used as hondine  eacrer between two. kingdoms’ through 
marriage. Dikshit observed that Marriage in royal families 
81. Mbh., 9.45.29. 

82. E.W. Hopkings, op.cit, p. 134 

Ba, ide pe as.. | 

84. Mbh., 5.49.53. 


85. Mbh,, 2.252.24. 
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were nae necessarily intended for the perpetuation of race, 
nor were they necessarily caused by love but were more often 
brought in order to fulfil same political motives. We find 
that in the Mahabharata, marriage of Arjuna with Subhadra, 
Ulupi, Draupadi and Chitrangada helped ees Pandvas. Most of 
tthe relatives of both the parties in the great war fought in 
favour of their relatives we also know that Bimbisara 
_ Strengthened his empire by matrimonial alliances with Kosal, 
Vaigali and Madra. paicnsoanary states that ‘the shrewed 
policy of Ainbinara enabled him to devote his whdivided 
_attention to the struggle with Anga. 

‘In the foregoing pages, the participation of women in 
civil and military administration is discussed on the basis 
of examples coming from_ the © Mahabharata and other 
contemporary sources. Gupta, commenting on this issue, 
rightly observed that the general studies of the ancient and 
medieval periods suggest tae the part played by women in 
political .decision making was peripheral, restricted to a 
few exceptional cases with extra ordinary capabilities from 
the ruling elite.8 From the above discussion it is also 
quite clear that the role of women in political and military 
spheres was meagre and Gradually it Giersstea: It became 
more civcumpexibed as the eeave apparatus becomes more 


86. K.D. Gupta (ed.), Women on the Indian. Scene; p. 17. 


216 


complex. The reasons which hampered their role and status 
are discussed Below: 

In Vedic times, as we have already discussed, woman waS 
expected to speak in sabha and samiti®? but gradually sabha 
turned’ into an unsuitable place for women. It was due to the 


fact that some times dicing and drinking made the sabha 


noisy ana roway .88 In such conditions women began to avoid 


the sabha which minimised their political role. Secondly, 


with the increasing trend of child marriage, their education 


ge 
suffered a lot. At. first she -was religiously degraded and 


subsequently her participation in public life decreased.. 
‘Thirdly, no later political thinker like Manu, Kautilya 


and Sukra recommended them! for state's duty of importance, © 


Sukra made no provision for daughters to 'be heirs of the 


throne. He did not include them in..list: of ministers. ®9 


Moreover, jurists like Manu opined that women divulge 


secrets of the state and are incapable of offering any sound 
advice.?° He added that at the time of consultation the 


idiots, the dumb, the deaf, the blind, aged men and women 


S?. Roveda;. 10'765."°6, 
88. Ibid., 8.2.12; 7.46.6 


89. Svkraniti, 2.73. 


90. Manu, 7.55. 


217 


should be removed by the king. 91 Similarly, Kautilya warned 
the king not confide in his queen greatly and advised him to 
keep the queen under strict vigil .?4 Moreover, regarding 
coronation of daughters in absence of brothers, Kautilya, 
rejected her claim and supported the claim of her son.?? The © 


views recorded in the epic?4 


are not much different . from 
| those of Manu, Sukra and Kautilya. It is advised that there 
should be no hump backed person, no lame, no dwarft, no 
Wometion« where the king holds consultations.?°, Thus, all 
the_ enove listed texts unanimously. decried the idea of 
investing queens with the right to assist kings in 
administrative matters. This way the public opinion was 
mobilised against participation of women in state's 
business. : 

Fourthly, Altekar opines that Hindu princesses, even 
wned: entitled* to the throne in their own rights, did not 


usually like to become the legal heads of the states in 


‘suppression of their husbands, whom they revered 


91. Ibid., 7.56. 

92. Arthasastra, 1.16. 
93. Ibid:, 1.20.” 

94. Mbh., 5.38.92. 


95. Ibid., 12.73.75... 
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intensely .?® 

Fifthly, the physical disability of their's due to 
physio-biological reason minimised their role in 
administration as brute force was the deciding factor of 
power in those days. Sixthly, Indra opines that when the 
male population had no political rights of its own to 
exercise how could the female sex have any separate 
political status in those days.?7 Thus, they were treated as 


incapable of shouldering the burden of difficult and taxing 
. 98 


duties of administration. 


06: AS Altekary;.op.cit., p..186: 
97. Indra, op.cit, p. 145. 


98. Ibid., p. 148. 
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CONCLUSION 


The Mahabharata is the most valuable product of the 
entire literature of ancient India. It incorporates rich 
data regarding religion, mythology, legends, philosophy; 
customs and ‘practices and social. institutions. The 
importance of this epic is proved by the fact that it is 
regarded as Kavya, Itihasa, Smrti, Dharmasastra, Arthasastra 
and Kamasastra as well. As an important source of ancient 
history the epic not only records a battle story but also 
.helps to understand how Pandavas aryanised the forests, the 
mountains, and the plains by various methods. Besides, the 
epic has influenced our iacecavice, art, social institutions 
and our behaviour as well, by providing moral and social 
codes. | 

The heterogeneous and widely dispersed character of the 
text of the epic raised doubts about its authorship and time 
of composition. After analysing and interpreting of the 
data, we can say that the epic was composed primarily by 
Vyasa and then redacted by his disciples and followers at 
least in two phases. In this process, the nucleous of 8800 
verses became an orbit of one J1&kh verses. There were 
various reasons for its enlargement like preservation of the 
oral knowledge, repetitions, explanation of the odd events, 
poetic Be eeSnAeRE and additions, of new experiences and 


doctrines of various religious sects. This enlargement was 
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done by brahmanas especially by Bhargvas. 

The data of the epic reveals that it covers a long 
period of our history since the beginning of Vedic and even 
pre-Vedic period to the well established monarchies. But the - 
gist of the epic belongs to the period from c. 400 B.C. to 
c.200 A.D. However, some alterations in the epic were done 
in the later period also. 

_Regarding social status of women, there was a 
difference between the status of a maiden, :wife, mother and 
_widow. The birth of a daughter, no doubt, was less weleoned. 
- than that of' a son, but it did not arose cries of dismay as 
is generally believed. The. cultured Paniived provided them 
with all facilities and even the freedom to chose their 
husbands. The girls of the well to do fan iés freely did 
_ participate in various socio-cultural activities. 
Religiously, she was treated as incarnation of Laxmi. But 
absence of upanayana in the period degraded her position in 
comparison to the Vedic period. 

The wife had a respectable position in the domestic 
environment because the four purusarthas of religion, profit 
> pleasure and peace depended on the domesticity andeh, wad not 
; possible without wife. She was provided with some <ignes in 
terms of aubies of her husband. The rights of protection and 
meqareuanee all eum anes were given to her. ‘But 


. gradually her position began to deteriorate. She became: 
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overburdened with various duties under the doctrine of 
‘pativratadharma. In this regard, husband was declared her 
highest deity. She had _ to ae his orders without 
questioning him. In this way, her personality sunk in her 
husband. Although it seems that majority of the wives 
remained strict to the vows of this one sided pativratad- 
harma but there are a fey references of her revolt. against. 
it. 

As a mother, she attained more respectable position in 
the family.” The customary an especially prescribed a 
conduct of veneration and respect towards her. She acted as 
creator, nourisher, educator and the greatest preceptor for 
-her children. However, in actual practice her position was: 
next to the eldest male member of the house.No social stigma 
was attached to widowhood. She had the right to participate 
in all the activities of the family. But in later parts, her 
status declined. - | 

Regarding marital status, we found that the marriage 
for girls was considered obligatory but the epic records a 
few examples of unmarried women. Though the epic has some 
references of promiscuity in some parts of the country yet 
in general it represents a society in which this institution 
was well established. All the eight forms.6t marriage were 
_ known to. the society but the pie records no eeapies of 


“a : ax pas . Sane fe , 
aisacha, rajapatya and arsa. Marriages. The raksasa and 
Pp jJapaty s ; 


gandharva forms were auaveued-foe the warriors while in pre 
epic literature they were condemned. However, the Brahma 
form of marriage was regarded as a proper, praiseworthy and 
fit for every class because it was devoid of physical force, 
carnal appetite, imposition of conditions and greed for 
money. But the consent of oe maiden was not Laken an she 
was mentally prepared to follow her husbands in the name. of 
pativratadharma. 

Many qualifications and disqualifi¢ations both for 
bride and the groom were prescribed in. the society. Dowry as 
- an institution of. modern type had not evolved at all but the 
practice of gifts and ‘presents to. the daughters was 
prevalent . | 

The narrative paces i;0f the epic fired an the data 
pertaining to cultural status of women and reveals that 
- several intellectual women made their contribution towards 
different. cultural aspects. ‘This. also shows their 
attainments in religion ana theology. The women played “equal 
role to that of men in other rituals and rites. On the 
contrary in the didactic parts of the Sie. she was deprived 
from — ‘upanayana which affected her religious and 
intellcectual status. Thus, she geagnalty DECane an 


iliterate and her religious activities were confined onty to 


listen the stoies, pilgrimage nal to donate the funds. 
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The scope for participation in dance, dramas and music was 
open to her. The higher classes used to appoint special 
teachers for their girls’ for this Saepeae: Musical 
performance were staged during the ceremonious occasions. 
In the last parts of-the epic, dance as profession: was 
deprecated and it was confined only to courtesans. The women 
had some means of physical leqeciee 1S. Jalakrida and 
| kandukakrida. 
The pattern of dress and ornaments of the women varied 

from class to class. Fine coloured and embroidered clothes _ 
were worn by the high class ladies but the. lowere class-.. 
Gone normally used single cloth. Although needle and 
tailor are mentioned but the stiched clothes are not. refered 
to in the epic. There were different styles of. wearing the 
‘clothes. Many types of ornaments excluding nose. rings were 
worn by the epic women. The material used for making the 
ornaments varied from gold to bones. Eatuciousacens like 
pastes, perfumes, ointments, dyes, etc. were also in use. 
‘Hair was given a special care. 

‘The study of economic status ‘of women indicates a 
favourable trend. Woman as a wife was not given any right in 
the family property but she had the freedom of utilizing the 
money Gro ne requirements of die i amy: The widow mother 
was regarded as the sole controller of the estate though her 


sons were considered as legal heirs and owners. The daughter 
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was theoretically regarded equal to the son but she could 
not inherit the property when her brothers were alive. The 
brotherless daughter had right of inheritance in her son. 
The concept of stridhana had acquired a defined form. 
It included all gifts given to the bride in and after the 
marriage. The wife could use it even without the permission 
_of her husband._.On. the siher hand, the-husband could not use 
this money in some forms of marriage. Regarding succession 
to stridhana, the epic clearly indicates that daughter had 


exclusive right over it. 


The epic depicts that a. aargee umber. of women “were | 


: 


engaged in various economic activities. Some of them were 
i . : 
. professionals working in gifrerent capacities. There were 
" courtesans Reveng higher iugenaa Breccige ‘and they were 
required. at ceremonious occasions. ‘However in didactic 
- portions of the epic, they est their position and are show! 
-like chattel. -Other. professions like’ spinning, weaving, 
‘dyeing, boating, basket making, etc. remained open for 
widows. and other poor women. It is ‘apbeusuehy that the 
Mahabharata severely those the persons who were dependent on 
the earning of their wives. It means women were discouraged 
‘to work outside the house. 
“Ks ‘eats as the political ana military status is 
“concerned, _women had a limited scope but their role in this 


aspect also could not be ignored. Although no reference 
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regarding women a ruler has been found in the epic but 
_strirajya has been mentioned at a few places. Some of the 
" accounts of the foreigners testify such kingdoms. At some 
places in the epic, the rule of women is decried but, on the 
other hand, Subhadra was appointed as regent when the heroes 
departed for Himalayas. However, it can be taken as an 
seeeo tonsa mane peeause no political education was imparted 
to them and no political cheaker admitted the ween: 38 heir 
to the throne. . 

As counsellor of her husband _ the queen was free to 
express her views in important matters. Some evidences show 
that at occasions her ‘advice was wanted and worked 

accordingly. However, the advice of Gandhari and Damayanti 
were not acted upon. beaupadi’e ole: as counsellor and 
advisor is significant to ,show the position of women. But 
these were the exceptional. cases and wife in general had no 
political status. The role of mothers ‘of the kings is 
praiseworthy and mothers like Vidula and Kuntit had strong 
say in decision making process of the kingdom. | 

The epic has. no reference of any. formal military 
training for women yet some war-like activities of women 
find mention in the epic. However, they correspond to a 
very early society. As a whole the part played by women in 
political and military senaes Cee was limited. to some 


exceptional cases 
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The study reveals that controversial views in regard to 
women are found in the epic. On the one hand, they were very 
much revered and equated to gods. On the ether’ hand, their 
position was degraded. The reasons for such degradation were 
-as follows. Firstly, there was always a difference between 


. Maiden, wife, _mother and, widow due to difference in their 


roles....Second1y,,.. the..status-—of— 


extent on the form and type of her mee Lage The etal 
was an encroachment upon her pene: to. conjugal fidelity. . 
er also. creat ed_hatred_among_co-wives..... Thirdly. _-many..authors Ai 


- have contributed material of their=.6 Own: View. point from tim 


to time which resulted_in_divergent.views. about....the..women......... 
-Fourthly,:.there was-a difference in theory and -practices 2:0. 


sae -~PIfthly,~ “the épi¢e-itserrwas tri’-a“ process of chargé” “~~ 


. covering a. period _of . about.. thousand..years..The..new..and..01d...... ; 
fe values... . ; produced _divergant.views.. about... women . WLth:...tbhe. 
changing scenario, changes in—mode . of—productton;-~due—to- 

innovations in tools and technology, there was a change in 
social, political, cultural and religious aspects of the 
society. Foreign. invasions also affected the position of 
women . 

Sixthly, women as daughter, wife and mother were always 
respected within the family but as a class they were treated 
with degradation. The growing trend in. favour Of BS a | . 


~~-further: vitiateda” their~status~in-tiHis “Context: -Moreover; the sa 
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growing grip of the patriarchal’ society did more harm to 
their existing position in. the society. As a whole, the 
direction of change was downward. The status of women in 
general was lower than Vedic period vee Ae was better than 
the succeeding period of Indian history. 

-So far-as the main findings of the present. research 
work are concerned, those can be discussed in the following 
way. The withdrawal of upanayana saiiskara in women's case | 

adversely affected her learning and education. The. Jororsag 
_illiteracy -changed -her. status from. sahadharmini . to. 4: docile 
* “pativrata. — Her. right of ; niyoga and remarriage, “became 
extinct. The entry of = -aryan women in Aryana ‘homes 


_..degradd- the position of wife. ‘We also. jobserve - another 


r 


“development that Raksasa and Gandharva forms of marriages 
were approved for the warrior class. However, such mar ages 
_.also. -began. to: be discouraged in later period. and preference 
- was given to Brahma form as an ideal marriage. In the same 
context, ban was imposed on inter-varna marriage. 
The..position of women in field of culture got 
deteriorated. Her revered position in higher education 
especially associated in religious and theological aspects» 
remained no “more significant . We find no professional 


intellectuals, teachers, philosophers,. religious preachers, 


etc. in later portions of the epic. The earlier elaborated 


“scope in-finearts also became narrower and even confined - 
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to courtesans or to the women of gaa famlies. AS a result, 
men began to visit such courtesan for the sake of cheiy 
entertainments. 

In economic sphere, women received some gains. Now the 
stridhana was well defined in favour of her position. 
Further, a favourable trend for inheritance to brotherles 
girls is also witnessed during the later portions of the 
Mahabharata. Some of women were even involved in small scale 
business as testified by a seal found from Agroha . ‘In 
additiom to such gains, the Sate wonet also performed duties 
‘in indigenous industrial’ production . ‘confined to their 
houses. | 

After analysing the entire subject, it seems that 
there was a direction of change’ ‘in’ ‘the society from 
simplicity to complexity. The women became victim of various 
obligations, customs and practices. Further, as far as her 
liberation was boneerasa: her position became undermined in 
regard to the political, religious, social and cultural 
aspects. However, her economic position pegsnEs improve in- 


individual cases. 
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